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01 Chapter 1 

Verse 1
"These are the words which Moses spake unto all the children of Israel beyond the Jordan in the wilderness, in the Arabah over against Suph, between Paran and Tophel, and Laban, and Hazeroth and Dizahab."
"These are the words which Moses spake ..." These are the most important words in the Book of Deuteronomy, and until these words are properly understood, there is no such thing as understanding the whole book. The words as they stand in the sacred text are either true, or they are untrue, and we wish to register at the outset here our conviction that the words are true. Deuteronomy is the Sacred Scripture to which Jesus Christ himself made appeal when assailed by Satan himself in the wilderness of our Lord's temptation, and the proposition that the eternal Son of God in his contest with the prince of evil would have relied upon a human book full of lies is itself a preposterous falsehood!

No educated Christian can be unaware of the allegations of unbelieving enemies of the Bible to the effect that neither the Mosaic authorship of Deuteronomy, nor the 15th century date of its production can be allowed. The arrogant claim of such Biblical critics is that devout priests during the reign of Manasseh wrote Deuteronomy, hid it in the temple, and then had it "discovered" in the days of Josiah! That little fairy tale is not half as credible as those written by Hans Christian Andersen! Now, it is not so much the impossibility of swallowing such a Gargantuan lie that we wish to emphasize just here. It is the somewhat subtle insinuation that those "wonderful, devout priests" did this monstrous forgery "in the service of God," that what they did was acceptable as morally justified by their entire generation, despite the obvious fact of its being deceitful, fraudulent, immoral, untruthful, and as crooked as anything hell ever desired! Now it is precisely this postulation of the Biblical enemies that we wish to explore a little further.

Note that they approve of the fraud, duplicity, and dishonesty of the alleged priesthood that concocted Deuteronomy "in the name of Moses." The critics do not often state this approval, but it invariably appears in the "motives" assigned for the fraud and deception. Thus, it is alleged that this colossal act of fraud and deception was for "the purpose of rooting out the idolatry that had become rampant in the long reign of Manasseh!" Indeed, how noble, and commendable such a worthy purpose appears! We have a specific example of this "approval" by Edgar Goodspeed, one of the 20th-century modernists. He denied the Matthew authorship of that Gospel, saying, "It was written by a Jewish Christian of insight and devotion!" (at a time long after Matthew lived).[1] The prominent point in all this is that the unbelieving enemies of the Bible approve the fraudulent and crooked devices alleged to have been practiced on the sacred text of the Bible. From this, we are required to be doubly suspicious of all their arguments. How many forgeries, deceptions, and false statements are to be expected in the writings of men who have such a loose conception of morality that they can refer to the crooked deceiver who palmed off his "Book of Matthew" as that of an apostle, as "a Christian of insight and devotion"? Therefore, we believe that such allegations against the Bible tell us far more about those who make the allegations than they tell us about the Bible. Certainly, the light shed on the Bible by those who deny the truth of it is nil.

This first verse is supported by another passage in Deuteronomy, as follows:

"And Moses went and spake these words unto all Israel ... And Moses wrote this law, and delivered it unto priests the sons of Levi ... And it came to pass when Moses had made an end of writing the words of this law in a book, until they were finished that Moses commanded the Levites that bear the ark of the covenant of Jehovah, saying, Take this book of the law, and put it by the side of the ark of the covenant of Jehovah your God, that it may be there for a witness against thee. For I know thy rebellion, and thy stiff neck: behold, while I am yet alive with you this day, ye have been rebellious against Jehovah; and how much more after my death." (Deuteronomy 31:1,9,24-27)

Also, notice Deuteronomy 31:22, "Moses wrote this song the same day and taught it the children of Israel." No other Biblical book is so specifically assigned to its author as is this one, and these statements are "either true or false,"[2] as bluntly stated by Robinson, who added a statement of his acceptance of these scriptural affirmations.

Robinson also backed up his conviction that these statements are true with the following reasons:

(1) The whole nature of the book, including its contents, declarations, and historical references are appropriate to the times of Moses, and to those of Moses only.

(2) The Word of God emphatically declares that Moses is the author.

(3) There is nothing unreasonable about Moses' having put his five books in writing. Hammurabi wrote such a book centuries before Moses, and Moses had the necessary training and education to have written it.

(4) The military exhortations and the whole atmosphere of the book are appropriate to a nation standing upon the threshold of a war of conquest.

(5) There is a paternal vein running through the whole book that defies all identification with any age or any leader except that of Moses.

This student of the Sacred Scriptures accepts without reservation both the age and the person of Moses as having produced Deuteronomy.

(See the Introduction for further discussion of this.)

"Unto all Israel ..." This expression is characteristic of Deuteronomy, occurring not only here at the outset, but in Deuteronomy 5:1; 13:11; 21:21; 24:2; 31:1,7; and Deuteronomy 34:12. Also, there are a number of other similar expressions: "all the men of Israel" (Deuteronomy 19:10), "all the tribes of Israel" (Deuteronomy 2:21), "all the elders of Israel" (Deuteronomy 31:9), and "all the congregation of Israel" (Deuteronomy 31:30).

"Beyond Jordan ..." Unbelieving enemies of God's Word never overlook an opportunity to attack Mosaic authorship. T. Witton Davies, for example, concluded from this expression that "The writer of Deuteronomy lived WEST of the Jordan!"[3] Of course, like so many unbelieving arguments, this one is based upon ignorance. The expression "beyond Jordan" never invariably means either west of Jordan, or east of Jordan. "The phrase means nothing more than Trans-jordania ... The use of this expression in Numbers 32:19 and Joshua 12:1,7; and 1 Samuel 14:4 for each side alternately indicates that the expression itself affords no conclusive evidence of the standpoint of the particular writer. In Deuteronomy the expression `beyond Jordan' refers twelve times to the eastern and six times to the western side of Jordan."[4] Here the reference is to the EASTERN side of Jordan, not to the WESTERN side. These distinctions are clearly set forth in the KJV.

"In the Arabah ..." the long rift extending from Lake Galilee to the Gulf of Aquabah. "Over against Suph ..." Probably an abbreviation of [~Yam] [~Cuwph], which has the meaning of "end sea" and was the name of all the great southern oceans as well as of all their gulfs and extensions. (See the full discussion of this in my commentary on Exodus, pp. 177-179.) The other place names in Deuteronomy 1:1 "correspond roughly with those in Numbers 33:18-20, which are on the route from Horeb to Kadesh-barnea."[5]
Verse 2
"It is eleven days' journey from Horeb by the way of mount Seir unto Kadesh-barnea."
"Days' journey ..." Distances were counted by the time required to travel. "A day's journey was about twenty miles if one traveled on foot, or thirty miles (at three miles and hour) by camel, and twenty-five miles by caravan."[6] It appears very likely, however, that a great company like Israel would not have been able to move as rapidly as a smaller company might have traveled. The actual distance indicated here was only about 100 miles.

Verse 3
"And it came to pass in the fortieth year, in the eleventh month, on the first day of the month, that Moses spake unto the children of Israel, according to all that Jehovah had given him in commandment unto them; after he had smitten Sihon the king of the Amorites, who dwelt in Heshbon, and Og the king of Bashan, who dwelt in Ashtaroth, at Edrei. Beyond the Jordan, in the land of Moab, began Moses to declare this law, saying, Jehovah our God spake unto us in Horeb, saying, Ye have dwelt long enough in this mountain: turn you, and take your journey, and go to the hill-country of the Amorites, and unto all the places nigh thereunto, in the Arabah, in the hill-country, and in the lowland, and in the South, and by the sea-shore, the land of the Canaanites, and Lebanon, as far as the great river, the river Euphrates. Behold, I have set the land before you: go in and possess the !and which Jehovah sware unto your fathers, to Abraham, to Isaac, and to Jacob, to give unto them and to their seed after them."
Deuteronomy 1:3 places the event of the writing of Deuteronomy almost at the end of the period of Israel's wilderness sojourn and just before the death of Moses. It was an opportune time indeed for the aged commander to turn the mantle of authority over to Joshua and to pour out his heart in the eloquent and moving words of this remarkable book. Great military victories had just been won over the Amorites and the people of Bashan, and the general weakness of the whole area in a military sense gave Israel the ideal opportunity to take over the promised land. Their tragic failure to do so led to their forty-year delay during which God waited for the rebellious generation to die, and this, of course, gave the citizens of Canaan time to fortify themselves and improve their strength greatly before the delayed confrontation with Israel actually took place. Some lost opportunities never return.

Deuteronomy 1:6 is actually the beginning of the first address featured in Deuteronomy. It extends to Deuteronomy 4:40 and is divided from the second address by Deuteronomy 4:41-49.

THE FIRST DISCOURSE (Deuteronomy 1:6-4:40)
The subject matter of this first speech of Moses is presented in the chapter headings usually found in English Bibles, as follows: Moses briefly recounts God's promises to Israel, reminds them of God's anger at their incredulity and disobedience, recalls their instructions not to meddle with the Edomites, nor with the Moabites, nor with the Ammonites, rehearses their victory over Sihon king of the Amorites, reminds them of their victory over Og king of Bashan, recalls the size of Og's bed, recounts his own prayer to enter the promised land and God's granting him the privilege of seeing it, gives a powerful admonition to Israel regarding the necessity of their obedience, and concludes with a powerful dissuasive against idolatry.

Obviously, a great deal of this material has already been related in the preceding Books of Moses.

Verse 9
"And I spake unto you at that time, saying, I am not able to bear you myself alone: Jehovah your God hath multiplied you, and, behold, ye are this day as the stars of heaven for multitude. Jehovah, the God of your fathers, make you a thousand times as many as ye are, and bless you, as he hath promised you! How can I myself alone bear your cumbrance, and your burden, and your strife? Take you wise men, and understanding, and known, according to your tribes, and I will make them heads over you. And ye answered me and said, The thing which thou hast spoken is good for us to do. So I took the heads of your tribes, wise men, and known, and made them heads over you, captains of thousands, and captains of hundreds, and captains of fifties, and captains of tens, and officers according to your tribes. And I charged your judges at that time, saying, Hear the causes among your brethren, and judge righteously between a man and his brother, and the sojourner that is with him. Ye shall not respect persons in judgment; ye shall hear the small and the great alike; ye shall not be afraid of the face of man; for the judgment is God's: and the cause that is too hard for you ye shall bring unto me, and I will hear it. And I commanded you at that time all the things which ye should do."
Cousins called these verses "an apparent interpolation";[7] but, of course, they are no such thing, having a very close connection with Deuteronomy 1:8b, and thus showing the fulfillment of God's promise to Abraham that his descendants would be like the stars and the sands of the seashore. It is exactly the type of historical reference that should be expected of an aged man on such an occasion as this.

The material here is recorded in Numbers 13 and Exodus 18, but, as any senior citizen would do in recalling past history, certain events are not precisely separated as to time and place. "It is obvious that Moses only touched on certain points of the whole history, without regard to order of time, but with a special purpose."[8] That purpose was clearly that of demonstrating to Israel that the long forty-year delay was due solely to themselves for their unbelief, disobedience, and intolerable behavior.

Verse 19
"And we journeyed from Horeb, and went through all that great and terrible wilderness which ye saw, by the way to the hill-country of the Amorites, As Jehovah our God commanded us; and we came to Kadesh-barnea. And I said unto you, Ye are come unto the hill-country of the Amorites, which Jehovah our God giveth unto us. Behold, Jehovah thy God hath set the land before thee: go up, take possession, as Jehovah, the God of thy fathers, hath spoken unto thee; fear not, neither be dismayed. And ye came near unto me, every one of you, and said, Let us send men before us, that they may search the land for us, and bring us word again of the way by which we must go up, and the cities unto which we shall come. And the thing pleased me well; and I took twelve men of you, one man for every tribe: and they turned and went up into the hill-country, and came unto the valley of Eschol, and spied it out. And they took of the fruit of the land in their hands, and brought it down unto us, and brought us word again, and said, It is a good land which Jehovah our God giveth unto us."
There is a fuller account of all this in Numbers 13 and Numbers 14. This is something in the nature of a summary that Moses gave here. One feature of this speech and of all of Deuteronomy is that Moses speaks in the first person throughout! Can it be supposed for a moment that an impersonator seeking to have a book accepted as coming from Moses when indeed it did not, would have made this radical change to the first person instead of following the pattern of the other Books of Moses, in which God is invariably represented as speaking through Moses? It is impossible to imagine such a thing. Only Moses could have made this change, certainly not some forger trying to sound like Moses!

Verse 26
"Yet ye would not go up, but rebelled against the commandment of Jehovah your God: and ye murmured in your tents, and said, Because Jehovah hated us, he hath brought us forth out of the land of Egypt, to deliver us into the hand of the Amorites, to destroy us. Whither are we going up? our brethren have made our heart to melt, saying, The people are greater and taller than we; the cities are great and fortified up to heaven; and moreover we have seen the sons of the Anakim there. Then I said unto you, Dread not, neither be afraid of them. Jehovah your God who goeth before you, he will fight for you, according to all that he did for you in Egypt before your eyes, and in the wilderness, where thou hast seen how Jehovah thy God bare thee, as a man doth bear his son, in all the way that ye went, until ye came unto this place. Yet in this thing ye did not believe Jehovah your God, who went before you in the way, to seek you out a place to pitch your tents in, in fire by night to show you by what way ye should go, and in the cloud by day."
"Fortified up to heaven ..." This is supposed to be a reference to the unusually high walls of many fortified places in that area in those times. Jamieson relates how the prevalence of marauding Arabs on horseback led to the building of very high walls of St. Catherine's monastery at the foot of Sinai, which are, "so lofty that travelers are drawn up in a basket by a pulley."[9]
Verse 34
"And Jehovah heard the voice of your words, and was wroth, and sware, saying, Surely there shall not one of these men of this evil generation see the good land, which I sware to give unto your fathers, save Caleb the son of Jephunneh; he shall see it; and to him will I give the land that he hath trodden upon, and to his children, because he hath wholly followed Jehovah. Also Jehovah was angry with me for your sakes, saying, Thou shalt not go in thither: Joshua the son of Nun, who standeth before thee, he shall go in thither; for he shall cause Israel to inherit it. Moreover your little ones, that ye said should be a prey, and your children that this day have no knowledge of good or evil, they shall go in thither, and unto them will I give it, and they shall possess it. But as for you, turn you, and take your journey into the wilderness by the way to the Red See."
Deuteronomy 1:37 here seems to tie the sin of Moses to the occasion when the whole nation rebelled and would not go up to possess the land, but actually, the sin which prevented Moses' entry into Canaan was committed at Meribah (Numbers 20). Another evidence of the hand of Moses himself in this chapter is the peculiar separation of the names of Caleb and of Joshua. Here the mention by Moses of the fact that he would not enter Canaan separates the two names which in earlier references appear together. No forger or impersonator would have done a thing like this.

"As for you, turn you, and take your journey into the wilderness by the way to the Red Sea ..." This was the doom of the adult population of Israel to the frustrations and heartaches of that dreadful forty-years, at this time, at last about to end. Very little is recorded in the Pentateuch concerning those bitter years of frustration. Why? When people have rebelled against God, all of their activities lose the quality of significance. What Israel did during this period of condemnation made no difference in the future of the nation. The few events recorded, it appears, were noted because of some significant lesson to be derived from their behavior. As stated in the N.T., those things "were written for our admonition" (1 Corinthians 10:11).

Verse 41
"Then ye answered and said unto me, We have sinned against Jehovah, we will go up and fight, according to all that Jehovah our God commanded us. And ye girded on every man his weapons of war, and were forward to go up into the hill-country. And Jehovah said unto me, Say unto them, Go not up, neither fight, for I am not among you; lest ye be smitten before your enemies. So I spake unto you, and ye hearkened not; but ye rebelled against the commandment of Jehovah, and were presumptuous, and went up into the hill-country. And the Amorites that dwelt in that hill-country, came out against you, and chased you, as bees do, and beat you down in Seir, even unto Hormah. And ye returned and wept before Jehovah; but Jehovah hearkened not to you voice, nor gave ear unto you. So ye abode in Kadesh many days, according unto the days that ye abode there."
The repeated rebellions of that generation at last reached a crisis, the crisis that Moses recalled in this paragraph. No superficial show of repentance could restore the loss of confidence that God might once have had in the people. They had failed the Lord far too often for the maneuver which Israel here suggested to restore their status in the eyes of God. They said, "We have sinned, and now we will fight." Would they then obey the Lord? Certainly not! God commanded them NOT to go, but they presumed to go anyway!

The weeping of the nation here is extremely pathetic. The love and forgiveness of the Father which had so often been available to them in the past was now no longer available. They had passed the point of no return. There would be nothing else for that generation except the burning memories of what might have been if they had obeyed the Lord. There is something here for every man to ponder; for we cannot suppose that what happened to Israel here was in any manner different to what happens to any man who trifles with the love and forgiveness of the Lord.

As already noted, Moses could have had only one motive in this rehearsal of the dreadful history of Israel which had ended in such a tragedy for the whole people, and that was to emphasize the truth that they had brought it all upon themselves by their intolerable behavior.

02 Chapter 2 
Verse 1
This chapter is a continuation of Moses' first address. It presents the great Lawgiver as speaking in the first person and recounting certain events of his forty-year leadership of the Jewish people, events with which his audience was already familiar and thus not requiring any such thing as a verbatim, in sequence, recounting of all the events mentioned. Nobody but Moses could have produced a speech like this. The speculative and unbelieving enemies of the Holy Bible, vainly endeavoring to make all revelation from God nothing of any more substance than human imagination operating in some kind of a spiritual evolution, have proposed many theories about Deuteronomy, but the key to all of them is that which makes Deuteronomy, fraudulently forged in the name of Moses, hidden in the temple, "discovered" in 621 B.C., during the reign of Josiah, etc., to have been the very first part of the Bible ever committed to writing! To this nucleus, dozens of redactors, editors, revisers, etc., added the rest of the material that constitutes what is commonly called the Pentateuch. Such foolish and unsupported theories have no possibility whatever of being true, and "Today, the majority of scholars believe that Josiah's law book contained (at least) the whole Book of Deuteronomy (and possibly also the entire previous books of Moses) `in its original form!'"[1]
"Then we turned, and took our journey into the wilderness by the way to the Red Sea, as Jehovah spake unto me; and we compassed mount Seir many days. And Jehovah spake unto me saying, Ye have compassed this mountain long enough: turn you northward."
"Ye have compassed mount Seir many days ..." Orlinsky stated that "compassed" here is erroneous, and that the accurate rendition is "skirted the hill-country of Seir."[2] An undetermined part of the "many days" mentioned here was spent at Kadesh, and Blair was of the opinion that this was because of "a copious supply of water at that location."[3] As for those "many days" of this whole period, "There is an approximate thirty-seven year interim between Deuteronomy 1 and Deuteronomy 2, and this reached thirty-eight years by the time they reached the Zered river (Deuteronomy 2:14)."[4] We have already noted the reason for the fact that not much is given in the Bible with regard to Israel's activities during the greater part of that entire forty-year period. Of course, scholars like Von Rad seem to be distressed because the sacred account "is completely insufficient to fill up this period adequately!"[5] Critical scholars are blind to the reason why Israel's activities were thus passed over by the sacred narrator. Having already rebelled against God, nothing that that generation did afterward was worth reporting.

Verse 4
"And command thou the people, saying, Ye are to pass through the border of your brethren the children of Esau, that dwell in Seir; and they will be afraid of you. Take ye good heed unto yourselves, therefore; contend not with them; for I will not give you of their land, no, not so much as for the sole of the foot to tread on; because I have given mount Seir unto Esau for a possession. Ye shall purchase food of them for money, that ye may eat; and ye shall also buy water of them for money, that ye may drink. For Jehovah thy God hath blessed thee in all the work of thy hand; he hath known thy walking through this great wilderness: these forty years Jehovah thy God hath been with thee; thou hast lacked nothing. So we passed by from our brethren the children of Esau, that dwell in Seir, from the way of the Arabah from Elath and from Ezion-geber."
Critical scholars complain that, "This story differs markedly from that in Numbers 20:14-21!"[6] Phillips even stated that, "Israel twice petitioned the king for permission to pass and was refused!"[7] Von Rad declared that their petition was "hard-heartedly rejected."[8] So what? Where is any contradiction? This passage does not say that Edom granted Israel permission to pass through their borders, or that they sold either food or water to the Israelites. What is stated is that Israel did indeed pass through the borders of Edom. It cannot be denied that they actually did so. It is not stated here whether the children of Esau later changed their minds and sold supplies to Israel, or whether Israel was able to buy from someone else. What is emphatically stated here is that Moses offered to PAY for all supplies. Now Deuteronomy 2:7 here states that God "blessed" Israel, and this has the meaning that they did indeed receive supplies from some source. The people whom Moses addressed knew the answer, and there was absolutely no need whatever for him to have elaborated it here for people who already knew it. Kline pointed out that, "There is no contradiction between Numbers and Deuteronomy on this matter."[9]
"These forty years ..." "From the fifteenth day of the first month in which their fathers came out of Egypt (Numbers 14:33), to the tenth day of the same month in which they went over Jordan into Canaan (Numbers 33:3; Joshua 4:19), was but five days short of a complete forty years,"[10]
"Contend not with them ..." might be better translated, "Though they will be afraid of you, be careful not to start a fight with them."[11]
"I have given mount Seir unto Esau for a possession ..." Inherent in this is the truth that God gives all nations their inheritance and the boundaries of their habitations. "God made of one ...every nation, having determined their appointed seasons, and the bounds of their habitation!" (Acts 17:26).

Verse 8
"And we turned and passed by the way of the wilderness of Moab. And Jehovah said unto me, Vex not Moab neither contend with them in battle; for I will not give thee of his land for a possession; because I have given Ar unto the children of Lot for a possession. (The Emim dwelt therein aforetime, a people great, and many, and tall, as the Anakim: these also are accounted Rephaim, as the Anakim; but the Moabites call them Emim. The Horites also dwelt in Seir aforetime, but the children of Esau succeeded them; and they destroyed them from before them, and dwelt in their stead, as Israel did unto the land of his possession, which Jehovah gave unto them). Now rise up, and get you over the brook Zered."
Moses here gave another example of a nation (Moab) to whom God had given land as a possession, noting also that God would not allow Israel to take any possession that God had not given to Israel. Here is another example of what was mentioned above relative to the statement in Deuteronomy 2:5. Moses also enhanced this reference to God as the sovereign of all the earth (Acts 17:26) by throwing in the statement in Deuteronomy 2:10-12. The mighty race of the Rephaim had preceded Moab in that territory, but when they proved themselves no longer worthy of God's blessing, the Moabites were empowered by God to drive them out "as Israel" had already driven out the Trans-jordanian peoples to make room for the tribes of Reuben, Gad, and Manasseh.

Now, who on earth could possibly have known about this bit of history except Moses? Some editor, "long after the conquest?"[12] Ridiculous! Nobody but Moses in the whole world of that entire millennium was as QUALIFIED as Moses to have added a historical note like this. He was the adopted son of Pharaoh, a presumptive heir to the throne of Egypt, and adequately skilled in the knowledge that a world ruler was expected to have. What is the excuse for making such portions of this chapter "a later addition?" As Davies put it, the words "as Israel betray the writer as living long after the conquest."[13] Here again it is blind ignorance that produces such a critical denial. The mention of "as Israel" here "doubtless refers to the conquest of Trans-jordan,"[14] a conquest already completed for the settlement of the tribes that chose to live east of Jordan. Alexander likewise saw the truth of this explanation, saying, "It must refer to the conquest of the land east of Jordan."[15] This is another of countless examples of the way Bible critics base what they call "a contradiction," or "an anachronism" upon one of their false interpretations of the text.

"The Moabites called them Emim ..." "This word Emim means the terrible ones."[16] The very meaning of this word thus gives a definite clue as to why God threw them out of the land in order to give it to the Moabites. Both this and the other examples of such a thing found in Deuteronomy 2:20-23 were very probably intended by Moses to provide a warning to Israel that when they should at last enter Canaan, their tenure there would depend upon the kind of people they would be. The Rephaim and the Anakim of this passage "were an ancient race of large stature dwelling in an extensive area around the Dead Sea."[17] They appear to have been a race of marauding plunderers, preying upon the peoples around them. "It appears that the Anakim, the Rephaim, and the Emim are merely several names for the same people."[12] Other Biblical references to these people are found in Genesis 11:27,28; 19:30:38.

"The Horites also dwelt in Seir aforetime ..." The Horites were "cave-dwellers."[19] Like the Emim, these people also are mentioned in Genesis (Genesis 14:5,6). It is Moses, therefore, who possessed the information about these people that led to his illustrative mention of them here.

"Rise up, and get you over the brook Zered ..." "These words connect with Deuteronomy 2:9, and form the conclusion of what God said to Moses."[20]
Verse 14
"And the days in which we came from Kadesh-barnea, until we were come over the brook Zered, were thirty and eight years; until all the generation of the men of war were consumed from the midst of the camp, as Jehovah sware unto them. Moreover the hand of Jehovah was against them, to destroy them from the midst of the camp, until they were consumed."
"Generation of the men of war ..." This refers to the people from twenty years of age and upwards, especially the men.

"Hand of Jehovah was against them ..." "This means that, not by natural causes alone, but by special penal judgments also, they were troubled and destroyed."[21] There may be instances in which God still shows His displeasure with extremely wicked men by cutting their lives short. Certainly, He did it here.

Verse 16
"So it came to pass when all the men of war were consumed and dead from among the people, that Jehovah spake unto me, saying, Thou art this day: to pass over Ar, the border of Moab: and when thou comest nigh over against the children of Ammon, vex them not, nor contend with them; for I will not give thee of the land of the children of Ammon for a possession; because I have given it to the children of Lot for a possession. (That also is accounted a land of the Rephaim: Rephaim dwelt therein aforetime; but the Ammonites call them Zamzummim, a people great, and many, and tall as the Anakim; but Jehovah destroyed them before them; and they succeeded them, and dwelt in their stead; as he did for the children of Esau, that dwelt in Seir, when he destroyed the Horites from before them; and they succeeded them, and dwelt in their stead even unto this day. And the Avvim, that dwelt in villages as far as Gaza, the Caphtorim, that came forth out of Caphtor, destroyed them, and dwelt in their stead). Rise ye up, take your journey, and pass over the valley of the Arnon: behold, I have given into thy hand Sihon the Amorite, king of Heshbon, and his land: begin to possess it, and contend with him in battle. This day will I begin to put the dread of thee upon the peoples that are under the whole heaven, who shall hear the report of thee, and tremble, and be in anguish because of thee."
This entire chapter gives glimpses of God's sovereignty over the earth that are unsurpassed in the Bible. Note: Seir once belonged to the Horites (the cave-dwellers), but the wickedness of the Horites caused God to give Mount Seir to Esau. Moab once belonged to the Emim (the terrible ones), but their terrorism caused God to give the area to Moabites, descendants of Lot. The area of the Ammonites also once belonged to the Rephaim, but God gave it to the Ammonite descendants of Lot. Both the Emim and the Rephaim were evil. In the case of the Philistines, we have three successive examples of God's replacing peoples because of their wickedness:

(1) The Avvim once lived along the Palestine coast. They became wicked.

(2) They were driven out by the Caphtorim who were the Philistines of later tunes, and who also became wicked.

(3) The Philistines were also driven out by Israel in the time of David king of Israel.

Also, Sihon and Og were driven out to make room for Reuben, Gad and Manasseh!

"The Caphtor ..." whose people drove out the Avvim from Philistia. "Is usually identified with the island of Crete."[22] However, Asimov confidently identified Caphtor with the island of Cyprus.[23]
"The brook Zered ..." This was the southern boundary of Moab, and the significance of this was that Israel entered an area claimed by the king of Moab. "Og the king of Bashan (the Amorite) ruled from the Zered northward to the river Amon; and Sihon (the Amorite) king of Heshbon ruled from the Arnon northward to the Jabbock."[24] This entire area was known as Gilead.

In the light of what is visible here, it is clear enough why Moses injected this information into his final discourses. It was his way of trying to enlighten Israel as to just how long "their land" would be theirs, and it was clear enough from what Moses here said that Israel would, if they rebelled against God and became grossly evil, be displaced in keeping with the principles that God has always followed in his rule over the nations. Many suppose that God no longer rules over men, but he most assuredly does. "The Most High ruleth in the kingdom of men, and giveth it to whomsoever he will" (Daniel 4:25).

Also, in light of the urgent need for just such information as this to be conveyed to Israel at that strategic time, how ridiculous is the snide assertion that "These historical references in Deuteronomy 2:10-12 and Deuteronomy 2:20-23 have been inserted into the original text of Moses' address."[25] Alexander thundered the answer to all such suggestions: "There is no sufficient reason for supposing that this paragraph (Deuteronomy 2:20-23) is an interpolation, or gloss, inserted by some later hand."[26] Every line of Deuteronomy testifies to its Mosaic authorship. Here the Zamzummim, for example, are generally admitted to be the very same people that Moses mentioned in Genesis 14.[27] Such facts strongly suggest that the passage is Mosaic.

Another mark of the great antiquity of Deuteronomy is the reference to Sihon as "king of Heshbon," his capital, instead of "king of the Amorites." It was the universal custom in early times to refer to a king as king of the principal city of his domain and the seat of his government. In this light, how incorrect is the postulation of Dummelow in his vain efforts to disprove the authorship of the Book of Jonah that, "No writer at the time when Assyria was the greatest of world-powers would have described its ruler as `the king of Nineveh,' any more than Napoleon at the height of his power could have been called `king of Paris.'"[28] On the other hand, when Jonah was written and for centuries prior to that time, any mention of a monarch would most likely have followed the pattern we see in this chapter.

The repeated references in this chapter emphasizing God's replacement of one people by another were made "to impress upon the minds of the Israelites a sense of the providence of God, which rules everywhere; displacing one people and settling another in their stead, and fixing their bounds also, which they shall not pass without leave."[29]
Verse 26
"The hardening of Sihon's heart parallels that of Pharaoh's (Exodus 7-14). In each case, refusal to accept the divine message plays a significant part in the process of deliverance."[30] God never takes freedom of choice away from any individual. True, God hardened Pharaoh's heart, but this is said only AFTER it is recorded ten times that Pharaoh hardened his own heart! It was evidently the same with Sihon. "God is never spoken of as hardening the heart of a good man."[31] "As at this day ..." also, "even unto this day" (Deuteronomy 2:22). The implication of such statements is, "that the things described continued down to the writer's day."[32]
Verse 32
"Then Sihon came out against us, he and all his people, unto battle at Jahaz. And Jehovah our God delivered him up before us; and we smote him and his sons, and all his people. And we took all his cities at that time, and utterly destroyed every inhabited city, with the women and the little ones; and we left none remaining: only the cattle we took for a prey unto ourselves, with the spoil of the cities which we had taken. From the Aroer, which is on the edge of the valley of Arnon, and from the city that is in the valley, even unto Gilead, there was not a city too high for us; Jehovah our God delivered up all before us; only to the land of the children of Ammon thou camest not near; all the side of the river of Jabbok, and the cities of the hill-country, and wheresoever Jehovah our God forbade us."
Nearly all Christians focus immediately upon the horrible aspect of this passage in that the Holy Scriptures approvingly speak of the utter destruction of whole populations "with the women and the little ones," and a great many suppose that they have progressed far beyond what they consider to be such basic immorality as that which appears here. This is a mistaken view. When any culture has so polluted its spiritual environment as to make it impossible to rear children to believe in God and obey His Word, God always destroys that culture, and it will happen finally one more time in the holocaust preceding the Second Advent of Christ. (See Revelation 16 and the interpretation of it in this series of commentaries.) By their excessive wickedness the race of Sihon had forfeited their right of existence, and it would have been no act of mercy whatever for people to have been spared to live in that environment.

"Utterly destroyed" (Deuteronomy 2:34) has the meaning of "put under the ban."[33] This is the literal meaning of the Hebrew phrase here. There were three degrees of this "war ban," as it came to be called:

(a) This was the most severe. Every man, woman, and child was destroyed, and all of their property of every kind was destroyed and none of it was permitted to become spoil or booty for the victors.

(b) This second degree of the ban stopped with the destruction of all the people and permitted their property to become the spoil of the conquerors.

(c) This third degree issued in the destruction of all the men, the women and children, along with the property becoming the property and slaves of the victors.[34] The Deuteronomic law describing this is in Deuteronomy 20:10-15. It was the second of these bans that was executed against Sihon.

03 Chapter 3 
Verse 1
Chapter three is a continuation of Moses' historical prologue, which is the principle feature of his first address. The slaughter of Og king of Bashan and his people is recounted, along with an interesting comment on the size of Og's bed. The territories of the two defeated kings were distributed among the tribes of Reuben, Gad, and the half-tribe of Manasseh, and Moses specifically reminded the tribes settling east of the Jordan that they were solemnly obligated to give themselves unreservedly to the conquest of the rest of Canaan.

Moses then spoke of his prayer to God for permission to enter the Promised Land and of the fact that God denied his request but did allow him to view it from afar before his death. At the same time, God ordered the commissioning of Joshua to lead the people over Jordan. All of these matters are mentioned in Numbers, some in less detail, some in more, and it is a hopeless task to seek out the exact synchronization of these accounts, due to human ignorance of many of the place-names, and also to a number of inferences by the speaker which were clear enough to the Israelites but which, here and there, leave us somewhat in the dark.

"Then we turned, and went up by the way to Bashan: and Og the king of Bashan came out against us, he and all his people, unto battle at Edrei. And Jehovah said unto me, Fear him not; for I have delivered him, and all his people, and his land, into thy hand; and thou shalt do unto him as thou didst unto Sihon king of the Amorites, who dwelt at Heshbon. So Jehovah our God delivered into our hand Og also, the king of Bashan, and all his people: and we smote him until none was left to him remaining. And we took all his cities at that time; there was not a city which we took not from them; threescore cities, all the region of Argob, the kingdom of Og in Bashan."
The defeat of those two mighty kings, Og and Sihon, was a tremendous event in Israelite history. This twin victory delivered all of Trans-Jordania into the hands of Israel, securing both their rear and their right flank against any military operation whatever. Also, the total amount of the cattle and the spoil of all those cities amounted to an almost incredible store of wealth for Israel. They never forgot these great victories nor the means by which they had won, not in their own power, but in the power of God. They always gave God the full credit for these mighty victories, as witnessed by the hymnology of the nation:

I know that Jehovah is great,

And that our Lord is above all gods.

...

Who smote many nations,

And slew mighty kings,

Sihon king of the Amorites,

And Og king of Bashan,

And all the kingdoms of Canaan.

(Psalms 135:5,10,11).

(Also see a similar passage in Psalms 136:17-21.)

Blair gives the following neat summary of how the extensive territories of Sihon and Og were distributed:

"The conquered territories were assigned to the tribes of Reuben and Gad and the half-tribe of Manasseh. Reuben received the southern half of Sihon's kingdom, and Gad received the northern half; and the half-tribe of Manasseh received the kingdom of Og."[1]
"Battle at Edrei ..." This stronghold was apparently about halfway between the southern boundary of Og's domain and Mount Hermon in the north. "It was a city located on one of the tributaries of the Yarmuk, and was apparently one of the royal residences of Og."[2] This army of Israel which slaughtered these kings and all of their subjects was actually one of the most terrible military forces ever to appear in human history. They took no prisoners, but slaughtered man, woman, and child without mercy. They did this, of course, under divine orders, and, in this, we are able to read the utter abhorrence in which God beholds sin. When Israel relented in this policy and absorbed rather than destroyed the conquered peoples, they soon were corrupted by their pagan subjects, being seduced by their gods. When this happened, Israel lost "their land," and were removed from their status of being "God's chosen people." They themselves, in turn, suffered the same fate that they had at first imposed upon others.

"All the region of the Argob ..." "Some think that it was this region of the Argob that was later called Trachonitis."[3] This was that portion of Palestine of which Herod Philip was tetrarch at the beginning of Jesus' ministry (Luke 3:1).

Verse 5
"All these cities were fortified with high walls, gates, and bars; besides the unwalled towns a great many. And we utterly destroyed them, as we did unto Sihon king of Heshbon, utterly destroying every inhabited city, with the women and the little ones. But all the cattle, and the spoil of the cities, we took for a prey unto ourselves. And we took the land at that time out of the hand of the two kings of the Amorites that were beyond the Jordan, from the valley of the Arnon unto mount Hermon (which Hermon the Sidonians call Sirion, and the Ammonites call it Senir); all the cities of the plain, and all Gilead, and all Bashan, unto Salecah and Edrei, cities of the kingdom of Og in Bashan. (For only Og king of Bashan remained of the remnant of the Rephaim; behold, his bedstead was a bedstead of iron; is it not in Rabbah of the children of Ammon? nine cubits was the length thereof, and four cubits the breadth of it, after the cubit of a man)."
"Fortified with high walls ..." "The ruins of these cities remain until this day."[4] Cook gave the literal meaning of the Hebrew in Deuteronomy 3:5 as "with double gates and a bar."[5] "The height of the stone doors of Bashan point to a race of great stature, and numerous deserted cities (now in ruins) illustrate the statements of these verses.

Davies' comment on the first seven verses here is an amazing commentary on the inconsistency of critics. He said: "A shorter account of the victory over Og occurs in Numbers 21:33-35. It is based on the present (longer) passage!"[6] But, in the N.T., it is the invariable claim of critics that the shorter passage is the original. It is by this dictum that they make Mark the original Gospel. As a matter of fact, there is no dependence whatever to be put in such rules of interpretation.

The several names of Mount Hermon are of interest. These different names might all refer to the great snow covered peak that terminates the Anti-Lebanon range, or they could be names of different peaks, of which there are several, that make up this spectacular range of mountains in the vicinity of Hermon. "It is not so much one high mountain as a whole cluster of mountain peaks, the highest in Palestine, several near 9,000 feet in altitude, and the largest going past 9,200 feet."[7]
All of the names mentioned here could easily apply to Hermon.

"Sirion ..." "This means, glittering like a polished shield, and corresponds, therefore, to the name Mount Blanc."[8] "In Deuteronomy 4:48, Hermon is called Sion, which means the same thing."[9] "Senir (Deuteronomy 3:9) has the meaning of `coat of mail.'"[10] All of these names appear to be descriptive of the brilliant snow-capped mountain that shines perpetually in northern Palestine.

"His bedstead was a bedstead of iron ..." (Deuteronomy 3:11), and the dimensions are also given. Taking a cubit as 18 inches, the bedstead measured 13.5 feet 10:6 inches. This was cited by Moses as an indication of the stature of the mighty Og. Scholars are sharply divided over the question of whether "bedstead" is the right translation, many giving preference to "sarcophagus." It appears to us that the size of the crypt, cave, or sarcophagus in which a man might have been buried would be no reliable indicator of his size. Several people could enter the grave of Jesus. This and other reasons persuade us to honor our own version (ASV) here and read it as "bedstead." One thing that raises some question is the meaning of the word rendered "iron." "It not only means `iron', but also that black basalt stone which is in reality iron ore with an 80% iron content."[11] The words of Alexander on this are: "A sarcophagus affords no measure whatever of the size of the person whose remains were placed in it."[12]
Even Von Rad could not swallow the popular fad of changing "bedstead" to "sarcophagus" here, pointing out that, "It can hardly have been originally a sarcophagus in view of its length (about fourteen feet), for it is more than double the length of the famous sarcophagus of Ahiram of Byblus."[13] Oberst observed that, "Sarcophagus is a very unlikely rendition. Israel did not have great `funeral services' (let alone elaborate coffins) for the heathen kings it defeated."[14] More important than settling a question such as this is the implication that Moses wrote this passage (along with all the rest of the Pentateuch). Nobody can even suggest any motive whatever that could have prompted anybody else to have written it.

Verse 12
"And this land we took in possession at that time: from Aroer, which is by the valley of the Arnon, and half the hill-country of Gilead, and the cities thereof, gave I unto the Reubenites and to the Gadites: and the rest of Gilead, and all Bashan, the kingdom of Og, gave I unto the half-tribe of Manasseh; all the region of Argob, even all Bashan. (The same is called the land of Rephaim. Jair the son of Manasseh took all the region of Argob, unto the border of the Geshurites and the Maacathites, and called them, even Bashan, after his own name, Havoth-jair, unto this day). And I gave Gilead unto Machir. And unto the Reubenites and unto the Gadites I gave Gilead even unto the valley of the Arnon, the middle of the valley, and the border thereof, even unto the river Jabbok, which is the border of the children of Ammon; the Arabah also, and the Jordon and the border thereof, from Chinneroth even unto the sea of the Arabah, the Salt Sea, under the slopes of Pisgah eastward."
A glance at any good map showing the distribution of Palestine among the tribes of Israel will clarify all these references. One of the several names for Lake Galilee, "Chinnereth," is found here, also an alternative name for the Dead Sea, "the Sea of the Arabah." The Arabah was the name of the whole Jordan valley from Mount Hermon southward past the Dead Sea.

"The mention of Machir in Deuteronomy 3:15 should be understood as a reference to a part of the tribe of Manasseh."[15] We appreciate the lesson which Scott drew from this chapter. He noted that:

"This whole attack against Og would not be accepted by pacifists today. Yes, Og was a gross materialist and an utter heathen, but today we send missionaries to such. We do not exterminate them! But Og would not have struck the Israelites (or even us) as a subject of missionary zeal. Also, Israel had no gospel to preach to people like Og. Thus, the procedure of Israel here was the only possible one for them, however wrong it would be for us. Og stood a gigantic and ghostly terror, the impersonation of brute force blocking Israel's path ... Before any man can enter the Promised Land, there may be some gigantic evil to be met. There is always the elusive giant Self, but once defeated the evil may become an unfailing source of inspiration."[16]
Verse 18
"And I commanded you at that time, saying, Jehovah your God hath given you this land to possess it: ye shall pass over armed before your brethren the children of Israel, all the men of valor. But your wives, and your little ones, and your cattle (I know that ye have much cattle), shall abide in your cities which I have given you, until Jehovah give rest unto your brethren, as unto you, and they also possess the land which Jehovah your God giveth them beyond the Jordan: then shall ye return every man unto his possession, which I have given you. And I commanded Joshua at that time, saying, Thine eyes have seen all that Jehovah your God hath done unto these two kings: so shall Jehovah do unto all the kingdoms whither thou goest over. Ye shall not fear them; for Jehovah your God, he it is that fighteth for you."
This passage is concerned principally with admonitions to the tribes to be settled east of Jordan, reminding them of their sworn promise to give their full military support to the remaining portion of Israel in their projected conquest of Canaan. The record of this obligation assumed by the eastern tribes is found in Numbers 32:28-32. It is our conviction that the action of those eastern tribes was sinful. They made promises that it would be impossible for them to keep, and the reason why Moses finally acceded to their request probably lies in the fact that the whole of the twelve tribes probably supported the suggestion whole-heartedly. Why? By settling the two and one-half tribes east of Jordan, there would have been considerably more land for the remaining tribes west of Jordan! At any rate, that is the way they did it.

Did those eastern tribes keep those glorying promises? Certainly not! All of their wives and their children and their cattle, and all their property - what about all that? Would it have been possible for all that to have been left unprotected? Anyone can see that it would have been impossible for the eastern two and one half tribes to have left such treasures unprotected. So what did they do? The number of fighting men accredited to those eastern two and one-half tribes was 110,580 fighting men. How many supported Joshua? Only 40,000 men actually crossed Jordan to aid the conquest (Joshua 4:13). That means that 70,580 men had no part in aiding Joshua and the other nine and one-half tribes.[17] Right here we have the key to Israel's failure to drive out "all the inhabitants" of Canaan. The simple truth is, they did not have sufficient forces to do it, and that remnant of the pagan world that remained in Canaan eventually seduced the whole nation of Israel and led to their destruction and captivity. The whole dark tragedy began right here with the GREED of those eastern tribes. It is always thus when men have a big eye on what is their immediate benefit rather than upon what is the will of God.

"The subsequent history of the trans-Jordanic tribes is a melancholy commentary upon the foolishness of the choice made by those eastern tribes."[18] In the later history of Israel, those two tribes of Reuben and Gad "were the very first to go into captivity because they transgressed against the commandment of the God of their fathers and went a-whoring after strange gods."[19]
God, of course, would deliver Canaan to Israel, but God did not choose to do it without the full cooperation of all Israel. G. Ernest Wright accurately discerned the connection between God's election and the human means by which His sovereignty is executed:

"It seems contradictory, but it is typical of the Biblical way of thinking. God's sovereignty and His election are joined together, but God works through chosen instruments whose calling carries with it great responsibility."[20]
The understanding of this reveals the tragedy of those two and one-half tribes' defection from the armies of Israel. When God's people do not cooperate by full obedience to His will, the intended blessings are short-circuited and denied, not because of God's unwillingness to bless, but because of man's unwillingness to obey.

Verse 23
"And I besought Jehovah at that time, saying, O Lord Jehovah, thou hast begun to show thy servant thy greatness, and thy strong hand: for what god is there in heaven or in earth, that can do according to thy works, and according to thy mighty acts? Let me go over, I pray thee, and see the good land that is beyond the Jordan, that goodly mountain, and Lebanon. But Jehovah was wroth with me for your sakes, and hearkened not unto me; and Jehovah said unto me; Let it suffice thee; speak no more unto me of this matter. Get thee up unto the top of Pisgah, and lift up thine eyes westward, and northward, and southward, and eastward, and behold with thine eyes: for thou shalt not go over this Jordan. But charge Joshua, and encourage him, and strengthen him; for he shall go over before this people, and he shall cause them to inherit the land thou shalt see. So we abode in the valley over against Beth-peor."
"What god is there ...?" "These words do not prove that the writer believed in the real existence of heathen deities."[21] On the other hand, as Harrison said, "Moses is here making clear his conviction of the supreme power of God as the one and only true deity, but at the same time acknowledging that the worship of pagan gods was a possibility."[22] People should not misunderstand Moses' mention of those pagan gods. The worship of such so-called "gods" was everywhere in the land of Egypt, and all over the world of that period. After witnessing the triumph of Jehovah over all the pagan gods of Egypt, Moses could have had NO faith whatever in the reality of any such "gods." "There can be no doubt about the genuine monotheism of Moses."[23]
"Thou shalt not go over this Jordan ..." One's heart goes out on behalf of Moses here. His experience is like that of many of the rest of God's servants who behold the sun of life sinking upon their efforts while the great achievements they had hoped to finish are yet incomplete. Moses, like many another, was compelled to learn that God buries His workmen, but His work goes on. "All people must share the sense of incompleteness which belongs to the human condition."[24]
Evidently, Moses hoped to enter Canaan. He knew, of course, that God had already told him that he had forfeited this right, but he sought a change in God's mind. The terse words of this passage have the meaning of, "No! Moses; my decree is unalterable."[25]
"For your sakes ..." The best way to understand this is that God's impartiality regarding the sins of men would have been compromised by allowing Moses a special privilege. All Israel had been forbidden to enter Canaan because of the people's sin, and Moses also had been forbidden to enter because of his sin. It could not have been viewed by all the people as righteous if God had simply permitted Moses to enter despite the Divine prohibition. That God truly loved Moses is indicated by the fact of his being permitted to view the whole expanse of Palestine from the top of Pisgah. Also, when Jesus took his apostles upon the slopes of Hermon for the transfiguration, Moses indeed entered Canaan, and stood on that "goodly mountain" with the Lord himself, and that was a far more wonderful thing than had been denied to him in this chapter.

"Get thee up unto the top of Pisgah ..." Harrison tells us what a wonderful view of the entire Holy Land is possible from such a vantage point:

"From this vantage point can be seen snow-capped Hermon to the north, the Dead Sea, the Negeb, and other areas of western Palestine. This Pisgah was that same mountain the crest of which was called Mount Nebo in Deuteronomy 34:1, which is opposite Jericho, most likely the mountain now called Jebel Osha."[26]
There are many typical resemblances between Moses and the Lord Jesus Christ, but we do not believe that "for your sakes" in this chapter is a reference to anything done vicariously by Moses for Israel's benefit. This cannot take away the typical excellence of the Great Lawgiver as the unsurpassed O.T. type of Christ. Nevertheless, we fail to be impressed with what appears to us as a forced comparison as in the following quotation:

"`For your sakes ...' This prefigures Our Lord according to the flesh; Moses could not enter the land. He had to come under the Divine wrath on account of the people and endure, as it were, the suffering of death for their sakes."[27]
"Beth-peor.." mentioned here is located in the vicinity of Mount Peor (Numbers 23:28). "The name means `house of Peor,' no doubt derived from a temple of the Moabite god Peor."[28] This location was no doubt near to the site of the shameful defection of Israel at Baal-Peor, as recorded in Numbers 25-26. It was from this area that the initial entry into Canaan occurred.

Near the end of this chapter (Deuteronomy 3:27), God commanded Moses to view all of Palestine in all directions from the top of Pisgah. Recent studies regarding the laws and customs of those times show that by this action of Moses' viewing of the promises land, "Moses was here invited to take actual possession of the promised land on Israel's behalf. The legal transfer of property took place when the purchaser looked it over."[29] Phillips also declared that, "This method of the transfer of land was also found in Roman law."[30] It is also a deduction of his that we have further evidence of this legal device in the temptation of Jesus (Matthew 4:8f), when Satan showed Jesus all the kingdoms of this world and the glory of them, offering them to Christ in return for Christ's worshipping him. This would mean that it was actually a sale, quid pro quo, that Satan there attempted to make. If such conclusions as these are allowed, they would also change the interpretation that men have been following for generations in the parable of Luke 14:18, in which the excuse-maker said, "I have bought a field and must needs go out and see it." This has always been considered an idle and paltry excuse, being in fact a totally unnecessary thing, but Phillips' view is that the man was actually in the process of "taking legal possession"[31] of his purchase. It is a minor point, of course; because, even if that had been the case, it was no legitimate grounds for his turning down an invitation like the one he had received.

04 Chapter 4 
Verse 1
There appear at this point in Moses' first address some very important features of Deuteronomy which have been perceived and appreciated only during the past two decades. "In the last twenty years, the problem of the structure of Deuteronomy has apparently been solved, and in a way that simultaneously vindicates its unity, and illuminates its purpose."[1] Furthermore, we do not hesitate to add that this understanding has also corroborated the Mosaic authorship of Deuteronomy. The key fact is that Deuteronomy follows very closely the covenant (treaty) pattern in vogue during the mid-second millennium B.C. This pattern, found in all of the suzerain treaties like those of the Hittite kings of that era, features the following items:

(1) identification of the author of the covenant as speaker;

(2) reference to past historical relations;

(3) the presentation of the central demand of the suzerain for pure devotion and obedience to the maker of the covenant;

(4) blessings and cursings invoked upon the lesser parties to the covenant;

(5) invocation of witnesses;

(6) the requirement to transmit the knowledge of the covenant to subsequent generations;

(7) allusions to the dynastic issue.[2]
Kline further stated that, "Deuteronomy embodies to some extent all the features which constitute the documentary pattern of ancient suzerainty treaties."[3] Furthermore, the `critical orthodoxy' of the first-half of this century has stubbornly insisted on dating Deuteronomy around the seventh century B.C.; "but the pattern of covenant treaties followed here is of a kind that is typical of the mid-1400 B.C. era, and not of the seventh century."[4]
There is also another striking fact. The conformity of Deuteronomy to those patterns prevalent in the times of Moses (about 1400 B.C.) is not the obvious, slavish copying of such patterns, like those that would have marked the work of any forger, but the conformity is a variable one, with all of the leading aspects of the covenant pattern "found here and there throughout Deuteronomy, and this is explained by the origin of the material in the free oratory of Moses' farewell."[5] The significance of this is profound. First, the documentary thesis with its alleged sources of the Pentateuch is discredited and denied. The Mosaic authorship is continued. The late-dating of Deuteronomy is intellectually impossible!

"And now, O Israel, hearken unto the statutes and unto the ordinances, which I teach you, to do them; that ye may live, and go in and possess the land which Jehovah, the God of your fathers, giveth you. Ye shall not add unto the word which I command you, neither shall ye diminish from it, that ye may keep the commandments of Jehovah your God which I command you. Your eyes have seen what Jehovah did because of Baal-peor; for all the men that followed Baal-peor, Jehovah thy God hath destroyed them from the midst of thee. But ye that did cleave unto Jehovah your God are alive every one of you this day. Behold, I have taught you statutes and ordinances, even as Jehovah my God commanded me, that ye should do so in the midst of the land whither ye go in to possess it. Keep therefore and do them; for this is your wisdom and your understanding in the sight of the people, that shall hear all these statutes, and say, Surely this great nation is a wise and understanding people. For what great nation is there, that hath a god so nigh unto them, as Jehovah our God is whensoever we call upon him? And what great nation is there, that hath statutes and ordinances so righteous as all this law, which I set before you this day?"
"And now ..." (Deuteronomy 4:1) introduces the final appeal of the first address of this book. Blair summarized the entire first address thus:

"Since God is what He is, since He has done what He has done and said what He has said, Israel must bring its attitudes and life into harmony with the will of God if the people are to live and prosper in the world."[6]
"Ye shall not add unto the word ... neither shall ye diminish from it ..." (Deuteronomy 4:2.). Craigie pointed out that this passage, along with Revelation 22:18,19, has been considered by the historical Christian Church, "as a commandment of God with reference to the canonical writings of both Testaments."[7] And why not? It appears to this student that there is no other intellectual alternative. To deny this, and to affirm that these prohibitions are restricted to the "law of God as contained in the canon," is an absurdity, for in such an interpretation one immediately confronts the difficulty of finding "the canon in the canon!" By the acceptance of such an absurdity, the truth-seeker must at once adopt a new god in the person of some critical scholar who will tell him where the true Word of God is located and where it is not!

Of course, it is precisely this colossal error of man's presuming to find "a canon in the Biblical canon" that constitutes the "lingering illness of Protestant theology ... and it has not been found."[8]
The current theories of the origin of Deuteronomy by some unknown forger called "The Deuteronomist" are here confronted with a colossal absurdity, namely, that, "The Deuteronomists thought of their law as complete in spite of the fact that it contained none of the law provisions found in the book of the covenant (Exodus 20:22-23:33)."[9] The worthless explanation of this by Phillips cannot possibly be correct. The true explanation is that the passage applies to "The Five Books of Moses" and not to the occasional portions of it attributed to some unknown Deuteronomist!

"That ye may live ... and possess the land ..." (Deuteronomy 4:1). Moses here tied the prosperity of Israel to their success or failure in keeping God's commandments, and it is our conviction that this applies to all people wheresoever. The people of Sherman, Texas understood this as indicated by the inscription on their courthouse: "Righteousness exalteth a nation, but sin is a reproach to any people" (Proverbs 14:34). Oberst stated the application of this truth as follows:

"Can America any longer be called, even by stretching the imagination, a "Christian nation?" Obviously not. And yet this is our hypocritical claim. There is only one possible end of such a nation - the curse of God and degradation in the eyes of other nations. May we too remember that Israel became "a hiss and a byword" of the nations round about. And why? Because God's law and God's works were forgotten!"[10]
"The peoples ... shall say ..." (Deuteronomy 4:6). True to this prophecy, the greatness of Israel among the nations is solely that of their ancient relationship to God. "It is significant that this (relationship), and that not wealth, military power, or artistic achievement, is pointed out as the measure of Israel's greatness."[11] This is especially true with regard to the Incarnation, the coming of the Christ to redeem mankind.

"Because of Baal-peor ..." (Deuteronomy 4:3). (For a full discussion of this shameful defection of many of the Israelites, see Vol. III in this series on the Pentateuch under Numbers 25:1-5ff.)

Before leaving this passage, we must note the regrettable effort of John D. W. Watts in Broadman Commentary to make the application of Deuteronomy 4:2 as a prohibition against either adding to or taking from the Bible a late development in the Christian Church dating "from the third century."[12] No! the prohibition against adding to or taking from the Sacred Scriptures dates from the remotest antiquity. Paul's statement that men should learn "not to go beyond what is written" (1 Corinthians 4:6), as well as Jesus' declaration that "the Scriptures cannot be broken" (John 10:35), must mean that the inviolability of the sacred canon has been an accepted principle of Christianity from its inception. Furthermore, Josephus gave it as the opinion of all Judaism that "We have only twenty-two books (corresponding exactly to the O.T. as we now have it), which contain the record of all past times, which are justly believed to be divine; and of them five belong to Moses."[13] As a matter of fact, "The so-called canonical formula (You shall not add to ... nor take from) has a long history ... dating back to 2450 years B.C."[14]
As we proceed in this study of Deuteronomy, we should also be aware of the total absence of any reason whatever for believing that any author except Moses was involved in writing it. The critics who would have it otherwise complain bitterly of this lack of support for their theories. They even refer to their task as "difficult!" "The most perplexing difficulty in attempting to analyze the literary growth of Deuteronomy is the remarkable homogeneity of the language, style, and ideology which pervade the book!"[15] Difficult is not really an applicable term here; it is impossible to destroy the evident fact of all of Deuteronomy's being composed by a single author, namely, Moses. "Remarkable homogeneity of language, style, and ideology" are incontrovertible proof of the conservative position here.

Verse 9
"Only take heed to thyself, and keep thy soul diligently, lest thou forget the things which thine eyes saw, and lest they depart from thy heart all the days of thy life; but make them known unto thy children and thy children's children; the day that thou stoodest before Jehovah thy God in Horeb, when Jehovah said unto me, Assemble me the people, and I will make them hear my words, that they may learn to fear me all the days that they live upon the earth, and that they may teach their children. And ye came near and stood under the mountain; and the mountain burned with fire unto heart of heaven, with darkness, cloud, and thick darkness. And Jehovah spake unto you out of the midst of the fire: ye heard the voice of words, but ye saw no form; only ye heard a voice. And he declared unto you this covenant, which he commanded you to perform, even the ten commandments; and he wrote them upon two tables of stone. And Jehovah commanded me at that time to teach you statutes and ordinances, that ye might do them in the land whither ye go over to possess it."
In Deuteronomy 4:9,10 Moses addressed the people as if they personally had stood before the Lord in Horeb, an event that occurred forty years earlier, but this presents no problem whatever. Tens of thousands of the people (over forty years old) who stood before Moses when this was said, were present and vividly remembered what Moses mentioned here. One may only smile at the critical slur that "we are surprised that Moses would speak to his hearers as if they were present to see the theophany!" Indeed, vast numbers of them were present.

"Ye saw no form ..." (Deuteronomy 4:12). This is presented here as an argument against making any kind of an image. If one should attempt to form an image of God, what form could it possibly take? There is powerful theological support here for the specific in the Decalogue, that "Thou shalt not make unto thee any graven image."

The identification of "the covenant" in this passage with "the ten commandments" (Deuteronomy 4:13) was natural, but it should be understood as a synecdoche in which "the Ten Commandments" stands for all that the Lord had spoken. Failure to observe this truth led in later years, as Cousins declared, "to a superficial and legalistic view of the covenant relationship."[16]
"Two tables of stone ..." (Deuteronomy 4:13). This has been understood throughout the ages as suggesting a division of the commandments into two classifications, for example, (1) duties to God, and (2) duties to man, but the new understanding of Deuteronomy's resemblance to the suzerainty covenant treaties of the Mosaic era tends to raise a question about this. As Cousins noted: "The two tables may have been necessary because of the content; more likely they correspond to the two copies commonly made of treaty documents."[17] Phillips especially favored this reason why there were two tables of stone:

"The Commandments are not to be thought of as written partly on one tablet and partly on the other. Each tablet would have contained all the Commandments. This again reflects the normal practice of the suzerainty treaties under which one copy was retained by the suzerain and the other given to the vassal to deposit in the temple of his god. In Israel's case, both copies were placed in the Ark (Deuteronomy 10:1-5; 31:9,26)."[18]
It is of significance that by both tables being placed in the Ark, their being so placed, "symbolized the permanent presence of God"[19] in the midst of His people Israel.

Verse 15
"Take ye therefore good heed unto yourselves; for ye saw no manner of form on the day that Jehovah spake unto you in Horeb out of the midst of the fire; lest ye corrupt yourselves and make you a graven image in the form of any figure, the likeness of male or female, the likeness of any beast that is on the earth, the likeness of any winged bird that flieth in the heavens, the likeness of anything that creepeth on the ground, the likeness of any fish that is in the waters under the earth; and lest thou lift up thine eyes unto the heaven, and when thou seest the sun and the moon and the stars, even all the host of heaven, thou be drawn away and worship them, and serve them, which Jehovah thy God hath allotted unto all the peoples under the whole heaven. But Jehovah hath taken you, and brought you forth out of the iron furnace, out of Egypt, to be unto him a people of inheritance, as at this day. Furthermore, Jehovah was angry with me for your sakes, and sware that I should not go over Jordan, and that I should not go in unto that good land, which Jehovah thy God giveth thee for an inheritance: but I must die in this land, I must not go over the Jordan; but ye shall go over and possess that good land. Take heed unto yourselves, lest ye forget the covenant of Jehovah your God, which he made with you, and make you a graven image in the form of anything which Jehovah thy God hath forbidden thee. For Jehovah thy God is a devouring fire, a jealous God."
Here Moses returned to the thought of Deuteronomy 4:12, namely, that in the great theophany at Horeb, Israel "saw no form." Von Rad saw this place as "a comparatively insignificant passage,"[20] but, on the contrary, it vitally illuminates the prohibition against the making of images. The spirituality of God is emphasized dramatically here. "It is as a spirit that God is to be worshipped, and not under any outward representation."[21] "Men are not to worship anything that men can see."[22] The making of any kind of image is actually an attempt to define and limit God, "but to contain or limit God, whether by material form or theological proposition, is failure to be aware of the infinitude and transcendence of God."[23]
Deuteronomy 4:16-18 prohibited the making of any religious image like any animal, bird, fish, creeping thing, or anything else. Many such things were commonly worshipped in Egypt and throughout the ancient world.

Deuteronomy 4:19 forbade the worship of sun, moon, stars, or any of the host of heaven. God made it clear in this passage that he had appointed the host of heaven to "serve mankind," hence, the foolishness of men who would "serve them" (Deuteronomy 4:19). Right here is one of the vast differences in the true religion and the religious superstitions that have troubled men throughout history. The astrology business, right now, in the U.S.A. is a two billion dollar business annually, and what is "astrology?" It is the science of trying to determine the influence of the stars over human behavior. Christian, get it straight: "The stars do not control you, they SERVE you." Some of the more discerning pagans understood this perfectly: "It is written in the stars when I myself shall write it there with lofty hand!" Conceited as such a remark assuredly is, it at least avoids the abasement of worshipping stars.

"The iron furnace ..." (Deuteronomy 4:20). This metaphor is rendered as "smelting furnace" in the New English Bible. What is indicated is the severe and rigorous service imposed upon the Israelites in the land of their bondage, Egypt.

In Deuteronomy 4:21,22, Moses again recalls the prohibition against his entry into Canaan, again adding the words "for your sakes," making it clear that Israel should get the point that, "if the leader of the whole nation was forbidden to enter the promised land because of his sin, then any sins committed by the Israelites themselves would most certainly bring punishment upon them."

Any old man talking about historical events will naturally throw in, now and then, some detail overlooked in other narratives of the event, and so it is here in Deuteronomy 4:21, where Moses mentioned that God "sware" that he should not enter the promised land. This is the first mention of such an oath, and the critics almost go into ecstasy thinking they have found a contradiction! But Alexander effectively refuted this as follows:

"It is inconceivable, and it certainly does not follow, that because no mention was made in Numbers of God's swearing that he did not swear on the occasion here mentioned. Since God had sworn that the people (above 20 years of age) would never enter Canaan, would he not also have sworn when Moses was prohibited?"[24]
Verse 25
"When thou shalt beget children, and children's children, and ye shall have been long in the land, and shall corrupt yourselves, and make a graven image in the form of anything, and shall do that which is evil in the sight of Jehovah thy God, to provoke him to anger; I call heaven and earth to witness against you this day, that ye shall soon utterly perish from off the land whereunto ye go over the Jordan to possess it; ye shall not prolong your days upon it, but shall utterly be destroyed. And Jehovah will scatter you among the peoples, and ye shall be left few in number among the nations, whither Jehovah shall lead you away. And there ye shall serve gods, the work of men's hands, wood and stone, which neither see, nor hear, nor eat, nor smell. But from thence ye shall seek Jehovah thy God, and thou shalt find him, when thou searchest after him with all thy heart and with all thy soul. When thou art in tribulation, and all these things are come upon thee, in the latter days thou shalt return to Jehovah thy God, and hearken unto his voice: for Jehovah thy God is a merciful God; he will not fail thee, neither destroy thee, nor forget the covenant of thy fathers which he sware unto them."
There is no reason whatever to see these verses as post-exilic. Many centuries prior to the Babylonian captivity of Israel, "Defeat and deportation were familiar concepts to Israel."[25] The same author pointed out that, "What is really significant here is that Yahweh, unlike secular kings, might even forgive disregard of a solemn treaty."[26] Of course, the Christian view of the passage makes it an accurate prophecy on the part of Moses of exactly what would happen (and what did happen) to Israel in the ages to come. No critical scholar could possibly allow such a thing, because even before he even looks at any of the evidence, he has already decided that there is no such thing as predictive prophecy. That this is actually true is specifically attested by the great German scholar Maier:

"The very selection of the critical method prefigures, and predetermines the results. The historical-critical method represents a prejudgment in the sense of an a priori decision concerning the outcome. Such a method cannot allow certain conclusions (such as the existence of predictive prophecy, parenthesis mine, J.B.C.), though they may be proved a thousand times! ... This is the helplessness into which a falsely selected method blunders."[27]
It actually happened exactly as Moses prophesied here. Israel became prosperous and they turned greedily after the licentiousness of the old Canaanite gods, the Baalim, with their shameful orgiastic, sexually oriented debaucheries, and it was not long until both the northern and southern Israels were corrupted. There is abundant evidence of all this in the minor prophets. As Dummelow said, "Prosperity sometimes acts like a narcotic and sends the soul to sleep."[28]
"Ye shall be few in number ..." (Deuteronomy 4:27). As found frequently throughout the Bible, the `remnant doctrine' appears right here in Deuteronomy. Phillips denied this, solely on the basis of his personal opinion, since no argument supporting the notion was even mentioned. And, of course, it was only a remnant that came back from Babylon. Phillips admitted that, "This passage clearly betrays knowledge of the exile in Babylon ..."[29] He means by this, of course, that the passage had to be written after the Babylon exile occurred. This is only the blindness of criticism. How can such men who have already been brain-washed so that they cannot believe in the supernatural, nor in God, nor in inspiration by the Holy Spirit, nor in anything whatever except the material things they can see or eat - how can such men hope to be of any help to Christians in their study of the Scriptures? Regardless of the blind arrogance of unbelievers, however, right here we have Moses' prediction of what would happen after Israel was seduced by the false gods of Canaan. This prophecy was written in 1400 B.C., and the exile took place about eight centuries later.

Alexander read this prophecy of Israel's return to Jehovah "in the latter days" (Deuteronomy 4:30) as a promise of their restoration "as a nation."[30] However, it is our conviction that the expression, "the latter days," identifies this as a prediction of the intended return of all men, both Jews and Gentiles alike, unto God in the institution of the N.T., the Church of our Lord Jesus Christ.

Verse 32
"For ask now of the days that are past, which were before thee, since the day that God created man upon the earth, and from the one end of heaven unto the other, whether there hath been any such thing as this great thing is, or hath been heard like it? Did ever a people hear the voice of God, speaking out of the midst of the fire, as thou hast heard, and live? Or hath God assayed to go and take Him a nation from the midst of another nation, by trials, by signs, and by wonders, and by war, and by a mighty hand, and by an outstretched arm, and by great terrors, according to all that Jehovah your God did for you in Egypt before your eyes? Unto thee it was showed, that thou mightest know that Jehovah He is God; there is none else besides Him. Out of heaven He made thee to hear His voice, that He might instruct thee: and upon earth He made thee to see His great fire; and thou heardest His words out of the midst of the fire. And because He loved thy fathers, therefore He chose their seed after them, and brought thee out with His presence, with His great power, out of Egypt; to drive out nations from before thee greater and mightier than thou, to bring thee in, to give thee their land for an inheritance, as at this day. Know therefore this day, and lay it to thy heart, that Jehovah He is God in heaven above and upon the earth beneath; there is none else. And thou shalt keep His statutes, and His commandments, which I command thee this day, that it may go well with thee, and with thy children after thee, and thou mayest prolong thy days in the land, which Jehovah thy God giveth thee forever."
Every line of these verses carries the signature of their author, namely, Moses. Only Moses could have made a speech like this. There is not even a hint of anything here that does not fit the conviction that Moses is the speaker. Of course, drowning men catch at straws, and the critics seize upon the expression in Deuteronomy 4:38, "as at this day." Can such an expression, so natural in the mouth of Moses who was present that day, and who so recently had seen the land of Moab and Bashan and Sihon inherited by some of the tribes of Israel, and indeed viewed all of Canaan as already in the hands of God's people, can such a natural expression, so appropriate to the occasion when Moses uttered it, - can such an expression prove that the author of Deuteronomy "has here forgotten the fiction of Moses' speech before the conquest?"[31] Ridiculous. This expression indicates no such thing. A "straw" like this will drown any man who trusts it.

This paragraph affirms in the most positive and dogmatic terms possible that there is only one God, namely, the God of Abraham, and of Isaac, and of Jacob.

This is nothing new. In the Decalogue, God said, "Thou shalt have no other gods before me." "It is clear that the expression `before me' really means `besides me,' or `apart from me.'"[32] In addition to that, look what is stated right here in this chapter:

"Jehovah He is God; there is none else besides Him (Deuteronomy 4:35). Know therefore this day, and lay it to thy heart, that Jehovah He is God in heaven above and upon the earth beneath; there is none else (Deuteronomy 4:39)."

Of course, critical enemies of the Bible must deny passages like this? How do they do it? Here is the way Phillips did it: "`There is no other' is best interpreted as `there is no other like him!'"[33] Any manuscript evidence of this? No! Any parallel passage elsewhere that supports such a view? No! Any evidence of any kind whatever that such a perversion ought to be allowed? NO! Why then are Phillips and all critical scholars determined to outlaw what the Bible plainly says? It denies their theories, therefore they must get rid of it. Should Christians allow such mishandling of the Sacred Text? A million times, NO!

If language means anything, monotheism is dogmatically affirmed by Moses right here in Deuteronomy, and, therefore, monotheism cannot be a post-Mosaic development, or discovery. Of course, some translations are being tampered with in order to make it appear otherwise. Moffatt, for example, rendered Deuteronomy 4:19 in this chapter thus: "The Eternal your God has allotted them (the host of heaven) for worship to all nations under the broad sky."[34] Such a corrupt rendition is a fraud on its face, ranking along with Moffatt's phenomenal "goof" regarding "The Reed Sea." The same goes for all the subsequent versions and translations that have fallen for this crooked translation. As given by Moffatt, it makes Moses affirm that the sun, moon, and stars were God-authorized objects of worship among the pagan nations.

This paragraph ending in Deuteronomy 4:40 closes the exhortations and admonitions section of Moses' first address. After this is described the appointment of three cities of refuge east of the Jordan (Deuteronomy 4:41-43); and the second address begins with Deuteronomy 4:44.

Verse 41
"Then Moses set apart three cities beyond the Jordan toward the sunrising; that the manslayer might flee thither, that slayeth his neighbor unawares, and hated him not in the past; and that fleeing unto one of these cities he might live: namely, Bezer in the wilderness, in the plain country, for the Reubenites; and Ramoth in Gilead, for the Gadites; and Golan in Bashan, for the Manassites."
The mention of the cities of refuge appears, not only here, but in Numbers 35:9-24; Deuteronomy 19:13; and in Joshua 20:1-9. There are two ways to understand this insertion of Moses' appointment of these cities right here squarely between the first and second addresses recorded in Deuteronomy:

(1) First, there is the dogmatic, unsupported, unproved, and ridiculous notion that the forger who gave us this work had no rhyme nor reason whatever in the way he put the book together. He just junked a lot of things together, and here is where this particular "tradition" came out! All who want that explanation are welcome to it.

(2) There is the accurate, Scripturally-supported reason for the appointment of these cities being mentioned right here: "The interval between the first and second addresses is exactly the point in time when Moses named and set apart these three cities."[35] Cook's further comment on this is:

"Then Moses severed the three cities, that is, the fact narrated took place historically after Moses spoke the one discourse, and before the delivered the other. Thus, Moses carried out a previous command of God, and so followed up his command for obedience by setting a punctual example of it, as far as opportunity was given him?"[36]
Verse 44
THE SECOND ADDRESS OF MOSES (Deuteronomy 4:44-26:19)
"And this is the law which Moses set before the children of Israel: these are the testimonies, and the statutes, and the ordinances, which Moses spake unto the children of Israel, when they came forth out of Egypt, beyond the Jordan, in the valley over against Beth-peor, in the land of Sihon king of the Amorites, who dwelt in Heshbon, whom Moses and the children of Israel smote, when they came forth out of Egypt. And they took his land in possession, and the land of Og king of Bashan, the two kings of the Amorites, who were beyond the Jordan toward the sunrising; from Aroer, which is on the edge of the valley of the Arnon, even unto mount Sion (the same is Hermon), and all the Arabah beyond the Jordan eastward, even unto the sea of the Arabah, under the slopes of Pisgah."
This second address of Moses constitutes the great heart of Deuteronomy. The very first two verses (Deuteronomy 4:44,45) are an effective title of the whole discourse, namely, The Law, The Testimonies, The Statutes, The Ordinances of Moses, as God Commanded Him.

Of course, in our way of thinking, it would have been nice if they had included these verses in the next chapter, but we shall follow divisions as they have come down to us. Cook divided the discourse into two parts, namely, Deuteronomy 5-11, and Deuteronomy 12-26. Alexander's outline of this rather long discourse is as follows:

The Second Address of Moses Introduction ... Deuteronomy 4:44-49.

The Decalogue, Basis of the Covenant, the Essence of the Whole Law, etc. ... Deuteronomy 5:1-33.

First and Great Commandment ... Deuteronomy 6:1-25.

Entire Separation from Idolatry ... Deuteronomy 7:1-26.

Exhortation to Obedience ... Deuteronomy 8:1-20.

Dissuasives from Self-righteousness ... Deuteronomy 9:1-29.

Renewed Exhortations to Obedience ... Deuteronomy 10:1-11:33.

Announcement of Particular Statutes and Rights ... Deuteronomy 12:1-26:19.

05 Chapter 5 

Verse 1
This entire chapter is devoted to a rehearsal of the Decalogue by Moses himself on the eve of Israel's entry into Canaan. The longest chapter in my Commentary on Exodus (Vol. II in the Pentateuch Series) is devoted to a detailed discussion of the famed "Ten Words," and we shall not recapitulate that material here.

There are a few very minor differences in the two reports, of which Alexander said, "These differences are of little moment."[1] Scott listed the so-called "differences" between the two as follows: (1) hortatory additions; (2) more definite and emphatic statement; (3) raising of wife's status; (4) humanitarian motive for observing sabbath; (5) additional incentive for honoring parents; and (6) the addition of "ox," "ass," "manservant," and "woman servant," to the list of Exodus 20:10.[2] Several of these alleged differences disappear altogether upon a full understanding of the slight changes in terminology. No. 3, for example, hinges entirely upon the switching of the order of two words, "house" and "wife." It is by no means mandatory to suppose that there was any change of meaning whatever in such a switch. The use of slightly different terminology was explained by Eerdmans thus:

"In repeating the Ten Commandments, Moses does not in all cases use the words as originally given (Exodus 20). But he refers to this authoritative form repeatedly in Deuteronomy 5:12,15,16 as familiar to speakers and hearers alike. Thus, Moses was not bound to verbal repetition in referring to the law as the basis of his exhortations."[3]
First, we shall take a look at the text of the chapter as it stands in our version. Quibblings about the author of Deuteronomy are out of order in a chapter like this. All of the forgers on earth working together could not produce a document like the Decalogue and palm it off on the human race as having come from the Great Lawgiver Moses. The convictions of the human race, Jewish, Protestant, and Catholic throughout three millenniums are the only proof of Mosaic authorship that is needed.

"And Moses called unto all Israel, and said unto them, Hear, O Israel, the statutes and the ordinances which I speak in your ears this day, that ye may learn them, and observe to do them. And Jehovah our God made a covenant with us in Horeb. Jehovah made not this covenant with our fathers, but with us, even us, who are all of us here alive this day. Jehovah spake with you face to face in the mount out of the midst of the fire (I stood between Jehovah and you at that time, to show you the word of Jehovah: for ye were afraid because of the fire, and went not up into the mount), saying,
"I am Jehovah thy God, who brought thee out of the land of Egypt, out of the house of bondage.

"Thou shalt have no other gods before me.

"Thou shalt not make unto thee a graven image, nor any likeness of anything that is in heaven above, or that is in the earth beneath, or that is in the water under the earth: thou shalt not bow down thyself unto them, nor serve them; for I, Jehovah thy God, am a jealous God, visiting the iniquity of the fathers upon the children, and upon the third and upon the fourth generation of them that hate me; and showing lovingkindness unto thousands of them that love me and keep my commandments.

"Thou shalt not take the name of Jehovah thy God in vain: for Jehovah will not hold him guiltless that taketh his name in vain.

"Observe the sabbath day, to keep it holy, as Jehovah thy God commanded thee. Six days shalt thou labor, and do all thy work; but the seventh day is a sabbath unto Jehovah thy God: in it thou shalt not do any work, thou, nor thy son, nor thy daughter, nor thy man-servant, nor thy maid-servant, nor thine ox, nor thine ass, nor any of thy cattle, nor thy stranger that is within thy gates; that thy man-servant and thy maid-servant may rest as well as thou. And thou shalt remember that thou wast a servant in the land of Egypt, and Jehovah thy God brought thee out thence by a mighty hand and by an outstretched arm: therefore Jehovah thy God commanded thee to keep the sabbath day. Honor thy father and thy mother, as Jehovah thy God commanded thee; that thy days may be long, and that it may go well with thee, in the land which Jehovah thy God giveth thee.

"Thou shalt not kill.

"Neither shalt thou commit adultery.

"Neither shalt thou steal.

"Neither shalt thou bear false witness against thy neighbor.

"Neither shalt thou covet thy neighbor's wife; neither shalt thou desire thy neighbor's house, his field, or his man-servant, or his maid-servant, his ox, or his ass, or anything that is thy neighbors.

"These words Jehovah spake unto all your assembly in the mount out of the midst of the fire, of the cloud, and of the thick darkness, with a great voice: and he added no more. And he wrote them upon two tables of stone, and gave them unto me. And it came to pass, when ye heard the voice out of the midst of the darkness, while the mountain was burning with fire, that ye came near unto me, even all the heads of your tribes, and your elders; and ye said, Behold, Jehovah our God hath showed us his glory and his greatness, and we have heard his voice out of the midst of the fire: we have seen this day that God doth speak with man, and he liveth. Now therefore why should we die? for this great fire will consume us: if we hear the voice of Jehovah our God any more, we shall die. For who is there of all flesh, that hath heard the voice of the living God speaking out of the midst of the fire, as we have, and lived? Go thou near, and hear all that Jehovah our God shall say: and speak thou unto us all that Jehovah our God shall speak unto thee; and we will hear it, and do it.

"And Jehovah heard the voice of your words, when ye spake unto me; and Jehovah said unto me, I have heard the voice of the words of this people, which they have spoken unto thee: they have well said all that they have spoken. Oh that there were such a heart in them, that they would hear me, and keep all my commandments always, that it might be well with them, and with their children forever! Go say to them, Return ye to your tents. But as for thee, stand thou here by me, and I will speak unto thee all the commandments, and the statutes, and the ordinances, which thou shalt teach them, that they may do them in the land which I give them to possess it. Ye shall observe to do therefore as Jehovah your God hath commanded you: ye shall not turn aside to the right hand or to the left. Ye shall walk in all the way which Jehovah your God hath commanded you, that ye may live, and that it may be well with you, and that ye may prolong your days in the land which ye shall possess."

Now we shall glance at some of the questions raised with regard to this remarkable chapter.

The remarkable homogeneity and unity of Deuteronomy in all of its parts frustrate criticism so effectively that some critics have even attempted to split the book on the basis of singular or plural pronouns, being unaware, apparently, that the Hebrew writers paid little or no regard to the number of pronouns. "They are used apparently at random"[4] throughout whole sections of this book. This same frustration has also led to some very weak and worthless interpretations. We are happy indeed to find more and more scholars who are returning to the conviction that these (the books of the Pentateuch) are indeed the "Books of Moses." "A growing number of present-day scholars affirm that it (the Pentateuch) is essentially Mosaic."[5]
One thing that is hastening a more general acceptance of the traditional view of the date and authorship of the O.T. is the type of arguments the critical scholars frequently make. Note the following:

"Jehovah made not this covenant with our fathers, but with us, even us, who are all of us here alive this day."; Deuteronomy 5:3.

Phillips exclaimed that, "This appears to contradict the earlier statement that the Horeb generation had died out (Deuteronomy 2:14)."[6] Blair also noted this type of criticism (without endorsing it), the claim being that, "The writer does not know of, or has overlooked the generation lost in the wilderness."[7] This type of piddling criticism has come mighty close to discrediting Biblical criticism as currently practiced. This is exactly the kind of criticism that would be unworthy of a senior in high school, much less a Cambridge scholar! Wright interpreted Deuteronomy 5:3 as a statement that God did NOT make a covenant with the Horeb generation, and then stated dogmatically that, "The covenant actually was made with that generation, rather that the one standing before Moses."[8] He also affirmed that such a difference is taken (by some) to mean "different traditions and authorship between this passage and the one in Deuteronomy 2:14."[9]
"Our fathers ..." in this verse (Deuteronomy 5:3) cannot possibly refer to the Horeb generation, because it was precisely that Horeb generation with whom God did indeed make the covenant. There is not a genuine scholar on earth who should be ignorant of such a fact. Even a scholar like Moffatt rendered "forefathers" here instead of "fathers," indicating that the patriarchs, Abraham, Isaac, and Jacob, were the ones with whom God did not make the covenant, but it was made with the generation that came up out of Egypt, of which the generation that Moses addressed here were the terminal heirs, many of them (all who were over 40 years of age and under 60) being eye-witnesses and participants in the covenant event at Horeb. The O.T. Scriptures make it inexcusable for a Christian scholar to apply "fathers" in this passage to anyone except the patriarchs. Jeremiah 31:32 flatly declares that the giving of the covenant, as to the time of it, must be associated with the generation that came up out of Egypt. What kind of perversity, therefore, is it when men will deliberately apply "fathers" here to the wrong generation in order to get a "contradiction?"

We are thankful indeed for the many who have properly understood this: "`Not with our fathers,' the patriarchal fathers."[10] "Fathers sometimes means forefathers ... The law given at Sinai had not been given to their progenitors - Abraham, Isaac, and Jacob."[11] "In this verse our fathers refers to the patriarchs and stresses the distinction between the Abrahamic and the Horeb covenants."[12]
The Adventist position: Since the sabbath day existed from the creation and was kept by Adam, Noah, Abraham, Isaac, and Jacob, and all Israel throughout their history until the knowledge of it was lost during the period of Israel's enslavement in Egypt, the meaning of Deuteronomy 5:3 is as follows: "The covenant was indeed made with the patriarchal fathers, but not with them only, but also with us."[13] Such an explanation cannot hide the fact that it is a CONTRADICTION of what is stated here. Despite this, we note that many able scholars have been influenced by the Adventist position in regard to specific interpretations of Scripture. Even Adam Clarke, on this verse, explained it as meaning: "The Lord made not this covenant with our fathers (only), but with us (also)!"[14]
Throughout this chapter certain slight variations in terminology may be noted, but as Cook said, "Moses here repeated the Decalogue with a certain measure of freedom and adaptation."[15] The variations have little or no significance.

Deuteronomy 5:6. "This verse corresponds to the historical prologue of a suzerainty treaty. It is a reminder that God is known above all in saving his people."[16] Such cursing and blessings as are mentioned in Deuteronomy 5:9-10 "were also normal in suzerainty treaties.[17]
"No other gods ..."; Deuteronomy 5:7. "There is here no thought of monotheism!"[18] Such a flat contradiction of what the Bible plainly says indicates that the strategy of evil has not changed in the slightest particular since Satan said to Eve, "Ye shall not surely die!" Of course, if this passage, along with Deuteronomy 4:35,39, etc., does not teach monotheism, then no dependability whatever is to be placed in the science of language. Of course, it DOES teach monotheism: "no other gods apart from me ... there is none else ... there is none else." In our long studies of the Word of God, we have become accustomed to this maneuver on the part of Bible critics. Wherever there is a plain statement that contradicts any of their theories, they make no attempt to answer it, except to write, "well it does not mean that!" Speaking of monotheism, Noah was a monotheist; so was Job; so was Jethro; and so was Melchizedek.

Deuteronomy 5:12. Regarding the sabbath day. The tendency of a great many writers to find here a "different reason," that is, a "humanitarian reason" for observing the sabbath day is based on a misunderstanding of the reason given in Exodus, where the sabbath is mentioned for the very first time in Exodus 16:23. (See the full treatment of this in my commentary on Exodus, Vol. II in the Pentateuchal Series, pp. 223-225.)

Even Dummelow, a usually reliable scholar, stated that, "In Exodus the obligation to keep the sabbath day is made to rest on the fact of the divine creation of the world (in six days, with God's resting on the seventh day)."[19] Some variation of this opinion is given by numerous commentators. In this passage in Deuteronomy, however, the obligation seems to be humanitarian that, "thy man-servant and thy maid-servant" may also rest.

First, it should be noted that the creation of the world and God's resting on the seventh day had nothing whatever to do with the Jewish Sabbath. The seventh day in Genesis was not even a day of the week, it was a day of creation, a far different thing; and according to Hebrews 4:3,5,9,11, the seventh day is still going on and has not ended yet! Why then, the mention of that event in Exodus 20:11?:

"The mention of the Creation sabbath was not for the purpose of telling Israel why God was giving them a sabbath; but it was a way of pointing out that six days of full employment would enable the doing of all the work that was necessary! Such a thing stressed the likeness of God's nature and man's nature. Note that it is in connection with, "Six days shalt thou labor," that this reference is given. (See Exodus, p. 278.)"

The reason for God's giving Israel the sabbath is indeed found in Exodus, and it is not any different from the reason here. See Exodus 20:10-12. Thus, the humanitarian aspect of the Deuteronomic account is merely one of those slight variations.

The entire Seventh Day Adventist system of religion hinges squarely upon the mistaken notion that the sabbath day has been, from the creation, an institution binding upon all men, a proposition which we enthusiastically reject. The Adventist view of Scripture, however, has colored many interpretations; perhaps discolored is a better word. (See under Deuteronomy 5:3, above.)

"Thou shalt not kill ..."; Deuteronomy 5:17. The same God who gave this injunction also said, of the murderer, "Thou shalt surely slay him." Many misunderstandings have resulted from a failure to note this. There are two Hebrew words: [~ratsach], meaning "to commit murder," and [~harag], meaning "to put to death." It is [~ratsach] that is forbidden here. Nothing in the O.T. casts any question upon the legality and necessity of capital punishment as inflicted by lawful authority. The same is true of the N.T.

Deuteronomy 5:18. On stealing. Several scholars insist that, "The primary prohibition of this commandment is against man-stealing (kidnapping)."[20] Phillips also supported this view with a full half-page explanation.[21] So what? "Thou shalt not steal" most certainly includes the meaning that, "thou shalt not steal men," as well as a prohibition against every other form of stealing that the ingenuity men has been able to invent. (See my commentary on Exodus (Exodus 20) for an extensive list of "the various ways of stealing.")

"Thou shalt not covet ..."; Deuteronomy 5:21. This, of course, is a spiritual commandment, dealing with an inward subjective attitude on the part of men. Paul himself commented on this in Romans 7:7-16. Kline commented on this passage thus:

"Another notable variation in the Deuteronomic Decalogue is the reversal of the order of "wife" and "house" in the 10th commandment, and the addition of "his field". The latter is added because Israel was about to enter upon a settled existence in the land."[22]
Cook noted that the addition of "field" here "seems very natural in one who was speaking with the partition of Canaan amongst his hearers directly in view."[23]
We found no basis whatever for making a big change out of the reversal of the two terms wife and house. Some have supposed that this represented some kind of a big victory for women; but it seems to us that no such thing is indicated. Such a conclusion puts too much pressure upon the mere order of words. Besides, if "house" is understood in the sense of household it would include wife. Both words are used in both accounts; so where is any problem?

ARE THE TEN COMMANDMENTS BINDING UPON US TODAY?
Strange as it may seem to some, the Decalogue was the law that God gave Israel; and it has application to men today only to the extent that some of its provisions are brought over into the N.T. Church; but the authority of such laws today derives not from Moses, but from Jesus Christ. This is plain enough in secular matters. Many of the laws of Texas today are similar, and in some cases identical, with Spanish law or Mexican law, when those authorities were supreme in the state. However none of the laws of Texas today, regardless of their origin, derive their authority from Spain or Mexico, but from the U.S.A.

How many of the commandments of the Decalogue have been brought over into Christianity? As far as we are able to determine, all of them except the Fourth Commandment. There is no N.T. commandment to remember, or keep, the sabbath day. In fact, Paul indicated dogmatically that it had been taken out of the way and "nailed to the cross" (Colossians 2:14-16).

However, a word of caution should be in order. Even of the specific commandments such as "Do not commit adultery; do not steal, do not kill, etc.," Jesus Christ has expanded these to include antecedent motives and intentions as well as overt actions. Oberst has formulated a comparison of these commandments, distinguishing between their old meaning and their true meaning as explained by Christ:[24]
<MONO><SIZE=2>MOSAIC LAW: NEW COVENANT:

1. No other gods before me. "There is no God but one" (1 Corinthians 8:4)

(See also 1 Corinthians 8:6.)

2. No graven image. "Guard yourselves from idols ... neither

be ye idolaters" (1 John 5:21; 1 Corinthians 10:7,14;

Romans 1:21-23; Colossians 3:5).

3. Nor take God's name in vain. "Swear not at all" (Matthew 5:34,37; 12:36).

4. Remember the sabbath day. "The disciples came together on `the first day

of the week'" (Acts 20:7).

5. Honor thy father and thy "Honor thy father and thy mother"

mother. (Ephesians 6:2; 1 Timothy 5:4).

6. Thou shalt not kill. "Thou shalt not kill" (Romans 13:9). Expanded

by Jesus in Matthew 5:22; 1 John 3:15.

7. Nor commit adultery. "Thou shalt not commit adultery" (Romans 13:9).

Expanded by Jesus to include antecedent

motives and the prior lust that lead to

adultery (Matthew 5:28).

8. Nor steal. "Thou shalt not steal" (Romans 13:9; Ephesians 4:28).

9. Nor bear false witness. "Speak ye truth each one with his neighbor."

"Lie not one to another." (Ephesians 4:25; Colossians 3:9).

10. Nor covet. "Put to death covetousness, which is

idolatry" (Colossians 3:5). "Godliness with

contentment is great gain ... having food

and covering we shall be there-with

content" (1 Timothy 6:8).SIZE>MONO>

06 Chapter 6 

Verse 1
This great chapter treats the question of The First Commandment, that people should love God with all their heart, mind, soul, and strength. Significantly, it was to the Book of Deuteronomy that the Son of God Himself turned for the material with which he frustrated and defeated the prince of evil on the occasion of the Saviour's temptation (Matthew 4). It was to this very chapter that Jesus turned for the word that confounded and defeated the sophistry of the Pharisees on the occasion of their captious question, "Which is the great commandment in the law?" (Matthew 22:34). This is an appropriate place, therefore, to note how frequently Christ, the apostles, and the writers of the N.T. quoted directly from Deuteronomy.

As a matter of fact, the Cross-Reference Bible (ASV) has exactly 182 N.T. references to Deuteronomy listed in the marginal columns,[1] and there are many others not included in these, among which are a number of the following 52 references listed because they are generally known:

<MONO><SIZE=2>DEUTERONOMY: NEW TESTAMENT:
Wresting judgment forbidden John 7:24; James 2:1 (Deuteronomy 1:16,17)

Not to add to ... or take from (Deuteronomy 4:2) Matthew 5:18; Revelation 22:18,19
Nearness to God (Deuteronomy 4:7) James 4:8
God a consuming fire (Deuteronomy 4:24; 9:3) Hebrews 12:29
Covenant with the fathers (Deuteronomy 5:3) Hebrews 8:9
The Sinai experience (Deuteronomy 5:12; 4:22) Hebrews 12:18-21
Sabbath of the Lord (Deuteronomy 5:14) Hebrews 4:4ff

Honor thy father and mother (Deuteronomy 5:16) Ephesians 6:2,3; Colossians 3:20
Decalogue Commandments (Deuteronomy 5:17-21) Romans 13:8-10; 19:18-20

God is invisible (Deuteronomy 5:26) Hebrews 11:27
Moses receives the Law (Deuteronomy 5:31) Galatians 3:19
The Great Commandment (Deuteronomy 6:5) Matthew 22:37; Mark 12:28-34
*Fearing and serving God (Deuteronomy 6:13) Matthew 4:10; Luke 4:12
*Making a test of God forbidden (Deuteronomy 6:16) Luke 4:4; Matthew 4:7
God's love (Deuteronomy 7:7,8) 1 John 4:10
God keeps His covenants (Deuteronomy 7:18; 29:14) Luke 1:55; Hebrews 8:7,8; 11:11

*Live not by bread alone (Deuteronomy 8:3) Matthew 4:4; Luke 4:4
Israel's frequent rebellions (Deuteronomy 9:7,24) Acts 7:51
Eye for an eye (Deuteronomy 9:21) Matthew 5:38
Circumcision of the heart (Deuteronomy 10:16) Romans 2:28,29; Colossians 2:11
Early and latter rains (Deuteronomy 6:11:14) James 5:7
Belial (Deuteronomy 6:13:13) 2 Corinthians 6:15
Special people (Deuteronomy 14:2) 1 Peter 2:9
The poor with you always (Deuteronomy 15:11) Matthew 26:11
Pentecost (Deuteronomy 16:9) Acts 2:1
Proportionate giving (Deuteronomy 16:10) 1 Corinthians 16:2
Laws regarding witnessing (Deuteronomy 17:6) Matthew 28:16; 2 Corinthians 13:1
Levites had no inheritance (Deuteronomy 18:1) 1 Corinthians 9:13
The Prophet like unto Moses (Deuteronomy 18:15ff) John 1:45; 6:14; Acts 3:22
Body not left on tree overnight (Deuteronomy 21:6) John 19:31
Washing hands freed of guilt (Deuteronomy 21:6) Matthew 27:24
On being worthy of death (Deuteronomy 21:22) Acts 23:29; 25:11,25; 26:31

Curse upon the hanged person (Deuteronomy 21:23) Galatians 3:13
Not to yoke ox and ass together (Deuteronomy 22:10) 2 Corinthians 6:14
Both adulterous partners to die (Deuteronomy 22:22) John 8:4
Laws on marriage (Deuteronomy 22:30; 25:5) Matthew 22:24; 1 Corinthians 5:14
On plucking ears of grain (Deuteronomy 23:25) Matthew 12:11; Mark 2:23
On divorce (Deuteronomy 24:1) Matthew 19:3ff; 1 Corinthians 7:12-16
Not to oppress strangers (Deuteronomy 24:14) James 5:4
Beaten with stripes (Deuteronomy 25:2,3) Matthew 10:17; Luke 12:48
Forty stripes (Deuteronomy 25:3) 2 Corinthians 11:24
Muzzle not ox treading out grain (Deuteronomy 25:4) 1 Corinthians 9:9; 1 Timothy 5:18
On Levirate marriage (Deuteronomy 25:5) Matthew 22:24
On doing all the Law (Deuteronomy 27:26) Galatians 3:10
Hardening of Israel (Deuteronomy 29:3,4) Romans 11:8; Acts 28:26ff

Root of gall and wormwood (Deuteronomy 29:18) Hebrews 12:15
God's Word is near you (Deuteronomy 30:11-14) Romans 10:6-8
Perverse and crooked generation (Deuteronomy 32:5) Matthew 17:17; Philippians 2:15; Acts 2:40
Vengeance belongs to God (Deuteronomy 32:25) Romans 12:19; Hebrews 10:30
Sodom and Gomorrah (Deuteronomy 32:32) Matthew 11:24
God's vengeance on His enemies (Deuteronomy 32:43) Revelation 6:10SIZE>MONO>

It is especially important that the quotations marked by an asterisk (*) were made by Jesus Christ himself in his temptation when he encountered and defeated the prince of evil. No thoughtful person can believe that Jesus' sole reliance upon the Book of Deuteronomy in that dreadful hour could indicate anything other than the absolute dependability, authority, and integrity of the Book of Deuteronomy!

"Now this is the commandment, the statutes, and the ordinances, which Jehovah your God commanded to teach you, that ye might do them in the land whither ye go over to possess it; that thou mightest fear Jehovah thy God, to keep all his statutes and his commandments, which I command thee, thou, and thy son, and thy son's son, all the days of thy life; and that thy days may be prolonged. Hear therefore, O Israel, and observe to do it; that it may be well with thee, and that ye may increase mightily, as Jehovah the God of thy fathers, hath promised unto thee, in a land flowing with milk and honey."
Deuteronomy 5 presented the Decalogue; "Deuteronomy 6 is a dissertation on the first and great commandment."[2] "The words statutes and ordinances in Deuteronomy 6:1 are explanatory of and in apposition to commandment."[3] What we have in this chapter is "actually turning the thought in the first two commandments of the Decalogue from negative to positive form."[4]
"Milk and honey ..." This remarkable description of the land of Canaan has puzzled scholars for many years, but it has been discovered recently that this was a stock expression used throughout the Middle East in the literary patterns of Egypt and the Ugaritic texts.[5] The significance of this is that the expression is a trademark of the 14th and 15th centuries B.C., making this expression wherever it occurs (and this is frequently) an effective denial that Deuteronomy originated in any other times than those of Moses.

Verse 4
"Hear, O Israel: Jehovah our God is one Jehovah; and thou shalt love Jehovah thy God with all thy heart, and with all thy soul, and with all thy might. And these words which I command thee this day, shall be upon thy heart; and thou shalt teach them diligently unto thy children, and shall talk of them when thou sittest in thy house, and when thou walkest by the way, and when thou liest down, and when thou risest up. And thou shalt bind them for a sign upon thy hand, and they shall be for frontlets between thine eyes. And thou shalt write them upon the door-posts of thy house, and upon thy gates."
"Jehovah our God is one Jehovah ..." Some scholars make a big thing out of the three alternate renditions of this passage suggested in the ASV, namely:

Jehovah our God, Jehovah is one.

Jehovah is our God, Jehovah is one.

Jehovah is our God, Jehovah alone.

"Whichever one is correct, the idea of one God (monotheism) is obviously in this phrase. There is, was, and always will be only one true God. See Deuteronomy 4:35,39; Ephesians 4:6; 1 Timothy 2:5; and 1 Corinthians 8:4."[6] Keil also stated dogmatically that, "This clause not merely precludes polytheism, but also syncretism which reduces the one absolute God to a national deity."[7] This passage condemns and denies every form of theism and deism and all philosophical deductions regarding God which tend to reduce Him to a mere abstraction. "Jehovah, although the absolute One, is not an abstract notion, but He is the absolutely living God, as He made Himself known in His deeds to Israel for the purpose of bringing salvation to the whole world.[8] We reject Scott's statement as being too weak. He says that this passage "is almost, if not quite, a declaration of monotheism."[9] There is nothing almost or not quite about this; it is an adequate and all-sufficient declaration. The critics are merely disappointed that the monotheism of Moses is not stated in the stereotyped language they expected. Mark's rendition of this is: "Hear, O Israel, the Lord our God the Lord is one" (Mark 12:29). "The Lord is one" is equivalent in every way to "One is the Lord," or "there is one Lord," and nobody has any difficulty understanding that in the Bible such expressions as "there is one Lord, one faith, one baptism, etc" (Ephesians 4:4) are merely another way of saying "There is only one Lord, only one faith, and only one baptism." How strange it is that the critics who have no difficulty at all in translating `by faith' as `by faith only' should have any difficulty doing the same thing here, especially since it is justified here.

Von Rad attempted to split this chapter on the basis of parts of it being written with plural pronouns and parts with singular pronouns,[10] but as Cousins pointed out, "Singular and plural pronouns (thou and you) are used apparently at random in this very section, Deuteronomy 6:4-6,13,14,16,17."[11] This recent scholar also pointed out that, "K. A. Kitchen shows that such a variation (in pronouns) is not an uncommon feature of semitic style."[12] Like many another false crutch of the critics, this one also should be laid to rest.

"Thou shalt love the Lord thy God ... etc." Here is the reason why this is the first and great commandment. Love lasts longer even than faith. Faith shall at last end in sight, but love "never faileth." Faith, even full and abundant faith, may exist without obedience, as proved by John 12:42,43, but, as Christ said, "If ye love me, ye will keep my commandments" (John 14:15). Right here is where one finds out what holy religion is all about. The mighty Creator of all things desires the love of his children, and here is the explanation of many of the mysteries of religion. Love cannot be coerced, forced, or compelled. Love must be the result of choice and freedom of the will, hence, the Garden of Eden and the serpent. God, while giving His children freedom to act as they will, nevertheless desires their loving adoration. As Blair put it:

"What God basically wants of the people of Israel is their wholehearted love and loyalty and their obedience to the terms of the Covenant relationship which love and loyalty will inspire ... Here is the very earliest use of the term "love" to characterize man's proper attitude toward God."[13]
There is another reason why this is the Great Commandment. It is the one upon which all other obligations depend. If God is not loved and honored as the supreme authority, no other authority can claim any allegiance whatever from people. All other laws of God derive from this one. It is wrong to kill, only because all persons are created in God's image, making murder a crime against GOD! It is true of all the others. Thus, this is indeed the Great Commandment. "The N.T. itself requires no more than this total surrender of man's being to his maker."[14] "But the end of the charge is love out of a pure heart and a good conscience and faith unfeigned" (1 Timothy 1:5).

"With all thy heart, and with all thy soul, and with all thy strength ..." One is struck by the fact that in Jesus' quotation of this in Mark 12:28ff, the words `with all thy mind' are added to what is here. "This is not an addition of something not already present in the original ... In a world filled with the knowledge of Greek psychology it made quite clear what the original involved, so that there could be no misunderstanding."[15] Also, Jesus' words made it plain that the Scriptural `heart' is in fact `the mind.' "Why think ye evil in your hearts?" (Matthew 9:4) was the question which Jesus hurled at the Pharisees.

"These verses (Deuteronomy 6:4-5) are called `The Shema' from the Hebrew word, `Hear,' that begins the passage and are regarded as the essence of Hebrew religion. They are always quoted in every synagogue service, and are repeated twice daily by the orthodox.[16] These words are the opening sentence in Jewish services.[17] These verses, linked with Deuteronomy 6:6-9, constituted the holy texts used for phylacteries and medusas.[18] The total texts included: Deuteronomy 6:4-9 and Exodus 11:13-20."[19]
Deuteronomy 6:8,9. From the earliest days, the Jews understood these verses as literal requirements. The "frontlets between the eyes," the binding of the commandments upon their hands, and their putting them on the door-posts and their gates, led to three kinds of devices by which these instructions were honored: One was the [~tsitsith], or fringe at the four corners of the outer garment; the others were the [~tephillin] and the [~mezuzah]. The [~tephillin] were two small boxes about one cubic inch in size, containing the Scriptures (given in the above quotation). Dummelow tells us that there were four Scriptural passages inside these small containers: Exodus 13:1-10 and Exodus 11:13, also Deuteronomy 6:4-9, and Deuteronomy 11:13-21.[20] The devices called by Dummelow the [~tephillin] are referred to as "phylacteries" by the Lord Jesus in Matthew 23:5, but that is the only appearance of that word in the Bible.[21]
The [~mezuzah] (or medusah) were similar containers and were placed upon every right-hand door-post in Jewish houses. They were also for "door-posts" and for "your gates." "The sign was to be on the door-post of the house, representing the family unit, and upon the `gates,' representing the community or village."[22] "The pious Jew touches the [~mezuzah] on each occasion of passing, or kisses his finger and says Psalms 121:8 in Hebrew, `Jehovah will keep thy going out and thy coming in from this time forth and forevermore.'"[23]
Of course, it is almost universally agreed today that the Jews were mistaken in literalizing these instructions which were no doubt merely metaphorical commandments meaning that the Jew should keep all these instructions in mind and heart always. However, it is easier to criticize the Jews than it is to do the real thing intended here, namely, to REMEMBER to do and to teach the word of God continually.

Regarding teaching the children, Deuteronomy 6:7, lays upon every parent the obligation to instruct his children in the way of the Lord. Here is exactly where our generation has failed so shamefully. Instead of the Word of God, we have substituted human opinion to the effect that every child should NOT be influenced by his parents, but that he should be left free to make up his own mind! There was never a more monstrous error ever advocated among human beings. If continued, this course of conduct on the part of Christians will eventually deliver the whole world into the power of Satan!

What fools are those parents who imagine that by neglecting the religious instruction of their offspring they are "leaving them free to make up their own minds!" What they are doing is leaving the Devil free access to bring every evil pressure upon the children to destroy their souls. Parents do not leave their children free to take any kind of poison or drugs in order to allow them to "make up their own minds," do they? Maybe some do, and perhaps that is why we have countless drug-ruined children all over America. We agree with Adam Clarke, "No head of a family can neglect the instruction of his children without endangering the final salvation of his own soul."[24]
"We feel compelled here to include the stern words of Oberst: The criminal notion that children ought not to be taught religion for fear of biasing their minds is in flat opposition to the command of God. Parents who neglect this duty are highly criminal. If their own children perish through neglect, which is likely, what a dreadful account must the parents give in the great day! Parents, hear what the Lord saith unto you: `Ye must diligently teach your children.' `Bring them up in the knowledge and admonition of the Lord' (Ephesians 6:4)."[25]
Verse 10
"And it shall be, when Jehovah thy God shall bring thee into the land which he sware unto thy fathers, to Abraham, to Isaac, and to Jacob, to give thee, great and goodly cities, which thou buildedst not, and houses full of all good things, which thou filledst not, and cisterns hewn out, which thou hewedst not, vineyards and olive trees, which thou plantedst not, and thou shalt eat and be full; then beware lest thou forget Jehovah, who brought thee forth out of the land of Egypt, out of the house of bondage. Thou shalt fear Jehovah thy God; and him shalt thou serve, and shalt sware by his name. Ye shall not go after other gods, of the gods of the peoples that are round about you; for Jehovah thy God in the midst of thee is a jealous God; lest the anger of Jehovah thy God be kindled against thee, and he destroy thee from off the face of the earth.
The great thrust of this passage is, "Beware, lest thou forget Jehovah." This warning is repeated several times in Deuteronomy, but it was never seriously heeded by the chosen people. (For a sermon on the subject of "Forgetting God," see Volume 2, pp. 211-213 of the Minor Prophets in my series of commentaries.)

"And shalt swear by his name ..." This commandment was not contradicted by Jesus who indeed said, "Swear not at all," because Jesus in that passage was NOT speaking of taking an oath in court. This, of course, is disputed by some, and, in our country, a Christian may elect to say, "I affirm," instead of "I swear," and no Christian should hesitate to take advantage of such a choice. "The command to `Swear by his Name,' is not inconsistent with the Lord's injunction, `Swear not at all' (Matthew 5:34). Moses refers to legal swearing, and our Lord refers to swearing in common circumstances."[26] It appears here that Moses was not encouraging swearing, but ruling that when an oath was required that it should not be in any other name than that of the Lord.

"And destroy thee from the face of the earth ..." (Deuteronomy 6:15). This cannot be an idle word in this great book. It applies not merely to Israel alone but to the entirety of Adam's race. The continued rebellion of Adam (in the sense of all his posterity) will finally end in the great holocaust that shall usher in the final judgment. (See extensive comment on this in Zephaniah under Zephaniah 1:3 (Minor Prophets Vol. 3, pp. 131-132.)). Moses did not mention here all of Adam's race, but Zephaniah 1:3 makes it certain that the warning reaches to the very last one of Adam's earthly posterity. The great sorrow is that mankind, in the general sense, seems just as stubbornly set upon a course of rebellion against God as is secular Israel itself. The end of this will come when "God will wipe this Adam off the face of the earth."

Verse 16
"Ye shall not tempt Jehovah your God, as ye tempted him at Massah. Ye shall diligently keep the commandments of Jehovah your God, and his testimonies, and his statutes, which he hath commanded thee. And thou shalt do that which is right and good in the sight of Jehovah; that it may be well with thee, and that thou mayest go in and possess the good land which Jehovah sware unto thy fathers to thrust out all thine enemies from before thee, as Jehovah hath spoken."
"Ye shall not tempt Jehovah your God ..." This, of course, is one of the passages from Deuteronomy that Jesus used in vanquishing the Devil on the occasion of the Temptation (Matthew 4:7; Luke 4:12). Eerdman's explanation of this passage is as follows:

"To tempt God is to put him to a test, or to try to make him act in a certain way to prove his goodness and power. Thus in Massah, when the people needed water, they cried out in unbelief, saying, `Is the Lord among us or not?' (Exodus 17:7)."[27]
Jesus' use of this text in his contest with Satan further reveals that what is forbidden is any presumptive reliance upon the providence of God. Satan suggested that if Jesus jumped off the pinnacle of the temple that God would not allow him to be injured, but Christ's answer shows that any presumption on the part of any person who might deliberately enter into danger would be sinful. In case Christ had accidentally fallen from the pinnacle of the temple, of course, God would have rescued him, but for the Son of God to have deliberately jumped from that eminence would have been sinfully presumptuous. Dummelow thought it was remarkable that our Lord not only took all of his answers from the Scriptures during the temptation, "But they all came from the same portion of Deuteronomy 8:2; Deuteronomy 6:13, and Deuteronomy 10:20."[28]
The balance of this chapter reverts to the problem of teaching the children of the oncoming generation.

Verse 20
"When thy son asketh thee in time to come, saying, what mean the testimonies, and the statutes, and the ordinances, which Jehovah our God hath commanded you? then shalt thou say unto thy son, We were Pharaoh's bondmen in Egypt: and Jehovah brought us out of Egypt with a mighty hand; and Jehovah showed signs and wonders, great and sore, upon Egypt, upon Pharaoh, and upon all his house, before our eyes; and he brought us out from thence, that he might bring us in, to give us the land which he sware unto our fathers. And Jehovah commanded us to do all these statutes, to fear Jehovah our God, for good always, that he might preserve us alive, as at this day. And it shall be righteousness unto us, if we observe to do all this commandment before Jehovah our God, as he hath commanded us."
"The salvation history of Israel and her law are thus intimately connected. The latter is the response to the former, for its observance insures that God's grace shown in the deliverance from Egypt will continue to be exercised in Israel's favor."[29] Some scholars have tried to find the formulation in this paragraph of an "ancient creed," but Phillips dismissed such a thought thus: "This passage is not to be understood as a formal creed, but rather as a simple explanation as to how Israel acquired possession of the land of Canaan."[30] We might add that there has never been any other reasonable explanation of the phenomenon called Israel and the Promised Land! Only the facts related in the Five Books of Moses can explain the phenomenon visible this very day in the matter of secular Israel's passionate and emotional certainty of their right to Palestine, a conviction that they hold quite unreasonably, especially in view of their rejection of Christ, but nevertheless a reality, a reality that can be explained only by the truth of these five books of Moses.

07 Chapter 7 

Verse 1
This chapter, following the pattern we have already observed, is devoted to a further exposition and comment on the 2nd and 3commandments of the Decalogue. Here Moses extensively warned the Israelites against the idolatry of the land of Canaan into which they were about to enter. In the very first verse of this chapter, we have, "When Jehovah thy God shall bring thee into the land ...." This expression, or its equivalent (including half a dozen slight variations of it) occurs twenty-four times in Moses' speeches as recorded in Deuteronomy, and only five times throughout all the rest of the Pentateuch.[1] This amazing characteristic was due to the fact that when Moses delivered these addresses, all of Israel were standing on the threshold of Canaan, which could plainly be seen across the rolling waters of the Jordan river. In the mouth of Moses, this oft-repeated expression is natural, reasonable, and in harmony with all that is known of that situation. On the other hand, such expressions are absolutely contrary to anything that a forger, impersonator, or any seventh-century author can possibly be conceived of as writing. This material confirms the formal declarations in Deuteronomy that Moses is indeed the author of all this material.[2]
"When Jehovah thy God shall bring thee into the land whither thou goest to possess it, and shall cast out many nations before thee, the Hittite, and the Gergashite, and the Amorite, and the Canaanite, and the Perizzite, and the Hivite, and the Jebusite, seven nations greater and mightier than thou: and Jehovah thy God shall deliver them up before thee, and thou shalt smite them; then thou shalt utterly destroy them: thou shalt make no covenant with them; neither shalt thou make marriages with them; thy daughter thou shalt not give unto his son, nor his daughter shalt thou take unto thy son. For he will turn away thy son from following me, that they may serve other gods: so will the anger of Jehovah be kindled against you, and he will destroy thee quickly. But thus shall ye deal with them: ye shall break down their altars, and dash in pieces their pillars, and hew down their Asherim, and burn their graven images with fire."
The list of nations here in Deuteronomy 7:1 is also found in Genesis 15:19-21; Exodus 3:8; Deuteronomy 1:4; 20:17; Joshua 3:10; 24:11, a "total often of these being enumerated in all."[3] In several instances only six nations are named, but in others we have seven, as here. There were actually thirty-two kingdoms of Palestine destroyed by the Israelites, and all of these lists may be considered as typical summaries of all of them, these being the principal racial divisions. We have no patience with scholars who complain that the Girgashites were omitted from the list in Exodus 3:8, or that the Rephaim (Genesis 15:20) are omitted here and in other places. So what? "The Girgashites, thought by some to be the same as the Gergesenes (Matthew 8:28), may be identified as a subdivision of the large Hivite group";[4] and the Rephaim were not mentioned by Moses at this point, because Israel had just "destroyed Og, the last of the Rephaim!" (Deuteronomy 3:11). "The Rephaim were at this time extinct, having been conquered and destroyed by the Israelites."[5] That these groups thus distinguished in these various lists are to be understood as racial divisions appears in the following:

The Gergesenes. (See the paragraph above.)

The Amorites were descended from the fourth son of Canaan.

The Hittites were descended from Herb, the second son of Canaan (Genesis 10:15).

The Canaanites were descended from the first son of Canaan, and were the bearer of his name. They occupied the coast.

The Hivites dwelt in the region near Gerizim and Ebal northward to Mount Hermon.

The Perizzites were villagers, living in unwalled towns throughout the land of Palestine.

The Jebusites occupied the area in the vicinity of Jerusalem.[6]
"Then thou shalt utterly destroy them ..." (Deuteronomy 7:2). "Some people take offense at this, as though it represented sub-Christian ethics. Actually, they are taking offense at the theology and religion of the whole Bible."[7] What the physician does when he removes a cancerous member of a human body is exactly what God is represented as doing here, removing a terribly-infected portion of the human race to prevent the destruction of all people! God has already once destroyed all persons, except the family of Noah, because the degeneration of humanity had reached such a crisis that there was no other way to save Adam's race. Furthermore, as Kline pointed out, "This very same ethical pattern will prevail in the event of the final judgment and beyond."[8] There is no Biblical indication whatever that Almighty God will finally accommodate Himself to the gross immorality of the Adamic creation. The Israelites acted, not out of their own hatred and fury, "but as the instrument of divine justice against people whose abominations were an offence to God."[9]
Many modern scholars gloss over the unbelievably sordid picture of the immoralities and debaucheries of the pre-Israeli inhabitants of Canaan, simply because "it is embarrassing" and revolting to relate them.[10] However, "The Ugaritic religious literature recovered from the Ras Shamra discoveries on the north Syrian coast (1929-1937) fully authenticates the moral depravity of the Canaanite civilization around 1400 B.C."[11] Therefore, as Unger pointed out, "It was a question of destroying them or being destroyed."[12]
"Neither shalt thou make marriages with them ..." (Deuteronomy 7:3). Of course, God could not allow marriages with such morally-depraved people. To have done so would have been to advocate the immediate destruction of Israel. This exclusivism of Israel "was one reason for Judaism's survival. Jewish religion flowed swift and deep because it was constricted within narrow banks."[13]
That there is a lesson for the Church of God in this is certain. As Oberst put it:

"Perhaps the young people of Moses' day said, "But we will make Israelites out of those girls!" (as is often done today). But God knew better. His warning still stands to every young person in the Israel of God, the church. His exhortation still remains, "Be not unequally yoked together with unbelievers (See 2 Corinthians 6:14-7:1).[14]
In Deuteronomy 7:4, Moses speaks of "following me," the meaning, of course, being "following God." Keil stated that, "Moses here used the first person singular pronoun because he was speaking in the name of God."[15]
The command: (1) to break down their altars (Deuteronomy 7:5); (2) to dash in pieces their pillars (Deuteronomy 7:5); (3) to cut down their Asherim (Deuteronomy 7:5); and (4) to burn their graven images with fire (Deuteronomy 7:5) shows how completely the people were to eradicate paganism from the promised land.

"Pillars ..." These were obelisks, or standing stone columns, connected with the worship of the Asherim. Several varied opinions about these are current, but the conviction of this writer is that they were phallic symbols erected to worship the male principle in the vulgar sexual cults of the Baalim.

This writer has seen startling examples of this in Japan in 1952.

"Asherim ..." "These were representations in wood of the old Semitic goddess Asherah."[16] There is some doubt of this definition, because the KJV renders this word "groves," and certainly the groves were an essential feature of the pagan worship of that day. The Septuagint (LXX) also renders this word "groves."[17]
There seems to be, however, some connection with a pagan goddess. As Cook said, "The word means trunk of a tree, a representation of the goddess Ashtaroth."[18] Alexander identified the female deity indicated by these items as "Astarte, the Venus of the Syrians."[19] It is obvious that a good deal of uncertainty surrounds this word. It is almost certain that Astarte was the female goddess of the citizens of Tyre, for Josephus tells us that, when the Philistines overcame Saul and his sons in battle, they stripped them of their armour and deposited it in the temple of Astarte, the pagan house of worship that had been constructed by Hiram, the friend of Solomon.[20]
Verse 6
"For thou art a holy people unto Jehovah thy God: Jehovah thy God hath chosen thee to be a people for his own possession, above all the peoples that are upon the face of the earth. Jehovah did not set his love upon you, nor choose you, because ye were more in number than any people; for ye were the fewest of all peoples: but because Jehovah loveth you, and because he would keep the covenant which he sware unto your fathers, hath Jehovah brought you out with a mighty hand, and redeemed you out of the house of bondage, from the hand of Pharaoh king of Egypt. Know therefore that Jehovah thy God, he is God, the faithful God, who keepeth covenant and lovingkindness with them that love him and keep his commandments to a thousand generations, and repayeth them that hate him to their face, to destroy them: he will not be slack to him that hateth him, he will repay him to his face. Thou shalt therefore keep the commandment, and the statutes, and the ordinances, which I command thee this day to do them."
"To be a people for his own possession ..." The Septuagint (LXX) renders this, "to be a peculiar people above all the nations that are upon the face of the earth." This is translated exactly the same way in 1 Peter 2:9.

"Because the Lord loved you ..." (Deuteronomy 7:8). Alexander's comment on this is:

"Instead of saying, he hath chosen you out of love to your fathers, as in Deuteronomy 4:37, Moses brings out in this place love to the people of Israel as the Divine motive, not for choosing Israel, but for leading it out and delivering it from the slave-house in Egypt."[21]
The word "love" in such passages does not indicate an emotional state such as is normally associated with the word. It merely means "doing right by," or "honoring his promises to" Israel. Jacob loved Rachel and hated Leah, in the emotional sense, but he surely "loved" Leah also in the sense of fulfilling his duty toward her, for she was the mother of six of the Twelve Patriarchs.

"The faithful God ..." (Deuteronomy 7:9). Davies properly understood this as being equivalent to "the true God," the only God, quoting 4:37 as supporting this.[22]
A few thoughts on the faithfulness of God are in order. In putting Israel into possession of Canaan so many centuries after the promise to Abraham, and at such cost in miracle and divine manipulation of human events, "God gave Israel irrefragable proof of His covenant-keeping faithfulness."[23] Just look at what God did:

1. He promised Abraham to deliver Canaan to his seed.

2. When it became apparent that the Israelites would be swept into unity with the pagan nations around them (in the times of Judah), he arranged to make Israel unpopular by moving the whole nation of the keepers of sheep into Egypt, where they were despised. There they became a cohesive, strong, and powerful people, and were enslaved.

3. Against the mightiest nation on earth, God delivered His judgments in the form of ten great plagues, delivered the people across the Red Sea, drowning Pharaoh and his whole army at the same time.

4. He nourished and guided them in the wilderness, in spite of their repeated rebellions.

5. And NOW, some half-a-millennium later, He will actually deliver Canaan to the children of Abraham as He had promised so many centuries earlier! No wonder He is referred to here by Moses as "the faithful God."

"He will repay him to his face ..." (Deuteronomy 7:10). Alexander gave the meaning of this unusual clause thus: "It means openly, manifestly, during this present life, and so that the hater of God should know and feel that he had been smitten of God."[24] The principle that God will indeed speedily avenge Himself upon His enemies (and it would seem especially upon those enemies who are in some way an actual threat to the kingdom of God) is taught unequivocally in the N.T., as well as here. A very similar promise is in Luke 18:7, a passage which Dummelow affirmed "was literally fulfilled in the calamities which overtook the Jews and the heathen persecutors of the early Christians."[25] Lactantius has twenty pages of the most interesting events concerning the awful punishments, judgments, and miseries, which befell the famed persecutors of the church, namely, Nero, Domitian, Decius, Valerian, Aurelian, Diocletian, etc."[26]
Verse 12
"And it shall come to pass, because ye hearken to these ordinances, and keep and do them, that Jehovah thy God will keep with thee the covenant and the lovingkindness which he sware unto thy fathers: and he will love thee, and bless thee, and multiply thee; he will also bless the fruit of thy body and the fruit of thy ground, thy grain and thy new wine and thine oil, the increase of thy cattle and the young of thy flock, in the land which he sware unto thy fathers to give thee. Thou shalt be blessed above all peoples; there shall not be male or female barren among you, or among your cattle. And Jehovah will take away from thee all sickness; and none of the evil diseases of Egypt, which thou knowest, will he put upon thee, but will lay them upon all them that hate thee. And thou shalt consume all the peoples that Jehovah thy God shall deliver unto thee; thine eye shall not pity them: neither shalt thou serve their gods; for that will be a snare unto thee."
Physical and material prosperity were the rewards promised to the covenant people of the O.T. Great as these rewards assuredly were, the spiritual rewards of the new covenant are far superior. Also, the N.T. abundantly teaches that many of the old physical and material rewards of the O.T. are likewise given unto the faithful under the new covenant. Has not God promised to be with His people, "always, even unto the end of the world?"

A significant aspect of the teaching here regarding the fruitfulness of body, land, cattle, etc., is that all such fruitfulness is attributed to God alone, and this is just the opposite of the claims of the cultists of Canaan who attributed the fruitfulness of their fields and the fertility of themselves and of their cattle to their sex gods and goddesses which they worshipped with such abominable rites.

Wonderful as the grace of God assuredly is, it should be noted that all of the blessings here promised were contingent, absolutely, upon Israel's fidelity to the holy covenant. "Even the elect, may become faithless, and so become reprobate!"[27] Thus, it came about that 24,000 of the elect who came up out of Egypt committed fornication in a single day, lost their lives, and, of course, were denied entry into Canaan. "Let him that thinketh he standeth take heed lest he fall." (1 Corinthians 10:12).

Deuteronomy 7:13. There is a very strange thing in this verse, in that the Hebrew word for ewes "is the plural form of Ashtoreth. This goddess, called by the classical writers Astarte, is identified with Venus, and represents the fruitfulness of nature."[28]
Deuteronomy 7:15. This has God's promise that He would protect Israel against the diseases with which He had afflicted the Egyptians. This corresponds to the promise God had made previously in Exodus 15:26. As to what those diseases were, Davies identified these as: "dysentery, elephantiasis, and ophthalmia";[29] and to these Jamieson added, "smallpox and the plague."[30] It is amazing that in this verse disease appears as something that God sent upon sinful people as punishment. In harmony with that view, a number of respected medical authorities have expressed the opinion that the dreadful malady - AIDS - is a direct judgment of God upon the sin with which the disease is undoubtedly associated.[31]
"That will be a snare unto thee ..." (Deuteronomy 7:16). The Hebrew Scriptures have many references to the devices by which men captured animals and birds, and "snare" is surely one of the favorite metaphors of the sacred writers.

"It was a noose made of hair for small birds, and of wire for larger birds. The snares were set in a favorable location and grain was scattered to attract the feathered creatures. The birds accepted the bribe of good feeding and walked into the snare not suspecting any danger. For this reason, the snare became particularly applicable to describing a tempting bribe offered by men in order to lead their fellows into trouble."[32]
There are at least fifteen Biblical instances of the use of this remarkable metaphor.

Verse 17
"If thou shalt say in thy heart, These nations are more than I; how can I dispossess them? Thou shalt not be afraid of them: thou shalt well remember what Jehovah thy God did unto Pharaoh, and unto all Egypt; the great trials which thine eyes saw, and the signs, and the wonders, and the mighty hand, and the outstretched arm, whereby Jehovah thy God brought thee out: so shall Jehovah thy God do unto all the peoples of whom thou art afraid. Moreover Jehovah thy God will send the hornet among them, until they that are left, and hide themselves, perish from before thee. Thou shalt not be affrighted at them; for Jehovah thy God is in the midst of thee, a great God and a terrible. And Jehovah thy God will cast out those nations before thee by little and little: thou mayest not consume them at once, lest the beasts of the field increase upon thee. But Jehovah thy God will deliver them up before thee, and will discomfit them with a great discomfiture, until they be destroyed."
Concerning "the hornets" mentioned in Deuteronomy 7:20, we like the comment of Wright in the Interpreter's Bible, that the question of whether these were literally hornets or if this is a metaphor for some other type of opposition, "is not clear!"[33] We say "Amen" to that! Some commentators have voiced the opinion that, "There is no ground for interpreting the hornets literally; the reference symbolizes some form of God's activity on behalf of Israel."[34] An opposing view is that of Oberst who said, "I take these verses literally, believing that God actually did use wasps or hornets to assist Israel in battle. Why couldn't he?"[35] W. L. Alexander mentioned the fact that the Roman Emperor Julian was compelled to change the route of his retreat from Parthia "by a host of flies and gnats."[36] It appears to us that believers may choose either of these viewpoints. However, we should reject outright the know-it-all scholars who have taken the options away from us and changed the translation to conform to what they suppose the sacred author meant. Smith-Goodspeed, for example, rendered "leprosy" here instead of hornet; the Torah renders it as "plague"; Lamsa gives us "raiders"; and Baumgarmer translates it "depression and discouragement."[37] Needless to say, such renditions are not translations at all, but opinions of scholars passed off to the non-suspecting public as "the Word of God." For those who prefer the metaphorical interpretation of the hornets, perhaps the best support of such a view is found in Peter Lange's comment. (See the Bible commentary by Peter Lange).

Verse 24
"And he will deliver their kings into thy hand, and thou shalt make their names to perish from under heaven: there shall no man be able to stand before thee, until thou have destroyed them. The graven images of their gods shall ye burn with fire; thou shalt not covet the silver or the gold that is on them, nor take it unto thee lest thou be snared therein; for it is an abomination to Jehovah thy God. And thou shalt not bring an abomination into thy house, and become a devoted thing like unto it: thou shalt utterly detest it. and thou shalt utterly abhor it; for it is a devoted thing."
"Lest thou be snared therein ..." (Deuteronomy 7:25). The meaning is not that the silver and gold in itself would be a snare, but that in being a devoted thing as part of their false gods, it would contaminate all that came in contact with it. The tragic story of Achan in Joshua (Joshua 7) shows what a dreadful snare such as gold and silver really were. For a full explanation of what was meant by the "war ban" of all devoted things, see last paragraph of Deuteronomy 2, where three degrees of this ban are outlined.

"Thou shalt make their name to perish from under heaven ..." (Deuteronomy 7:24). The final and ultimate fate of everything detested by God appears in a word like this, and the sorrowful aspect of this is that it applies, absolutely, to the entire race of Adam to the full extent of the sinful and rebellious part of the race. "And I will cut man (Adam) off the face of the ground" (Zephaniah 1:2). Throughout the Bible, the Great Terminator, like the sword of Damocles, is poised for the destruction of mankind in the final judgment, the sole survivors of which catastrophe will be the redeemed "in Christ." "To fall under God's ban is to forfeit all covenant privilege and come under the anathema of God."[38] "Even the name of false gods should be obliterated from memory."[39] Amazingly, this anathema against false gods is pronounced especially against the pagan priests. Zephaniah has this: "And I will cut off the remnant of Baal from this place, and the name of the Chemarim with the priests" (Zephaniah 1:4). Note: "[~Chemarim] is the usual Aramaic word, which comes from a root whose meaning is `to be black.'"[40] "The word means `black robed' and is applied to idolatrous priests (2 Kings 23:5; Hosea 10:5)."[41]
08 Chapter 8 

Verse 1
This chapter recounts God's care of Israel during the wilderness wanderings as a warning for Israel not to forget God after they have come into the wealth and prosperity of Canaan. How necessary is such a warning, and how many there are who need it, and how few there seem to be who heed it! Any minister of the gospel could supply dozens or scores of examples of persons, both men and women, who, while they were poor, even receiving help from the congregation in some cases, living in cheap or modest houses, and hard-pressed to make a living, were faithful to the Lord, attended worship regularly, and in many instances were trusted with some responsibility in the church (such as the office of elder, or deacon, or teacher of a class), but who, as soon as prosperity came, wealth was inherited, or business success or promotions brought affluence or even wealth, forsook religion of every name, bought two Cadillacs and a yacht and went to hell in all directions!

It was this writer's privilege to minister for a large church in Houston, Texas, during the years of 1938-1951. Those were boom years! World War II with its high wages in the war industries, making it possible for many people to earn more money in four or five days than they had previously earned in a month, supplied the occasion for many people to forsake God and go their own way.

The chapter has two divisions:

(1) A recital of many of the events of the deliverance and the forty years' wanderings for the purpose of persuading Israel to be unwavering in their loyalty and obedience to God (Deuteronomy 8:1-17), and

(2) The warning that if they are not faithful to God, they will certainly be destroyed and cast out of Canaan as were the nations Israel was about to thrust out. "The focal point of this chapter is Deuteronomy 8:17. with its picture of a future Israel at ease in Canaan, basking in self-congratulation."[1]
The design of the previous verses is to remind Israel of their need of God and the necessity for depending upon God always and not relying upon themselves.

Keil's chapter heading here is: "Review of the Guidance of God, and their Humiliation in the Desert, as a Warning against High-mindedness and Forgetfulness of God."[2]
We cannot progress very far in Deuteronomy without becoming aware of the tremendous amount of repetition contained in it, and, "These may seem unnecessary until we realize that, in spite of them, the people strayed away from God. Some truths are so important, and human memories are so weak, that they need to be stated over and over again."[3] It must be remembered in this connection that one of the great features of the teachings of the Master was the extensive REPETITION. All of the parables of the kingdom are repetitions in their major feature, and what some of the scholars call "doublets" are nothing at all except examples of how Jesus returned again and again to the same thought, repeating his teachings in slightly variable form. There were two sermons: (1) one on the mount, and (2) the other on the plain," so much alike that the thoughtless sometimes think of them as "variations" of the same sermon. The same is true of the two accounts of the Lord's prayer.

"All the commandment which I commanded thee this day shall ye observe to do, that ye may live, and multiply, and go in and possess the land which Jehovah sware unto your fathers. And thou shalt remember all the way which Jehovah thy God hath led thee these forty years in the wilderness, that he might humble thee, to prove thee, to know what was in thy heart, whether thou wouldest keep his commandments, or not. And he humbled thee, and suffered thee to hunger, and fed thee with manna, which thou knewest not, neither did thy fathers know; that he might make thee know that man doth not live by bread only, but by everything that proceedeth out of the mouth of Jehovah doth man live. Thy raiment waxed not old upon thee, neither did thy foot swell, these forty years. And thou shalt consider in thy heart, as a man chasteneth his son, so Jehovah thy God chasteneth thee."
The teaching of this paragraph is that God deliberately brought hardships upon the people in order to teach them to rely upon the Lord. Such things as hunger and thirst were used to challenge the people and to discipline them and to train them to look to God for the solution of all their problems. This is exactly the teaching of Hebrews 12:5-11. (The student interested in the subject of "The Lord's Chastening" will find additional material under those verses in our N.T. series of commentaries, Vol. 10.)

The purpose of this chastening was beneficent toward man, "That men, humbled so as to see their own weakness, chastised out of all self-conceit by affliction, are taught to submit to God, to hear and obey Him, and in grateful acknowledgment of his grace and mercy, yield themselves lovingly to serve Him."[4]
These verses cast a brilliant illumination upon all the misfortunes and hardships of life. They are not merely adversities; they are opportunities; and, "They are all examples of God's providence."[5]
Harrison was impressed with the choice of the events related in Deuteronomy, especially some of those in this chapter, saying, "The way in which these incidents are described, and their correspondence with those events most likely to impress Moses himself, furnish striking evidence of authenticity."[6]
"Man shall not live by bread only ..." (Deuteronomy 8:3). This, of course, was quoted by the Son of God himself in his encounter with the prince of evil. The truth here is a many-faceted thing - true, no matter how one regards it. Physical food is not enough; the spiritual dimension is absolutely necessary for any kind of an abundant life. Chaplain (Major) Branham of the U.S. Army was pastor of a small Christian church in Missouri, where the pay was very low. He entered the chaplaincy, and one of his old elders asked him why he did so. He replied, "Man shall not live by bread alone!" We doubt, of course, that anything like that is meant here.

In Jesus' quotation of this place, what did he mean by it? It appears to us that Keil was correct in his analysis of this. "Jesus was not saying to Satan that the Messiah lives not by material bread only but by doing God's will. Jesus was saying, I leave it to God to care for my life; and God is able to sustain life in extraordinary ways."[7] It was indeed by extraordinary means that God preserved the life of Jesus in this situation. An angel came and ministered unto him. The lesson taught here is that, "It is not nature than nourishes man, but the Creator nourishes man through nature."[8] Another statement of the same view is this: "Jesus means to say, `I leave it with God to care for the sustenance of my life, and I will not arbitrarily, and for selfish ends help myself by a miracle.'"[9]
"The raiment waxed not old upon thee ..." Here we encounter radically different views on the part of faithful scholars, and of course they cannot both be correct. Despite this, we do not have the key for any dogmatic solution. Adam Clarke thought that this meant, merely, that God so abundantly cared for Israel in the wilderness that they never had to wear old and tattered garments. He pointed out that they had artisans of the highest quality, as attested by the tabernacle. They knew how to weave. They had thousands of sheep for wool. They had plenty of time to make their own clothes and plenty of material with which to do it. The meaning therefore is, "That God so amply provided for them all the necessities of life, that they were never obliged to wear tattered garments."[10] An objection to this view is that God does not here say merely that "Israel did not have to wear tattered garments," but that, "their raiment waxed not old!"

"The other view is that, "The strong and pointed terms which Moses here uses (See also Deuteronomy 29:5) indicate a special or miraculous interposition of their loving Guardian in preserving them amid the wear and tear of their nomadic life in the desert."[11] Luther, Calvin, and Kline also took this view. However, many recent able and dependable scholars support the other view that, "The reference here is not literal, but poetical and rhetorical."[12] Oberst took a middle of the road view, writing: "While we need not overlook the natural supplies, or the presence of human agency in part, it is clear that these natural supplies (both the manna and the clothing) were supplemented by some special and miraculous exercise of divine power."[13]
Many of the ancient writers, Justin Martyr in particular, and the Jewish rabbis magnified this miracle tremendously, maintaining, not only that their clothes did not wear out, but that, "As the younger generation grew up, their clothes also grew upon their backs, like the shells of snails."[14] Based upon the truth revealed in the Bible that God never performed any unnecessary miracles, we favor the view of Dummelow; but, of course, the literalists could be correct.

Verse 6
"And thou shalt keep the commandments of Jehovah thy God, to walk in his ways, and to fear him. For Jehovah thy God bringeth thee into a good land, a land of brooks of water, of fountains and springs, flowing forth in valleys and hills; a land of wheat and barley, and vines and fig-trees and pomegranates; a land of olive trees and honey; a land wherein thou shalt eat bread without scarceness, thou shalt not lack anything in it; a land whose stones are iron, and out of whose hills thou mayest dig copper. And thou shalt eat and be full, and thou shalt bless Jehovah thy God for the good land which he hath given thee."
The picture here is that of an agricultural Paradise loaded with every good and delightful thing. There is hardly any use to comment on the various products mentioned here, since most of them have been the staples of human consumption for ages. One surprising entry is "pomegranates," but Clarke explained this on the basis that the fruit "is very valuable in the Middle East, especially for its aid in making cooling drinks, much as we use lemons."[15]
"Copper ..." (Deuteronomy 8:9). In the old versions, this is rendered brass. "Brass was the old name for copper; the alloy known as brass "was unknown in that time."[16] The Bible has no account of Jews working mines in Canaan, but, "The writer of the Book of Job was acquainted with mining operations, and gives a graphic description of the process in Deuteronomy 28."[17]
"Thou shalt eat and be full ..." (Deuteronomy 8:10). This description of the anticipated life for Israel in the promised land makes it clear enough, as Cousins said, "That negative puritanism had no place in the Biblical view of the righteous life."[18]
Verse 11
"Beware lest thou forget Jehovah thy God, in not keeping his commandments, and his ordinances, and his statutes, which I command thee this day: lest, when thou hast eaten and art full, and hast built goodly houses, and dwelt therein; and when thy herds and thy flocks multiply, and thy silver and thy gold is multiplied, and all that thou hast is multiplied; then thy heart be lifted up, and thou forget Jehovah thy God, who brought thee forth out of the land of Egypt, out of the house of bondage; and who led thee through the great and terrible wilderness, wherein were fiery serpents and scorpions, and thirsty ground where was no water; who brought thee forth water out of the rock of flint; who fed thee in the wilderness with manna, which thy fathers knew not; that he might humble thee, and that he might prove thee, to do thee good at thy latter end."
"Beware lest thou forget Jehovah thy God ..." (Deuteronomy 8:11). (See under Deuteronomy 6:12 for discussion of this warning, a warning which occurs several times in Deuteronomy. The warning in this paragraph is, "that luxury and ease could blunt the edge of Israel's awareness of God.[19] "Wealth is likely to engender in the possessor a spirit of self-gratulations and pride."[20]
Concerning wealth which is very much in view here, the Saviour himself called it wicked. "Make unto yourselves friends, using Mammon, wicked as it is, that when you fail, they may receive you into the eternal habitations" (Luke 16:9). Moffatt rendered this verse: "Use mammon, dishonest as it is, to make friends for yourselves, so that when you die, they may welcome you to the eternal abodes." The teaching leaves no doubt of the wickedness of wealth. What is the meaning of this? It cannot mean that the people who are wealthy came into it by dishonest or unrighteous means. It does not even mean that people with money are wicked. Why is wealth dishonest and wicked?.

1. It tempts us to believe that it belongs to us, whereas we are merely stewards, and that for only a little while.

2. It strongly tempts us to trust in riches.

3. It promises the owner happiness, but it is a lie.

4. It promises to solve every problem, but instead it becomes a greater problem than any it can solve.

5. It estranges him from earthly friends.

6. It surrounds him with false friends.

7. It is a constant hazard to spirituality.

"To do thee good at thy latter end ..." (Deuteronomy 8:16). The object of all of God requirements for his human children is their welfare. "Thy latter end" here is not a reference to the life after death, but "to that state of existence which Israel contemplated upon the termination of their period of discipline and hardship."[21]
What is actually wrong with the human pride that so readily follows prosperity and wealth? Wright observed that such pride is "terrible and insidious, because it flouts the plainest facts and asserts the virtual deity of self!"[22] It results in the old failure of Adam's race, the deification of self, or man worshipping himself, in other words, humanism. Then again, "One cannot forget God and maintain an objective neutrality. Forgetting means that lesser gods will be worshipped."[23]
Verse 17
"And lest thou say in thy heart. My power, and the might of my hand hath gotten me this wealth. But thou shalt remember Jehovah thy God, for it is he that giveth thee power to get wealth; that he may establish his covenant which he sware unto thy fathers, as at this day. And it shall be, if thou shalt forget Jehovah thy God, and walk after other gods, and serve them, and worship them, I testify against you this day that ye shall surely perish. As the nations that Jehovah maketh to perish, before you, so shall ye perish; because ye would not hearken unto the voice of Jehovah your God."
Daniel 4:28 has a remarkable statement of the conceited pride that comes to men of great wealth. Nebuchadnezzar, the king of Babylon, was congratulating himself upon what he had done:

"He was walking in the royal palace of Babylon. The king spake and said, Is not this great Babylon, which I have built for the royal dwelling-place, by the might of my power, and for the glory of my majesty?" (Daniel 4:28).

Of course, in that very hour of Nebuchadnezzar's conceited self-congratulations, he began that seven years' sojourn with the beasts of the field as God had warned him through Daniel. Scott pointed out that this stern warning from Moses against high-mindedness and arrogant conceit is more and more urgent today than ever before. "The very generosity of God in the growing wealth of civilization may have its end defeated by blindness of heart."[24]
In the form of such conveniences as electricity, the average family today has the equivalent of what would have been half a dozen full-time servants just a few decades ago, but is this increased wealth and leisure time used in the worship and service of God? Certainly not! America this very day is in the process of doing the very thing that ruined ancient Israel. "They are forgetting God." It is our prayer that America will do what God warned Israel here to do: "REMEMBER!" Remember the hardships and dangers of the colonial period. Remember the heart-breaking sufferings of the Revolution. Remember the agonies of a Civil War. Remember the wars we have won, and that it has always (for us) been the other fellow's land and cities that were devastated. And remember that arrogant conceit will have the same result for us that it has always produced in every people who ever indulged it.

Lord God of hosts, be with us yet;

Lest we forget; lest we forget!

09 Chapter 9 

Verse 1
Moses continued his speech in this chapter with the objective of providing an antidote to the conceited self-righteousness of Israel, marshalling the facts of their repeated failures and rebellions against God as proof that Israel in no way merited the great blessing they were about to receive from God. Some of the things one reads in the commentaries about this unmerited blessing are not true. For example, Scott wrote: "All is due to God's grace alone."[1] It is the word alone which is incorrect and improper. Not even the salvation of the N.T. is by grace or faith only (James 2:24). It is true, of course, that both here and in the N.T. God's grace and mercy are exalted above any human merit, but there simply has to be some factor of difference between the saved and the unsaved, and if that is not true, the whole matter of redemption is unreasonable, capricious, arbitrary, and unworthy, absolutely, of the just and impartial God of heaven and earth. There was, of course, a difference between the Israelites and the Canaanites, and in that difference we are compelled to find one of the reasons for the election of Israel.

In order to prove the opposite of this, a number of authors quoted Ephesians 2:8,9. The choice of Israel to possess Canaan was "entirely on the basis of `grace through faith ... not of yourselves ... not of works, lest any man should boast.'"[2] Also Cook stated that, "The lesson of this chapter is exactly that of Ephesians 2:8-9, `By grace are ye saved through faith, and that not of yourselves; it is the gift of God: not of works, lest any man should boast.'"[3]
Now it is not true that Israel's entry into the promised land was due entirely and solely to God's grace, because a whole generation of Israel who came up out of Egypt did not enter, also another 24,000 were put to death on the commandment of God in the defection at Baal-peor, neither did they enter. Why? Simply because, in the whole sacred record of God's dealings with mankind, it was ever and always ONLY THE BELIEVING AND THE OBEDIENT who received the blessing. Therefore, even though God's grace and mercy are paramount, above all else, and most important of all, there is also one other little factor that has to be supplied by the elect himself, namely, his faith and his obedience (to the best of his ability), or at least in some degree acceptable to God. Present-day theology denies this principle, just as Israel did of old, for it is a matter of history that Moses' warnings here were ignored by the historical Israel.

In view of so many O.T. commentators appealing to Ephesians 2:8,9, we shall make a few observations about that verse. (For a full discussion of it see Vol. 8 in my N.T. series of commentaries, pp. 158-164.)

F. F. Bruce declared that the "watchword of Reformation theology is: `sola gratia, sola fide, soli Deo gloria' (`by grace alone, through faith alone, to God alone be glory')."[4] Thus, it is that in Reformation theology men have yoked the ox with two asses, namely, `sola gratia and sola fide.' If salvation is by grace alone, it cannot, at the same time, be by faith alone. Could a person be married to Ruth alone and Ann alone at the same time? Thus, the key slogans of the Reformation theology are corrupt "scriptures," being found nowhere in the Word of God. The only reference to "faith only" in the Bible is in James 2:24, where it is declared that "justification (or salvation) is not by faith only."

It is a little-known fact that the meaning of Ephesians 2:8,9 is actually this:

"By grace are ye saved through the Christian faith, and that not of yourselves (meaning that people did not invent or produce our holy religion), it is the gift of God; (It was God who gave his Son, sent the Holy Spirit, and gave the gospel to mankind), not of works (that is, not by doing the works of the law of Moses), lest any man should boast (works here have no reference whatever to terms of salvation such as faith, repentance, baptism, etc.)."

Now, coming back to the question of why the Canaanites were driven out and the Israelites were ushered in. Yes, it was by the election, the grace, the mercy, and the will of God. Yes, it was in spite of the fact of Israel's having deserved no such thing, in spite of their never having merited such a blessing in any sense whatever, and with no thought whatever of their having in any sense earned it.

Why, then?

(1) The Canaanites had become so wicked that God could no longer tolerate their existence in the land of Canaan; and

(2) also, the Israelites were, at this point in time, better people than the Canaanites.

Furthermore, the tenure of Israel in Canaan was upon exactly the same terms as had been true of the Canaanites, when Israel became, in fact, another Canaanite civilization, God removed them. Does that sound like "unconditional" ownership of the land of promise?

"Hear, O Israel: thou art to pass over the Jordan this day, to go in to dispossess nations greater and mightier than thyself, cities great and fortified up to heaven, a people great and tall, the sons of the Anakim, whom thou knowest, and of whom thou hast heard say, Who can stand before the sons of Anak? Know therefore this day, that Jehovah thy God is he who goeth over before thee as a devouring fire; he will destroy them, and he will bring them down before thee: so shalt thou drive them out, and make them to perish quickly, as Jehovah hath spoken unto thee. Speak not thou in thy heart, after that Jehovah thy God hath thrust them out from before thee, saying, For my righteousness Jehovah hath brought me in to possess this land; whereas for the wickedness of these nations Jehovah doth drive them out from before thee. Not for thy righteousness, or for the uprightness of thy heart, dost thou go in to possess their land; but for the wickedness of these nations Jehovah thy God doth drive them out from before thee, and that he may establish the word which Jehovah sware unto thy fathers, to Abraham, to Isaac, and to Jacob."
Thou art to pass over Jordan this day ... Here we have another meaning of the word "day"; and this points up the multiple uses of the same word, which is a prominent feature of the Pentateuch. Here are some of the meanings of day as used in the Bible:

(1) a day of creation;

(2) a day of the week;

(3) a thousand years;

(4) a watch in the night when it is past;

(5) the whole period of God's works in the six days of creation, and here;

(6) day means "at this time."[5]
Actually, it appears to have been a matter of some weeks, or perhaps about a month, from the time Moses said this until they crossed Jordan. Clarke stated that: "This was spoken about the eleventh month of the fortieth year of their journeying, and it was in the first month of the following year that they passed over. Moses died in the interim."[6]
Nations greater and mightier than thyself ... The odds against Israel's being able to dispossess the kingdoms of Canaan must have appeared to be fantastic. "The Canaanites had the advantage over Israel."[7] They greatly outnumbered Israel. They possessed the walled cities (walls forty feet high). They were inhabited by the Anakim, traditionally the tallest, strongest, and mightiest men of antiquity. Parker referred to the "mythical Anakim,"[8] but the mythical theory about this race of powerful people fits none of the facts. They were sufficiently large to instill fear into the hearts of the twelve spies. They are referred to here as "known to the Israelites," and also as having been heard of them by Israel. The existence of giants in that period is too well authenticated to be set aside solely on the basis that some unbeliever of the Bible says he doesn't believe it!

Keil's chapter heading for this whole chapter is: "A Warning against Self-righteousness, Founded on a Recital of their Previous Sins."[9] The fact that is reiterated over and over again throughout the chapter is that the reason behind God's dramatic action on behalf of Israel was, "not due to intrinsic merit of Israel, but to the iniquity of the indigenous peoples."[10]
Some mote-hunters find an alleged "contradiction" between "make them to perish quickly" (Deuteronomy 9:3), and Deuteronomy 7:22 which speaks of possessing the land "little by little." "There is no contradiction for the reference there is to taking possession of the land, and here it is to the sudden destruction of the Canaanites."[11]
This was a tremendous thing that was about to occur. Israel was about to defeat, plunder, dispossess, and confiscate an entire civilization composed of many nations, some of whom were considered invincible, and in possession of mighty fortifications. How easy it would be for a people taking part in such an experience to get "the big head" about themselves, their ability, their righteousness, etc. All of this is "for my righteousness" (Deuteronomy 9:4) is what Israel would be tempted to think. Therefore, God gave them the warnings of this chapter. Alas, Israel did not heed it. They did not heed it, either in that generation, nor at any time in their whole history. Even in the days of Paul, that apostle wrote of them as follows:

"If you bear the name of `Jew,' relying on the Law, priding yourself on God ... if you are persuaded that you are a guide to the blind, a light to darkened souls, a tutor for the foolish, a teacher of the simple ... Well then, do you ever teach yourself?. You teacher of other people? You preach against stealing; do you steal? You forbid adultery; do you commit adultery? You detest idols; do you rob temples? ... Why, it is owing to you that the name of God is maligned among the Gentiles!" - from Moffatt's translation of Romans 2:17-24.

Since the almost unbelievable wickedness of the Canaanites was the prime reason for God's dispossession of them, it is a gross error to suppose that there was anything wrong in God's consigning their whole civilization to destruction. Note this:

"Their religion was polytheistic, with a strong emphasis on fertility rites. In the temples of the Canaanites, there were both male and female prostitutes (the [~qadesh] and the [~qadeshah]), and all sorts of sexual excesses were practiced. They thought these rites caused crops and herds to prosper. Asherah was the goddess consort of Baal, and she was the inspiration of every form of passion, whether in war or in love."[12]
The above description is by a famed archaeologist, and all of the unmentionable perversions suggested by him have been confirmed in the utmost detail by the spade of the archaeologist. These "prostitutes" were called "priests" and "priestesses" by the people, due to their connection with the "temples." The extent of this can hardly be imagined, some of the temples of antiquity boasting a thousand, or more, of these at a single location!

God in this passage made it clear that this settling of Israel in Canaan was connected with the promise to Abraham, Isaac, and Jacob (Deuteronomy 9:5), but concerning that famed promise to the patriarchs, it should always be remembered, as Harrison pointed out that:

"The promise is to Abraham's seed (the seed singular) who is Christ (Galatians 3:16) and to all who are "in Him." Also, the blessings of the gospel demand obedience of Christ's followers."[13]
Alexander pointed out the distinction between "righteousness" and "uprightness" in Deuteronomy 9:5, thus: "The first applies to deeds and actions, the second to all inward actions and purposes."[14]
Verse 6
"Know therefore, that Jehovah thy God giveth thee not this good land to possess it for thy righteousness; for thou art a stiff-necked people. Remember, forget thou not, how thou provokedst Jehovah thy God to wrath in the wilderness: from the day that thou wentest forth out of the land of Egypt, until ye came unto this place, ye have been rebellious against Jehovah. Also in Horeb ye provoked Jehovah to wrath, and Jehovah was angry with you to destroy you. When I was gone up into the mount to receive the tables of stone, even the tables of the covenant which Jehovah made with you, then I abode in the mount forty days and forty nights; I did neither eat bread nor drink water. And Jehovah delivered unto me the two tables of stone written with the finger of God; and on them was written according to all the words, which Jehovah spake with you in the mount out of the midst of the fire in the day of the assembly."
What a rebellious and stiff-necked people were the Israelites! Throughout the entire O.T., there is one narrative after another of their numerous rebellions against God; and the character manifested by them in the wilderness was evidenced almost countless times afterward. In this single chapter, Oberst pointed out the following references to their rebellions, etc:[15]
(a) Stiff-necked, Deuteronomy 9:6,13
(b) Rebellious, Deuteronomy 9:7,23,24
(c) Corrupted themselves, Deuteronomy 9:12
(d) Provoked Jehovah to wrath, Deuteronomy 9:7,8,22
(e) Believed not God, Deuteronomy 9:23
(f) "Sinned" and "were evil," Deuteronomy 9:18
(g) Quickly turned aside, Deuteronomy 9:12
Based solely upon their conduct, Israel had long ago "forfeited all claims to the favor of God."[16] Moses here mentioned the fact that "from the day they came up out of Egypt," but, of course, their rebellions had started even before their coming up out of Egypt. It was prior to the Exodus that they rejected Moses himself, saying, "Who made thee a ruler and a judge over us?" For this reason, it is true as Keil noted that, "The words since the day that thou camest out must not be pressed!"[17]
In the conquest of Canaan, Israel was undoubtedly God's tool, or His instrument, in removing the corrupt civilization that lay festering in the land of Canaan. "The prophets of God, however, proclaimed both the Assyrian and Babylonian empires to be God's tools, `the rod of His anger, and the staff of His indignation' (Isaiah 10:5)."[18] The king of Assyria was even referred to as "God's razor!" (Isaiah 7:20). Now, of course, those evil nations used by God to punish Israel did not know they were being used of God, and in the same blindness Israel here refused to recognize the same principle. But Isaiah also wrote, "Shall the axe boast itself against him that heweth therewith?" (Isaiah 10:13,15). The plain meaning of this is that, "The instrument also will suffer God's judgment against sin."[19] Israel became so conceited at having been used for awhile as God's instrument that they never reconciled themselves to the idea that they also would suffer the judgment of God against them when their wickedness reached a "ripeness" that demanded it. Dummelow complained that Deuteronomy 9:9 was actually connected with the second giving of the law (Exodus 34:28),[20] but so what? Does Moses here say it was at the FIRST giving of it? "In this historical review, Moses condenses the narrative and does not follow the strict chronological sequence."[21] Since the people hearing Moses knew all of this already, it simply was NOT necessary to rehearse verbatim all that had occurred.

Day of assembly ..." (Deuteronomy 9:10). "This is a reference to the dreadful day when the people stood before the mount that burned with fire and God spoke directly to Israel."[22]
Finger of God ..." (Deuteronomy 9:10) The word for God here is [~'Elohiym], and not [~Yahweh] (used in the same verse), and, of course, this stands as an irrefutable proof that Moses himself used the two different names for God interchangeably. There are dozens of examples throughout the Bible of the same thing. (See my introduction to Genesis in this series.) Well, of course, the critics, who are married to the nonsense about different names for God meaning different authors or sources, cannot allow this to go unchallenged. What to do with it? Do what they always do with a verse of the Bible that contradicts their theories: (1) make a gloss out of it; (2) declare it to be the work of a "redactor"; (3) it really makes no difference how, JUST GET RID OF IT! This is the way Davies handled it here: "Deuteronomy 9:10 is perhaps a marginal gloss!"[23] Any proof of such a thing? No! Any evidence whatever of any gloss in this chapter? No. It is just another critic trying to make his foolish theory stand up!

Verse 11
"And it came to pass at the end of forty days and forty nights, that Jehovah gave me the two tables of stone, even the tables of the covenant. And Jehovah said unto me, Arise, get thee down quickly from hence; for thy people that thou hast brought forth out of Egypt have corrupted themselves; they are quickly turned aside out of the way which I commanded them; they have made them a molten image. Furthermore Jehovah spake unto me, saying, I have seen this people, and, behold, it is a stiff-necked people: let me alone, that I may destroy them, and blot out their name from under heaven; and I will make of thee a nation greater and mightier than they. So I turned and came down from the mount, and the mount was burning with fire; and the two tables of the covenant were in my hands. And I looked, and, behold, ye had sinned against Jehovah your God; ye had made you a molten calf: ye had turned aside quickly out of the way which Jehovah had commanded you."
The critics have a lot of problems with this. Like any old man telling what happened years ago, Moses pays little respect to strict chronological sequence of things mentioned, but nobody present could have missed the point of his sermon. Wright spoke of some who attempt to split the passage on the basis of some pronouns being plural and some singular, but that is simply the way Moses talked. We are glad that Wright admitted this possibility, saying, "The constantly shifting pronouns seem to be a rather precarious guide for sure and certain results in literary criticism!"[24] Well, what are the dependable guides? There really are no fully dependable guides, but such things as style, vocabulary, etc. are far better than the pronoun that crutch the critics rely on here. Why don't they follow the style and vocabulary route here? It proves that Moses is the author! "Such reasons as convenience and fitness to the argument sufficiently explain the variations one finds when this chapter is minutely compared with Exodus 32-34."[25]
Verse 17
"And I took hold of the two tables, and cast them out of my two hands, and brake them before your eyes. And I fell down before Jehovah, as at the first, forty days and forty nights; I did neither eat bread nor drink water; because of all your sin which ye sinned, in doing that which was evil in the sight of Jehovah, to provoke him to anger. For I was afraid of the anger and hot displeasure, wherewith Jehovah was wroth against you to destroy you. But Jehovah hearkened unto me that time also. And Jehovah was very angry with Aaron to destroy him: and I prayed for Aaron also at the same time. And I took your sin, the calf which he had made, and burnt it with fire, and stamped it, grinding it very small, until it was fine as dust: and I cast the dust thereof into the brook that descended out of the mount."
This entire chapter is an insurmountable obstacle to the impossible notion that Jewish priests of the seventh century B.C. composed Deuteronomy. If they did, why all this record of the terrible sin of Aaron, the ancestral head of their priesthood? No. If Jewish priests had anything to do with the Pentateuch, such records as these would never have appeared.

The breaking of the tables of stone (Deuteronomy 9:17), according to the ideas of those days, "signified the end of the covenant."[26] This would have been the end of God's dealings with Israel, except for the intercessory prayers of Moses. Exodus says nothing of Moses' praying for Aaron, but as the principal in those events Moses had every right to supplement any of those events with material which he deemed appropriate here.

Having already recited at length, in a condensed form, the awful rebellion in the matter of the golden calf, Moses next recounted some other serious defections of the people.

Verse 22
"And at Taberah, and at Masah, and at Kibroth-hattaavah, ye provoked Jehovah to wrath. And when Jehovah sent you from Kadesh-barnea, saying, Go up and possess the land which I have given you; then ye rebelled against the commandment of Jehovah your God, and ye believed him not, nor hearkened to his voice. Ye have been rebellious against Jehovah from the day that I knew you."
Right here, Moses reached the climax of Israel's rebellions. "They did not believe God! ... This was the cardinal sin in the old dispensation as well as in the new. See John 16:9; Hebrews 3:1-4:10."[27] (For extensive comments on the incidents connected with all of these places, see the parallel accounts in previous books of the Pentateuch.)

Verse 25
"So I fell down before Jehovah the forty days and forty nights, because Jehovah had said he would destroy you. And I prayed unto Jehovah, and said, O Lord Jehovah, destroy not thy people and thine inheritance, that thou hast redeemed through thy greatness, that thou hast brought forth out of Egypt with a mighty hand. Remember thy servants, Abraham, Isaac, and Jacob; look not unto the stubbornness of this people, nor to their wickedness, nor to their sin, lest the land whence thou broughtest us out say, Because Jehovah was not able to bring them into the land which he promised unto them, and because he hated them, he hath brought them out to slay them in the wilderness. Yet they are thy people and thine inheritance, which thou broughtest out by thy great power and by thine outstretched arm."
God credited Moses with having brought Israel out of Egypt in Deuteronomy 9:12, but in these verses, Moses repeatedly emphasized the truth that it was God Himself who did so. Moses pleaded the promises to the Patriarchs, and in this we see the explanation of many things in the history of Israel. There must have been countless times when God would have wiped Israel off the face of the earth except for those promises! You see, God had promised that through the posterity of Abraham, Isaac, and Jacob, the Messiah would at last be born, and we must say it reverently, "God was simply stuck with Israel, until that event occurred." That truth becomes apparent here. Not only so, but when Israel actually became worse, yes, that is the word, WORSE than Sodom and Gomorrah (See Ezekiel 16), justice would have required the annihilation of Israel, just as Sodom and Gomorrah had been destroyed, but then there were those promises. Since the salvation of all mankind depended on the birth of the Messiah, God continued to put up with Israel until Jesus was born.

"In all of the actions Moses mentioned here, it is not always easy to tell which occurred in one stay in the mountain, or in the other."[28] As it pertained to the purpose of Moses in recounting all this, it did not make the slightest difference. "The arrangement here, as frequently found in Hebrew narrative, subordinates strict chronological sequence to topical interests."[29]
10 Chapter 10 

Verse 1
This chapter reports the results of Moses' intercession, the renewal of the sacred covenant, and further instructions and persuasions to obedience.

"At that time Jehovah said unto me, Hew thee two tables of stone like unto the first, and come up unto me into the mount, and make thee an ark of wood. And I will write on the tables the words that were on the first tables which thou brakest, and thou shalt put them in the ark. So I made an ark of acacia wood, and hewed two tables of stone like unto the first, and went up into the mount, having the two tables in my hand. And he wrote on the tables, according to the first writing, the ten commandments, which Jehovah spake unto you in the mount out of the midst of the fire in the day of the assembly: and Jehovah gave them unto me. And I turned and came down from the mount, and put the tables in the ark which I had made; and there they are as Jehovah commanded me."
"The paramount event in these words is that Moses' intercession prevailed. God gave commandment to hew out other tables and wrote upon them the ten commandments."[1] Since the tabernacle and all of its elaborate furniture had not at this time been erected, some scholars have trouble with the mention here of that ark, into which Moses was to place the tables. Several plausible explanations of this are available, as follows:

(a) Alexander supposed that the placing of the tables in the ark did not occur until LATER, after the tabernacle and its furnishing had been completed. He wrote: "But, as all those things were closely connected, Moses mentions them here together without regard to the chronology."[2] This is indeed a logical and reasonable view, and it could certainly be correct.

(b) Jamieson, however, thought than in anticipation of the event of receiving the new tables, Moses instructed Bezaleel to make the ark and have it ready when he returned from the mount. "Most probably Moses gave these instructions to Bezaleel BEFORE he ascended the mount, that upon his descent the ark might be ready to receive the precious deposit."[3] This also is an adequate and reasonable explanation. No one can prove that this is not exactly what happened.

(c) However, it appears to us that a better explanation is that this ark which Moses individually himself prepared was a TEMPORARY ARK which served until the more elaborate gold-crowned ark could be prepared later. The fact of Moses being commanded directly, not merely to hew the tables, but to make the ark (Deuteronomy 10:1) tells us that Moses himself, not Bezaleel, was to make this one. It will be remembered that Moses' dwelling place, "his tent," was the substitute for the real "tent of meeting" during this period when the covenant was broken and had not been renewed. Significantly, it stood outside the camp of Israel, and not within it. (See Exodus 33:7ff and my comments in Vol. 2 of this series of commentaries). Since the Scriptures declare plainly that Moses made this ark, and that Bezaleel made the other one. This writer believes that there were indeed two arks, this one mentioned here being a SUBSTITUTE until the glorious one might be prepared later. It is mandatory to remember in researching questions of this type that the Word of God gives only a summary of all that was done, and that many of the details are hidden forever. Certainly, we are justified in rejecting the arbitrary conclusions of critics who promptly make a contradiction out of these verses, and from this, declare that "Deuteronomy and Exodus are by `different authors,' Exodus by `P' and Deuteronomy by `JE.'"[4]
"The purpose of these first five verses is, "To state in a comprehensive and general way that God had mercifully reaffirmed the covenant with the rebellious vassals, and Moses included the matter of the ark as a familiar and integral element in the standard ratification procedure."[5] This very important consideration is missed altogether by earlier writers. Wright, for example, could see nothing in this except a purpose "to freshen the peoples' historical memory."[6] The correspondence of this with "contemporary international suzerainty treaties, the same being in accordance with the legal customs of that era, etc."[7] is of very great significance, because it is also the basis of clearing up the mystery of Deuteronomy 10:6,7, which have troubled scholars for a century.

Verse 6
"(And the children of Israel journeyed from Beeroth Benejaakan to Moserah. There Aaron died, and there he was buried; and Eleazar his son ministered in the priests office in his stead. From thence they journeyed unto Gudgodah; and from Gudgodah to Jotbatha, a land of brooks of water."
Now these two verses have sent the scholars into a tailspin for generations. These verses are: "probably a fragment of an old itinerary,"[8] "obviously an interpolation,"[9] "probably a gloss, added by Moses when he wrote down his address,"[10] "These verses are evidently a parenthesis,"[11] etc.! Even the immortal McGarvey, basing his conclusion on there seeming to be a break in the thought, stated that, "These verses are not a part of the original text of Deuteronomy."[12]
Now it happens that these verses are NOT a gloss, an interpolation, or anything of the kind. The oldest manuscripts confirm their being an integral part of the Book of Deuteronomy. Although unable to explain them, some of the older commentators of the 19th century nevertheless confirmed the fact of the verses actually belonging to the text of Deuteronomy. Jamieson wrote:

"These verses are found in the most ancient Hebrew manuscripts, and we must receive them as they stand, although acknowledging our inability to explain their appearance here."[13]
The most obvious problem here is the statement that Aaron died at Mosera, whereas Numbers states unequivocally that he died at Mount Hor. However, as Alexander pointed out, "The places mentioned here are undoubtedly the same as those in Numbers." The general ignorance of mankind about all of the place names mentioned here should guard against all rash conclusions. Several of these places are in a very restricted area around Mount Hor. Mosera might well have been one of the shoulders of Hor.

That these verses are not a disconnected entry into this address is evident when the continuity of the office of High Priest is seen as a most vital and necessary element in the renewal of the Covenant, which is Moses' subject here. Dummelow observed this: "The notice of Aaron's death here seems to be inserted to show that the sin of Aaron and the people did not bring the priesthood to a close."[14]
In Adam Clarke's unabridged commentary, a Dr. Kennicott is quoted in a rather lengthy article affirming that the Samaritan Pentateuch clears up, absolutely, all of the problems encountered in these verses, confirming them as an abbreviated account of what is written in Numbers.[15]
Scholars who, prior to the discovery of the suzerainty treaty format of the Book of Deuteronomy, complained of "a break" here, were simply mistaken about their being a "break in the thought." Kline pointed out that "Deuteronomy 10:6-7 are relative to the context; for they enhance the covenant-renewing grace of God by recalling, just here, that the Lord re-instituted the priesthood of Aaron."[16]
Verse 8
"At that time, Jehovah set apart the tribe of Levi, to bear the ark of the covenant of Jehovah, to stand before Jehovah to minister unto him, and to bless in his name unto this day. Wherefore Levi hath no portion nor inheritance with his brethren; Jehovah is his inheritance, according as Jehovah thy God spake unto him. And I stayed in the mount, as at the first time, forty days and forty nights: and Jehovah hearkened unto me that time also; Jehovah would not destroy thee. And Jehovah said unto me, Arise, take thy journey before the people; and they shall go in and possess the land, which I sware unto their fathers to give unto them."
"At that time" is a reference to the time of the golden calf incident.[17]
"Unto this day" (Deuteronomy 10:8) is an expression that Moses often injected into his discourse, and it is not, by any stretch of the imagination, any proof of a LATE DATE or of a DIFFERENT AUTHOR from Moses. Of course, critics jump at the chance to use the passage exactly that way.[18]
Verse 12
"And now, Israel, what doth Jehovah thy God require of thee, but to fear Jehovah thy God, and to love him, and to serve Jehovah thy God with all thy heart and with all thy soul, to keep the commandments of Jehovah, and his statutes, which I command thee this day for thy good? Behold, unto Jehovah thy God belongeth heaven and the heaven of heavens, the earth with all that is therein. Only Jehovah had a delight in thy fathers to love them, even you above all peoples, as at this day. Circumcise therefore the foreskin of your heart, and be no more stiff-necked. For Jehovah your God, he is God of gods, and Lord of lords, the great God, the mighty, and the terrible, who regardeth not persons, nor taketh reward."
Notice that we have another one of those Mosaic injections into his speech, "as at this day." The reason for this lies in the very great importance that Moses attached to this glorious day when, shortly afterward, Israel would enter Canaan. This repeated mention of "this day" is exactly the equivalent of what Cardinal Cushing did in his prayer at the inauguration of John F. Kennedy as President of the U.S.A. The Cardinal told God no less than five times in that single prayer what the date was! "On this 21st of January, 1961 ..." etc., etc.

Micah 6:8 is an echo of this passage, indicating that Deuteronomy is far older than the minor prophets (848-844 B.C.), and at the time of their writing, already well known throughout Israel.

"What doth Jehovah thy God require of thee ... etc.?" (Deuteronomy 10:12). (For a full discussion of this remarkable text see Vol. 2, Minor Prophets, in my series of commentaries, pp. 357-361.) It is much more clear here in Deuteronomy that the full duty of Israel, as outlined here, included, absolutely, the keeping of the commandments and ordinances of God. Commentators on the Micah passage have attempted to make it a release from all duties, except those of `serving humanity,' one writer even going so far as to affirm that, "The true worship of God is the service of man."[19] An erroneous view of this kind degenerates holy religion into mere humanism, which in the last analysis is pure atheism and the ultimate seed-bed of every evil ever known to mankind.

A lesson for today in this passage is that, "If God expected the kind of ultimate and total devotion enjoined here from those who had received physical deliverance only at God's hands, what level of devotion should we return who have known and received the blessings of Christ's atoning death, the promise of eternal life, etc.?"[20]
"Commandments ... which I command thee this day for thy good ..." (Deuteronomy 10:13) One of the little noted facts regarding God's commandments is that all of them, without exception, are designed for the benefit and blessing of the recipients. The full import of this is that man's truest happiness and blessing in this present life, as well as his hope of heaven, are achieved in faithful obedience to the commandments of the Lord. As Dummelow put it, "The path of duty is also that of safety and welfare."[21]
"Unto Jehovah ... belongeth the heaven of the heaven of the heavens ..." (Deuteronomy 10:14). The Hebrew here actually has this: "All of the words here are in the plural number, the heavens of the heavens of the heavens."[22] As Clarke noted, "To say that the first heaven denotes the atmosphere, the second the starry heavens, and the third the abode of the blessed (where God is), is saying but very little in the way of explanation."[23] His conclusion as to the meaning of these words was this:

"The words were probably intended to point out the immensity of God's creation, in which we may readily perceive one system of heavenly bodies, and others beyond it, and still others in endless progression in space ... every star a sun, with its peculiar and attendant worlds. Thus there might be systems of systems in endless gradation up to the throne of God."[24]
"Circumcise therefore ... thy heart ..." (Deuteronomy 10:16). This is a metaphor. As Davies put it, "Physical circumcision implied consecration of the entire man to Jehovah. The verb `to circumcise' came thus to be used figuratively of the heart."[25] This verse shows that even under the Mosaic Law, there were deep spiritual overtones to all that was enjoined. As Paul said, "He is not a Jew who is one outwardly; neither is that circumcision which is outward in the flesh: but he is a Jew who is one inwardly, and circumcision that of the heart, in the spirit, and not in the letter, whose praise is not of men, but of God" (Romans 2:28,29). As Oberst observed, "A mere outward alteration would not (and could not) be enough for God. The inner man, the hidden man of the heart must be changed."[26]
This metaphor was carried forward into the N.T. by the apostle Paul, and although there are some superficial resemblances between circumcision and Christian baptism, it is a gross error to affirm that, "Baptism in the New Testament is strictly analogous to circumcision under the Old Testament."[27] Here are some of the fundamental differences:

Circumcision was observed on the eighth day of life, but baptism is for penitent believers.

Circumcision was for males only, but baptism is for all who come into the kingdom.

Circumcision did not bring one into the Abrahamic covenant; one was born into that covenant. But baptism is the means of one's coming "into Christ," and therefore, into the covenant with God.

Circumcision was practiced upon the individual without his consent and even against his will, but the divine rule for baptism is that everyone who wishes to be saved, having believed in Christ, must repent and "have himself baptized."[28]
Circumcision was a "sign of the covenant," but baptism is "for," "unto," "in order to receive" the remission of sins.

Circumcision had nothing to do with the forgiveness of sins.

"God of gods ... Lord of lords, the great God, the mighty, and the terrible ..." (Deuteronomy 10:17). The use of various names for God is evident in such a passage as this. No one could believe that several different authors were called upon as "the sources" of such declarations. What we have are synonyms for the Almighty! No loftier monotheism is to be found in the Bible. God is the first Cause, the uncaused Beginning and Creator of all things. Whom God has determined to save, none can destroy, and whom He elects to destroy, none can save! How absolutely essential is it that a mortal man should know and receive such a God as His rightful Lord, submit to His teachings, and in consequence be able to claim Him as a friend.

This verse is worthy to be compared with the great N.T. texts which extol the Father of Lights, the Father of Mercies, the Everlasting Father, etc. as Blessed and Only Potentate, King of Kings, Lord of Lords, who Only Hath Immortality, and Lord of Lords and King of Kings (1 Timothy 6:15; Revelation 17:14; 19:16). The characteristics added here, namely, that "He regardeth not persons, nor taketh reward," are merely another way of saying that "God is no respecter of persons," and that no one can bribe God!

Verse 18
"He doth execute justice for the fatherless and the widow, and loveth the sojourner, in giving him food and raiment. Love ye therefore the sojourner; for ye were sojourners in the land of Egypt. Thou shalt fear Jehovah thy God; him thou shalt serve; and to him thou shalt cleave, and by his name shalt thou sware. He is thy praise, and he is thy God, that hath done for thee these great and terrible things, which thine eyes have seen. Thy fathers went down into Egypt with threescore and ten persons; and now Jehovah thy God hath made thee as the stars of heaven for multitude."
As Cousins noted, "God's people are still thought of as being "foreigners."[29] There are several Biblical words used in reference to this quality of being citizens not of this world, but of another. They are: strangers, foreigners, pilgrims, sojourners, etc. Paul's famous passage, "Our citizenship is in heaven ..." etc. (Philippians 3:20) is based upon this conception. All such expressions eventually refer back to Abraham who dwelt in tents but never owned any land in Canaan except a burial place. When one thinks of the great wealth of the patriarchs, it is still astonishing that none of them ever built a house. They accepted for themselves the status of "pilgrims and sojourners." The word "pilgrim," especially, catches the sentiment of this. Pilgrim actually and literally means "one who crosses the field," and it came into use during the Crusades, when all across Europe, it was nothing unusual for settled citizens to see a lonely traveler crossing a field or a clearing on the way to the Holy Land. The word came to have a sacred connotation for one who, leaving all secondary considerations behind, pressed onward to the achievement of some sacred goal. In this connection also, we remember that the orthodox Jew today never actually completes his residence, but leaves a token part of it unfinished.

"Thou shalt fear Jehovah thy God, and him shalt thou serve ..." (Deuteronomy 10:20). Dummelow pointed out that this was one of the replies that Jesus made to Satan in the Temptation.[30]
"Deuteronomy 10:21-22 are a summary of all that has just been said."[31] What is taught is that the total devotion of the whole life should be to the service of God. It is God to whom one must cleave. "The Hebrew word here for `cleave' means `to cling to' or `hold fast to' with warm affection."[32] "`He is your praise' means he is the sole object of your praise."[33]
11 Chapter 11 

Verse 1
Here is a renewal of Moses' exhortation to the people, urging them to obedience, enforced by experiences that they had in the wilderness, and in view of God's threatenings and promises. Of particular interest is that, after the pattern of the suzerainty treaties, there is included here a catalogue of curses and blessings contingent upon their keeping the Law or transgressing it, with specific instructions for such a formal re-ratification of the covenant in the days of Joshua within the land of Canaan itself. This element in the chapter (Deuteronomy 11:26-32) is of special importance, because, "In the Hittite suzerainty treaties, it was not unknown for a king, some time before his death, to cause his vassals to swear allegiance to his successor."[1] (For a list of some of the features of those ancient treaties, see the chapter introduction to Deuteronomy 4.) This swearing of allegiance to the God of the covenant to be repeated in the land of Canaan in the days of Moses' successor is another of those features. Still another is the making of two copies of the covenant (seen in the two tables of the Decalogue), and the depositing of these "witnesses" in the holiest shrine of each party. In Israel's case, since God was in their midst, both copies (the two tables) were deposited in the ark of the covenant.

As Dummelow pointed out, there is no break at all here,[2]; Deuteronomy 11:1 being an integral part of Deuteronomy 10:21,22. Moffatt, in fact, included Deuteronomy 11:1 in the same paragraph that began in Deuteronomy 10:20.

"Therefore thou shalt love Jehovah thy God and keep his charge, and his statutes, and his ordinances, and his commandments, alway. And know ye this day: for I speak not with your children that have not known, and that have not seen the chastisement of Jehovah your God, his greatness, his mighty hand, and his outstretched arm, and his signs, and his works which he did in the midst of Egypt unto Pharaoh the king of Egypt, and unto all his land; and what he did unto the army of Egypt, unto their horses, and to their chariots; how he made the water of the Red Sea to overflow them as they pursued after you, and how Jehovah hath destroyed them unto this day; and what he did to you in the wilderness, until ye came unto this place; and what he did unto Dathan and Abiram, the sons of Eliab, the son of Reuben; how the earth opened its mouth, and swallowed them up, and their households, and their tents, and every living thing that followed them, in the midst of all Israel: but your eyes have seen all the great work of Jehovah which he did."
Critics are quick to find an anachronism in Deuteronomy 11:2, noting that it was with a PREVIOUS generation that the covenant at Horeb was made, but ALL of the people whom Moses addressed here between the ages of forty and sixty years were present at Sinai where the mountain burned with fire and God spoke to them out of the midst of the fire. Furthermore, Moses also INCLUDED with them the generation that had participated in the long wilderness experience, seeing many wonders such as the one mentioned, that of the death of Dathan and Abiram. So where is any anachronism? Therefore, it is a mistake to read "your children" (Deuteronomy 11:2) as any others than those very small children and infants recently born.

In Deuteronomy 11:6 we have another example of how FALSE interpretation is made the basis of a critical claim of divergent sources for Deuteronomy. As is well known, Korah was a prominent figure in the rebellion that included Dothan and Abiram, and the omission of Korah's name here leads to the bald and unsupported assertion that the author of this part of Deuteronomy "knew nothing" of Korah's part in that rebellion! It is not Moses' ignorance that shines in a remark like that but the ignorance of the critic. Wright used such notions as the basis of assigning this part of Deuteronomy to an imaginary "JE" and much of the rest of it to "P,"[3] another imaginary non-existent "document."

Moses, the author here, certainly knew all about Korah's guilt, along with that of Dathan and Abiram. Why, then, did he not mention Korah here? There are a number of the most excellent reasons why, as discerned by many able and competent scholars. "Although Korah was the head of this rebellion, Dathan and Abiram were the more determined, audacious and obdurate."[4] It was no doubt because of this greater guilt on the part of Dathan and Abiram that there was a difference in the punishments meted out to Korah on the one hand and to Dathan and Abiram on the other hand, a difference seen in the fact that "the sons of Korah" were spared to continue their father's name among the tribes of Israel. It cannot be denied that it was in respect to that difference that Moses here omitted Korah's name in mentioning the rebels. Keil properly understood and noted this, explaining Moses' omission of Korah's name as being due to considerations of tact, "Out of regard to his sons who were not swallowed up by the earth along with their father,"[5] but who at the time of Moses' speech here were a faithful and significant part of the nation of Israel. What a gratuitous insult (to the Korahites) it would have been for Moses to drag the name of Korah into the speech at this point!

Concerning the dramatic and terrible judgment of the rebels (Dathan, Abiram, etc.), "One would think that such an event would have put a stop to all thoughts of rebellion, murmuring, and disobedience for a long time to come, but on the very next day the people were murmuring against Moses, saying, `Ye killed the people of Jehovah.'"[6] (See Numbers 16).

Verse 8
"Therefore shall ye keep all the commandment which I command you this day, that ye may be strong, and go in and possess the land, whither ye go over to possess it; and that ye may prolong your days in the land, which Jehovah sware unto your fathers to give unto them and to their seed, a land flowing with milk and honey. For the land, whither thou goest to possess it, is not as the land of Egypt, from whence ye came out, where thou sowedst thy seed, and wateredst it with thy foot, as a garden of herbs; but the land, whither ye go over to possess it, is a land of hills and valleys, and drinketh water of the rains of heaven, a land which Jehovah thy God careth for: the eyes of Jehovah thy God are always upon it, from the beginning of the year even unto the end of the year."
It is mandatory to see in these verses that, "God's blessing is not automatic, nor linked to descent, but depends upon obedience."[7] Not only did ancient Israel fail to understand this vital truth, but countless Christians all over the world today look upon their eternal salvation as a thing already achieved and settled because of their claim to have "faith" in Christ, relegating "obedience" to the status of something nobody does anyway, and which is, in fact, impossible!

This paragraph sets forth a favorable contrast of Palestine with Egypt. In Egypt, the agriculture depended upon extensive irrigation, whereas in Palestine God watered the land by the annual rainfall. The mention of watering the crops "with thy foot" could refer either to the devices for pumping water from the Nile "by means of pumps worked by foot,"[8] or to the channeling of irrigation water to successive parts of a field by piling up little mounds and removing them with the feet as the irrigation progressed from one row to another, "thus directing the water from one furrow to another,"[9] a device still known where fields must be irrigated from a common source.

Oberst was certainly correct when he pointed out that today "Agriculture in Palestine depends upon vast irrigation projects, but that is not the way it was when Moses wrote this."[10] There are examples in North America of similar dramatic changes. Frijoles Canyon was once a lush rain valley and supported a prosperous tribe of Indians, but today it is a desert waste land. What made the difference? The blessing of God is a blessing always contingent upon the OBEDIENCE of the people.

Verse 13
"And it shall come to pass, if ye shall hearken diligently unto my commandments which I command you this day, to love Jehovah your God, and to serve him with all your heart and with all your soul, that I will give the rain of your land in its season, the former rain and the latter rain, that thou mayest gather in thy grain, and thy new wine, and thine oil. And I will give grass in thy fields for thy cattle, and thou shalt eat and be full. Take heed to yourselves, lest your heart be deceived, and ye turn aside, and serve other gods, and worship them; and the anger of Jehovah be kindled against you, and he shut up the heavens, so that there shall be no rain, and the land shall not yield its fruit; and ye perish quickly from off the good land which Jehovah giveth you."
"The former rain ... the latter rain ..." (Deuteronomy 11:14). The former rains came from the middle of October to the end of December, and the latter rains came in March and April."[11] The failure of either of these seasonal rains was a very serious impediment to the production of crops. On the other hand, God's generosity to Israel in the unusual fertility of the land of Canaan at that time, along with its plentiful rainfall at appropriate times, might be a source of temptation to Israel to believe that, "The fertility was due to Baal, the god of the land (as in the customs and beliefs of the Canaanites)."[12] We like Moffatt's rendition of this warning, "Beware of letting yourselves be fooled!" (Deuteronomy 11:16).

These verses make agricultural blessings to be CONTINGENT absolutely upon the blessing of Almighty God, and Scott, commenting on this said:

"After all, there is truth in the saying that sound morality and true religion are good economics. `Seek ye first his kingdom and his righteousness; and all these things shall be added unto you (Luke 12:31).' The position of Deuteronomy is very similar. Reverence and love Jehovah for what He is; put His laws into daily practice, and it shall be well with thee."[13]
Verse 18
"Therefore shall ye lay up these my words in your heart and in your soul; and ye shall bind them for a sign upon your hand, and they shall be for frontlets between your eyes. And ye shall teach them your children, talking of them when thou sittest in thy house, and when thou walkest by the way, and when thou liest down, and when thou risest up. And thou shalt write them upon the door-posts of thy house, and upon thy gates; that your days may be multiplied, and the days of your children, in the land which Jehovah sware unto your fathers to give them, as the days of the heavens above the earth. For if ye shall diligently keep all this commandment, which I command you, to do it, to love Jehovah your God, to walk in all his ways, and to cleave unto him; then will Jehovah drive out all those nations from before you, and ye shall dispossess nations greater and mightier than yourselves. Every place whereon the sole of your foot shall tread shall be yours: from the wilderness, and Lebanon, from the river, the river Euphrates, even unto the hinder sea shall be your border. There shall no man be able to stand before you: Jehovah thy God shall lay the fear of thee and the dread of you upon all the land that ye shall tread upon, as he hath spoken unto you."
(For a more detailed discussion of the [~tsitsith], the [~tephillin], and the [~mezuzah], see under Deuteronomy 6:7,8, above.) The attachment which the Jews have ever had for these items is attested by the fact that, "Even today, one may see on the houses of orthodox Jews a [~mezuzah] on the outside door-post."[14]
"As the days of the heavens above the earth ..."; Deuteronomy 11:21. This means. "As long as the heavens remain stretched over the earth, to the end of time, forever,"[15] or, "As long as the cosmos endures."[16]
The use of such a metaphor is enough to convince some people that, no matter what Israel does, Palestine belongs to Israel as long as the world stands, but that is a gross error. In this very verse, "These words, `that your days may be multiplied' preclude any thought that the land promise to Israel was made unconditionally."[17] Not only that, take a look at the colossal word that begins the very next verse and which contains a statement which is a vital part of this promise, "For IF ye shall diligently keep all this commandment ... etc."

Deuteronomy 11:24 gives the boundaries of the land promise. "The near Eastern peoples oriented themselves by facing east. Thus, the south was on their right, and the hinder sea was the Western Sea, the Mediterranean." In this fact may also lie the reason for the blessings (Deuteronomy 11:26ff) being placed on Mount Gerizim (south of Mount Ebal). That would have been on the right hand of a person facing eastward! Traditionally, the RIGHT hand was always the place of blessing. Jesus spoke of the "sheep on the right hand, and the goats on the LEFT."

"Christians, why can't we learn this lesson that Israel so stubbornly refused to learn, that faithful service of God will enable us to do things that appear totally impossible, accomplish things that try even the imagination, conquer the unconquerable, and to overcome difficulties that seem to be insurmountable? ... Who can stand up against him who is aligned with and in fellowship with Almighty God?"[18]
Verse 26
"Behold, I set before you this day a blessing and a curse: the blessing, If ye shall hearken unto the commandments of Jehovah your God; and the curse, if ye shall not hearken, but turn aside out of the way which I command you this day, to go after other gods, which ye have not known. And it shall come to pass when Jehovah thy God shall bring thee into the land whither thou goest to possess it, that thou shalt set the blessing upon mount Gerizim, and the curse upon mount Ebal. Are they not beyond the Jordan, behind the way of the going down of the sun, in the land of the Canaanites that dwell in the Arabah, over against Gilgal, beside the oaks of Moreh? For ye are to pass over the Jordan to go in to possess the land which Jehovah you God giveth you, and ye shall possess it, and dwell therein. And ye shall observe to do all the statutes and the ordinances which I set before you this day."
"Beyond Jordan ..." (Deuteronomy 11:30) (See under Deuteronomy 1:1 for a discussion of this expression which has the meaning of "transjordan," sometimes meaning "West of Jordan" as here, and often meaning "East of Jordan".) These are exactly the same words that T. Witton Davies said, "prove that the writer was West of Jordan."[19] Nothing could be more undependable than assertions regarding the authorship of Deuteronomy based upon such phrases as this, which sometimes mean one thing, sometimes another.

This whole paragraph (Deuteronomy 11:26-32) regards the transfer of the leadership of Israel from Moses to Joshua.

The transition was to be marked by a two-stage renewal ritual, which would exhibit the continuity of the more ultimate divine leadership. The arrangement was the equivalent of measures taken in vassal treaties by human suzerains to guarantee the dynastic succession on their thrones.[20] Thus, there is a glimpse in advance (here) of that renewal ceremony recorded in Joshua 8:30-35.[21]
Another great feature of this remarkable paragraph is the positive proof it gives of the freedom of the human will. "If Israel were not free agents, they could not be punished for disobedience, nor could they, in any sense of the word, be rewarded for obedience."[22]
Gerizim and Ebal were two significant peaks in central Palestine about 3,000 feet in elevation. They were quite close together with a little valley in between.[23]
Some have complained that Gilgal, mentioned here as being on the way to or in the vicinity of Gerizim and Ebal, "Is not near them (if the usual Gilgal is meant)";[24] but a number of scholars identify the Gilgal here with "the modern Julejib, two and one half miles southeast of the village of Shechem (near these mountains)."[25] "The name Gilgal means a circle, or a cairn of stones, and was used to designate several localities, one of which is near Shechem."[26]
The Arabah mentioned here is the name of the Great Rift in Asia Minor that includes the entire Jordan valley.

We are concerned with one other very important consideration in this chapter. When Joshua, the successor of Moses, honored the instructions here given by Moses, he specifically declared no less than three times (Joshua 8:30-35) that MOSES had commanded these instructions to be obeyed, "as it is written in the Book of the Law of Moses." But, the Book of Deuteronomy is the only book in which those instructions are found, therefore Deuteronomy is a part of the Book of the Law of Moses. If then, there is any truth in the Book of Joshua, then, beyond all possibility of doubt, the Book of Deuteronomy came from Moses. "There is no way to avoid the truth of this conclusion except by robbing the sacred account of all truthfulness. This the destructive critics do without hesitation."[27] We note this at this point, because it is a classical example of how the so-called higher criticism, in the last analysis, is absolutely nothing but an arrogant and conceited denial of what the Holy Bible says. It is the resurgence of the old Satanic lie, "Ye shall not surely die!" The most devious and ingenious methods are adopted by many of the critics to conceal what they actually do, to deny that there is any truth in the Word of God. Such deniers of God's Word must be accounted among the most unprincipled liars ever to appear upon earth!

12 Chapter 12 

Verse 1
Here we come to a major division in our study of Deuteronomy. Wright stated that Deuteronomy 12:1 "is the title of this section (Deuteronomy 12:12-28), and we do not encounter another major title until we come to Deuteronomy 29:1."[1] This strongly indicates that Moses considered this rather long section as a unit. Any orderly progression of the topics here considered is difficult to see, but, as Dummelow remarked: "As far as any orderly arrangement can be discovered, Deuteronomy 12-16 deals with strictly religious duties; Deuteronomy 17-20 is concerned with duties; and the rest of the section (Deuteronomy 21-28) discusses social and domestic regulations."[2]
As for what connection all this has with previous parts of Deuteronomy, Kline stated that, "It resumes that part of the mandate of conquest which required the obliteration of Canaanite cultic centers and installations (Deuteronomy 7:5,25; Exodus 23:24; 34:13)."[3]
Moses' application of the Law of God as previously given at Sinai is characterized by certain modifications and relaxations due to the changed circumstances which were about to be brought in by Israel's possession of the land. However, "The authority of the Sinaitic system, far from being set aside or in any way abrogated, is taken as the starting point for all that is here prescribed; and an accurate acquaintance with it on the part of the people is taken for granted."[4]
CRITICAL USE OF THIS CHAPTER
Of course, this chapter is the focal point of the critical attacks against Deuteronomy. The theory is that Moses had nothing to do with writing Deuteronomy; it was a forgery fraudulently passed off as Moses' book by priests of the eighth or ninth century B.C. who initiated a campaign to "eradicate the evils of syncretistic worship at the high places, which up until that time (in their view) was perfectly legitimate."[5] This theory is as irresponsible and complicated as any barrel of scorpions ever opened, but some of the features of it assert: (1) that the priests then hid this forgery in the temple and had it "discovered" during the reign of Josiah; and (2) that it was this book that really was the first of the Pentateuch! Note the very noble and commendable motives assigned to these unscrupulous, crooked priests. They were trying to purify God's worship! Did any bitter fountain ever send forth sweet waters? In the halls of criticism, it is only the bitter fountains that produce the sweet waters. The theory also is credited with establishing Jerusalem as the only place where God could be worshipped.

Now we simply don't have time or space to explore all of the ramifications of this crooked little fairy tale, but we shall include this excellent summary of a reputable and dependable scholar writing in 1979 and giving a few of the dozens of reasons why it is impossible to believe any of the allegations of this crooked theory:

(1) This passage, and indeed the whole Book of Deuteronomy, has not a single reference to "Jerusalem."

(2) The emphasis in Deuteronomy 12 is not on having only one place of worship, but upon purity of worship.

(3) There is no specific reference to worship at the high places (supposedly their chief concern).

(4) Deuteronomy assumes a plurality of altars.

(5) God specifically commanded that an altar be erected on Mount Ebal (Deuteronomy 27:1-8), NOT at Jerusalem.

(6) The view that God in any sense whatever ever approved of any syncretistic worship at the high places is nonsense. The minor prophets remove any question whatever about this. God never approved of His worship being mixed with the rites of the Canaanites.

(7) Contrary to critical opinion, there is visible in Deuteronomy no indication whatever that the author had any intention of "centralizing the cultus." Of course the critics need such an "intention," so they get it in Deuteronomy 12:5, where "the place" is mentioned! But can that mean there is only one place? NO! Look at Deuteronomy 23:16, where "the place" a slave may choose to live is mentioned. Subsequent references show that it simply means "any place" a slave may choose, and so the reference to "the place" God may choose to record His name means "any place" He may choose.[6]
"These are the statutes and the ordinances which ye shall observe to do in the land which Jehovah, the God of thy fathers, hath given thee to possess it, all the days that ye live upon the earth. Ye shall surely destroy all the places wherein the nations that ye shall dispossess served their gods, upon the high mountains, and upon the hills, and under every green tree: and ye shall break down their altars, and dash in pieces their pillars, and burn their Asherim with fire; and ye shall hew down the graven images of their gods; and ye shall destroy their name out of that place. Ye shall not do so unto Jehovah your God. But unto the place which Jehovah your God shall choose out of all your tribes, to put his name there, even unto his habitation shall ye seek, and thither shalt thou come; and thither shalt thou bring your burnt-offerings, and your sacrifices, and your tithes, and the heave-offering of your hand, and your vows, and your freewill-offering, and the firstlings of your herds and of your flock: and there ye shall eat before Jehovah your God, and ye shall rejoice in all that ye put your hand unto, ye and your households, wherein Jehovah thy God hath blessed thee."
"High mountains ... hills ... under every green tree ..." (Deuteronomy 12:2). "The choice of such places for worship by most of the heathen nations was due to the widespread belief that men were closer to Deity in such places."[7] Also, the awe inspired by deep shade, as well as the privacy such places afforded, were probably other factors entering in to such choices.

"Ye shall not do so unto Jehovah your God ... (Deuteronomy 12:4). Keil says this means, "Ye shall not build altars and offer sacrifices in any place you choose."[8] Many scholars have pointed out the significant corollary that worshippers today should derive from these instructions. "The possession of our inheritance necessitates the most rigid dealing with idolatry."[9] "The idea that we may worship God any way we like is refuted here, for worship to be worship it must conform to God's wishes and instructions."[10] No more serious indictment against modern Christianity is possible than that which derives from "the traditions and teachings of men" which churches have adopted instead of and contrary to the doctrine of Christ (Matthew 15:9).

"But unto the place ... (Deuteronomy 12:5). Here is where the critics find all that nonsense about this meaning Jerusalem and nowhere else! God had already spoken on this subject, and all of the people already knew that God's name was recorded in many, many places. How could any people have followed the moveable tabernacle for forty years, giving the demonstration that God's name had been recorded in at least the "forty-two stations" of the wilderness wanderings! Moreover, there is the strongest statement in Exodus 20:24 on this subject, "In every place where I record my name I will come unto thee, and I will bless thee." The obvious meaning of "the place" in this passage is "any place." (See the chapter introduction for more on this.) It is simply untrue that Deuteronomy here designated Jerusalem as the ONLY place to worship God. Harrison pointed out that Ebal, Shiloh, Shechem, etc, were other places where God had authorized His worship to be conducted.[11]
It was NEVER any part of God's intention that His Holy Name should be known and associated with only one place on earth! What a ridiculous assertion! "As God of the whole earth, wherever it might be necessary for the preservation and promotion of his kingdom, God could and did make his presence known."[12] Therefore, "to understand `the place which Jehovah shall choose' as relating exclusively to Jerusalem is a perfectly arbitrary assumption."[13] We might add that it is a totally false and unjustifiable assumption.

Verse 8
"Ye shall not do after the things that we do here this day, every man whatsoever is right in his own eyes; for ye are not yet come to the rest and to the inheritance which Jehovah thy God giveth thee. But when ye go over the Jordan, and dwell in the land which Jehovah your God causeth you to inherit, and giveth you rest from all your enemies round about, so that ye dwell in safety; then it shall come to pass that to the place which Jehovah your God shall choose, to cause his name to dwell there, thither shall ye bring all that I command you: your burnt-offerings, and your sacrifices, your tithes, and the heave-offering of your hand, and all your choice vows which ye vow unto Jehovah. And ye shall rejoice before Jehovah your God, ye, and your sons, and your daughters, and your men-servants, and your maid-servants, and the Levite that is within your gates, forasmuch as he hath no portion nor inheritance with you. Take heed to thyself that thou offer not thy burnt-offerings in every place that thou seest; but in the place which Jehovah shall choose in one of thy tribes, there shalt thou offer thy burnt-offerings, and there shalt thou do all that I command thee."
Deuteronomy 12:8-12 here are the second pronouncement of what some have called "The law of the one altar." There are three such pronouncements in this chapter:

(1) Deuteronomy 12:2-7
(2) Deuteronomy 12:8-12
(3) Deuteronomy 12:13-19
The law of the one altar, however, actually should be read as "one altar at a time," and not that any place, wheresoever, should be honored as "the ONLY altar." Shiloh and Shechem were just as legitimately "the place God chose," as Jerusalem was. In fact, God himself made the change to Jerusalem through His prophet David. "In patriarchal times, when a succession of altars was built in the course of the patriarchs' journeyings, there was apparently but one central family altar at any given time."[14] Thus, all Israel was familiar with what was meant by "the place which God would choose." From Exodus 20:24, we must conclude that "the place" always meant at "at any place," where God revealed His glorious nature by some special, supernatural theophany, "the place of God's symbolical dwelling place in the midst of His people."[15]
Verse 15
"Notwithstanding, thou mayest kill and eat flesh within all thy gates, after all the desire of thy soul, according to the blessing of Jehovah thy God which he hath given thee: the unclean and the clean may eat thereof, as of the gazelle, and as of the heart. Only ye shall not eat the blood; thou shalt pour it out upon the earth as water. Thou mayest not eat within thy gates the tithe of thy grain, or thy new wine, or of thine oil, or the firstlings of thy herd or of thy flock, nor any of the vows which thou vowest, nor thy freewill-offerings, nor the heave-offering of thy hand; but thou shalt eat them before Jehovah thy God in the place which Jehovah thy God shall choose, thou, and thy son, and thy daughters, and thy man-servant, and thy maid-servant, and the Levite that is within thy gates; and thou shalt rejoice before Jehovah thy God in all that thou puttest thy hand unto. Take heed to thyself that thou not forsake the Levite as long as thou livest in the land."
As Israel was about to enter Canaan with the resulting scattering of the people, and when the difficulty of killing all their meat at the central sanctuary was considered, Moses, here, upon Divine authority altered the regulations given at Sinai so that they could kill whatever animals were required for food at any convenient location, only with the proviso that the blood not be eaten, but poured out like water upon the ground. It is a gross mistake to suppose that we have here a new set of laws. The Sinaitic covenant still stands, as always, and only in certain specific instances would there be any changes, and those for very good reasons. "Deuteronomy was never intended to be a repetition of the whole law."[16] "All of the supposed discrepancies between Deuteronomy and Exodus-Leviticus (concerning the tithes and firstlings) vanish into mere appearance when Deuteronomy is thus properly understood."[17]
"After all the desire of thy soul ..." (Deuteronomy 12:15). In the KJV, this reads, "Whatsoever thy soul lusteth after"; however, "In Old English, `to lust' meant simply to will, to choose, to desire, and did not at that time, as now, imply anything evil."[18]
"The place which Jehovah thy God shall choose ..." (Deuteronomy 12:18). The critics must have a "Jerusalem" in this chapter, so how do they get it? Here is the way Davies got it: "Although Jerusalem is not mentioned here (nor anywhere else in the whole Book of Deuteronomy - parenthesis mine J.B.C.), it is fairly evident that no other place can be intended by, `the place which Jehovah shall choose.'"[19] Once more we have the fantastic affirmation of the critics that they know what the holy writer "intended to say," which is radically different from what he said!

Verse 20
"When Jehovah thy God shall enlarge thy border, as he hath promised thee, and thou shalt say, I will eat flesh, because thy soul desireth to eat flesh; thou mayest eat flesh, after all the desire of thy soul. If the place which Jehovah thy God shall choose, to put his name there, be too far from thee, then thou shalt kill of thy herd and of thy flock, which Jehovah hath given thee, as I have commanded thee; and thou mayest eat within thy gates, after all the desire of thy soul. Even as the gazelle, and as the hart is eaten, so thou shalt eat thereof: the unclean and the clean may eat thereof alike. Only be sure that thou eat not the blood: for the blood is the life; and thou shalt not eat the life with the flesh. Thou shalt not eat it; thou shalt pour it out upon the earth as water. Thou shalt not eat it; that it may go well with thee, and with thy children after thee, when thou shalt do that which is right in the eyes of Jehovah. Only thy holy things which thou hast, and thy vows, thou shalt take, and go unto the place which Jehovah shall choose; and thou shalt offer thy burnt-offerings, the flesh and the blood, upon the altar of Jehovah thy God; and the blood of thy sacrifices shall be poured out upon the altar of Jehovah thy God; and thou shalt eat the flesh. Observe and hear all these words which I command thee, that it may go well with thee forever, when thou doest that which is good and right in the eyes of Jehovah thy God."
"Thou mayest eat flesh ..." (Deuteronomy 12:20). Cousins pointed out that, "In Israel, meat was rarely eaten except by the rich. Animals were kept for their produce, not for their flesh. Meat was a luxury."[20]
"Even as the gazelle, and as the hart ..." (Deuteronomy 12:21). "This means that the ceremonial distinctions did not apply in such cases, any more than to the gazelle or the hart, animals allowed for food but not for sacrifice."[21]
All of this is supplementary to what Moses previously wrote in the other books of the Pentateuch. The prohibition against eating blood, according to the view held by this writer, is indeed brought over and made binding in the New Testament as well as in the Old Testament. The Jewish insistence on Kosher meats is founded partially upon the Divine commandment here.

Verse 29
"When Jehovah thy God shall cut off the nations from before thee, whither thou goest in to dispossess them, and thou dispossessest them, and dwellest in their land; take heed to thyself that thou be not ensnared to follow them, after that they are destroyed from before thee; and that thou not enquire after their gods, saying, How do these nations serve their gods? even so will I do likewise. Thou shalt not do so unto Jehovah thy God: for every abomination to Jehovah, which he hateth, have they done unto their gods; for even their sons and their daughters do they burn in the fire to their gods. What thing soever I commanded you, that shall ye observe to do: thou shalt not add thereto, nor diminish from it."
"This paragraph is an emphatic repeat of the warning given in the first four verses of the chapter."[22] Even the countless repetitions of the Old Testament were not enough to deter Israel from falling into the same "abominations" practiced by their heathen predecessors in Canaan.

Cousins warned against the tendency of men to look with favor and appreciation upon the religious practices that God has not authorized, saying, "God's people in all ages have created appalling problems for themselves and distorted their own faith by incorporating alien practices and concepts."[23]
"Take heed to thyself ..." It seems incredible to us that an intelligent people like the Israelites would have been seduced to wallow in the debaucheries of the pagan Canaanites, but there was a near universal conception in those ages that every land had a whole family of local deities who required the adoration of any who occupied the land. Any failure to honor those "gods of the land" was supposed to bring disaster. "Now the Israelites themselves were well schooled in this old bug-bear notion of such deities who severely resented their neglect by all new-comers."[24] Even the king of Assyria who left many Israelites in Canaan, learned that the wild beasts were making ravages against the few who remained in the land concluded that it was because they had not properly "honored the gods of the land," that being the king of Assyria's estimate of who Jehovah really is! 2 Kings 17:25ff. That accounts for the fact that priests were sent back to Samaria, having only the Books of Moses, which became known in time as "The Samaritan Pentateuch." Thus, it was that God, in these verses, warned that all such "deities" were to be ignored, their shrines, altars, pillars, and groves be demonlished, and that their very names be obliterated from the face of the earth.

Scott paraphrased the larger paragraph above, as follows: "Neither curiosity nor self-interested desire must lead the Israelites to traffic with Canaanite gods and ritual. All such is intolerable to Jehovah, for (to take an extreme instance) even children are sacrificed."[25]
"Even their sons and their daughters have they burnt in the fire to their gods ..." (Deuteronomy 12:31). At other places in the Old Testament, this horrible practice is referred to as `making a child to pass through the the fire to Molech,' (Deuteronomy 18:10), or simply, `pass through to Molech' (Leviticus 18:21; Jeremiah 32:35). "This has led some to allege that the ceremony referred to here was not an actual burning of children, but some kind of a `symbolical' passing of the child to Molech!"[26] The stark and ugly truth shines here. Child sacrifice was widely practiced in Canaan, as "Archeology has dramatically proved."[27]
"Every abomination ... which Jehovah hateth ... have they done ..." Here is the reason for God's removal of the Canaanites: It was due to their depravity, their unconscionable debauchery, and their shameful indulgence in every evil and licentious conduct, all of which things they did as "sacrifices to their gods."

In the final verse of this chapter (Deuteronomy 13:1 in the Hebrew Bible), we have "essentially a repeat of Deuteronomy 4:2. Moses here again delivers the only true standard of ethics and godly service, the revealed will of God; no more; no less!"[28]
13 Chapter 13 

Verse 1
In this chapter three situations are discussed, in each of which, Israel was ordered to put to death the offender.

(1) First, there is the case of some alleged "prophet" soliciting the people to idolatry on the basis of some dream, portent, or wonder which he claimed as proof of his authority (Deuteronomy 13:1-5);

(2) there is the case of solicitation to idolatry by one's close kinsman (Deuteronomy 13:6-12),

(3) and then there is the case of a whole city that has fallen under the power of Satan (Deuteronomy 13:13-18).

In every instance, the commandment was to put to death the offenders, and in the case of a whole city, it was to be placed under the ban and utterly destroyed.

The critical schools once traced what they thought were multiple sources for the material in this chapter, Davies, for example, naming both "D" and "E" as having a part in it.[1] It is now known that ONE author, not many, gave us these instructions, and that a SINGLE purpose is evident throughout:

"In the ancient suzerainty treaties, it was required of the vassal that he must not connive at evil words spoken against the suzerain, whether they amounted to an affront or a conspiracy. The vassal must report the insult or the fomenting of a revolt. In case of an actual rebellion, he must undertake military operations against the offenders. Moreover, he must manifest fidelity to his lord in such cases no matter who the rebel might be, whether prince or nearest relative. All of this finds its counterpart in Deuteronomy. Stylistically, the chapter is cast in the casuistic form characteristic of ancient law codes."[2]
"If there arise in the midst of thee a prophet, or a dreamer of dreams, and he give thee a sign or a wonder and the sign or the wonder come to pass, whereof he spoke unto thee, saying, Let us go after other gods, which thou hast not known, and let us serve them; thou shalt not hearken unto the words of that prophet, or unto that dreamer of dreams: for Jehovah your God proveth you, to know whether ye love Jehovah your God with all your heart and with all your soul. Ye shall walk after Jehovah your God, and fear him, and keep his commandments, and obey his voice, and ye shall serve him, and cleave unto him. And that prophet, or that dreamer of dreams, shall be put to death, because he hath spoken rebellion against Jehovah your God, who brought you out of the land of Egypt, and redeemed thee out of the house of bondage, to draw thee aside out of the way which Jehovah thy God commanded thee to walk in. So shalt thou put away the evil from the midst of thee."
The amazing thing here is that the question of whether or not the false prophet could actually perform such signs or wonders is treated as irrelevant! What if he did, or could? "What stamped the prophet false in this context is the doctrine!"[3] The possibility that evil men could indeed do wonders "through the power of Satan" is allowed in both Old Testament and New Testament. Paul spoke of the "lying miracles" which would be displayed by the apostate church (2 Thessalonians 2:9), and it surely is implied in this passage that God Himself would, on occasions, allow false prophets to display some signs of credibility in order to "test" the true loyalty of the people.

Adam Clarke gave as an example of how a lying "portent" might be given, the case of one who, through scientific calculations, knew when an eclipse would occur, "predicted it" for people who knew nothing of such matters, and, sure enough, it came to pass![4] The plausible nature of the deception practiced in this case was enhanced by the fact that dreams indeed were one of the manners in which God actually communicated to the prophets of old (Numbers 12:6). Also, "A false prophet's predictions are not always wrong. If they were, no one would believe him."[5] "God allows some of them their restricted sphere of power to test the loyalty of His people."[6] In the case of questionable "prophets" or "teachers," the real issue is not: "Did he perform a miracle? but is he furthering, promoting, and teaching the will of Christ?"[7] It is not necessary to suppose that all miracles claimed by false prophets and teachers are deceptions. Some of them, even many of them could be authentic, because as Christ said, "For there shall arise false christs and false prophets, and shall show great signs and wonders, so as to lead many astray, if possible, even the elect" (Matthew 24:24). As Keil said, "Such miracles are wrought in the power of Satan."[8]
Some might suppose that the penalty of death affixed to such offenses as the ones mentioned here was "very severe," but it should be remembered that, "The purpose of purging the land of all idolatries also required the removal of any Israelites who became infected with the same idolatry."[9] "It would have been a mockery of Divine justice, if Canaanite cities had been destroyed for their idolatry, and then the idolatrous cities of the Israelites were allowed to stand."[10]
"So shalt thou put away ..." (Deuteronomy 13:5). "Thou" here is plural, showing that the whole community "must clear itself of all complicity with the specified evil."[11]
The stern demand for the death penalty for all such false prophets and teachers "shows how absurd it is to treat Deuteronomy 5:17 as being in any sense an argument against capital punishment."[12] The context here as well as parallel passages in Deuteronomy 17:7 and Leviticus 20:2 indicate that in all such cases, "There was to be a formal judicial inquiry, and that the manner of execution was to be by stoning. This would make the whole community a participant in the execution, thus clearing them of all complicity in the condemned actions."[13]
Verse 6
"If thy brother, the son of thy mother, or thy son, or thy daughter, or the wife of thy bosom, or thy friend, that is as thine own soul, entice thee, secretly, saying, Let us go and serve other gods, which thou hast not known, thou, nor thy fathers; of the gods of the people that are round about you, nigh unto thee, or far off from thee, from one end of the earth even to the other end of the earth; thou shalt not consent unto him; neither shall thine eye pity him, neither shalt thou spare, neither shalt thou conceal him: but thou shalt surely kill him; thy hand shall be first upon him to put him to death, and afterward the hand of all the people. And thou shalt stone him to death with stones, because he hath sought to draw thee away from Jehovah thy God who brought thee up out of the land of Egypt, out of the house of bondage. And all Israel shall hear, and fear, and shall do no more any such wickedness as this is in the midst of thee."
Strangely, "father and mother" are not listed here, along with other close kin, and, from this, Cook supposed that, "This could imply that no one was obligated to impeach father or mother."[14]
"The son of thy mother ..." (Deuteronomy 13:6). "These words are probably not intended to identify the person spoken of here as a half-brother, but for the purpose of showing the closeness of the relationship."[15] This requirement that one should not even spare the closest of kin was "also the requirement in ancient international treaties and suzerainty covenants."[16] Note the piling up of the terminology in Deuteronomy 13:8, "do not consent, nor hearken, pity not, neither shalt thou spare, neither shalt thou conceal ... etc," "This makes the commandment all the more impressive."[17]
There would appear to be a number of reasons why the form of death in capital cases was made to be stoning. "This was the only form of capital punishment recognized in Hebrew law. Perhaps it originated in a desire to avoid the shedding of blood."[18] Another reason may have been in the requirement that the condemned person be not touched by another!

Verse 12
"If thou shalt hear tell concerning one of thy cities, Which Jehovah thy God giveth thee to dwell there, saying, Certain base fellows are gone out from the midst of thee, and have drawn away the inhabitants of their city, saying, Let us go and serve other gods, which ye have not known; then shalt thou inquire, and make search, and ask diligently; and, behold, if it be the truth, and the thing certain, that such abomination is wrought in the midst of thee, thou shalt surely smite the inhabitants of that city with the edge of the sword, destroying it utterly, and all that is therein and the cattle thereof, with the edge of the sword. And thou shalt gather all the spoil of it into the midst of the street thereof, and shall burn with fire the city and all the spoil thereof every whit, unto Jehovah thy God: and it shall be a heap forever; it shall not be built again. And there shall cleave naught of the devoted thing unto thy hand; that Jehovah may turn from the fierceness of his anger, and show thee mercy, and have compassion upon thee, and multiply thee, as he hath sworn unto thy fathers, when thou shalt hearken unto Jehovah thy God, to keep all his commandments which I command thee this day, to. do that which is right in the eyes of Jehovah thy God."
Alexander states that the words here rendered "hear tell" sometimes have the meaning of "overhearing," as in Genesis 27:5;[19] but nothing like that is meant here. It is merely a reference to the common gossip about a town that reaches to another town. In the event of such an evil report coming in about some sister city, the report was to be carefully sifted, diligently researched, and after all doubt of the truth of the report was removed, then, and not before then, the town was to be devoted, that means, "It was to be placed under the ban in its most destructive phase."[20] Notice here that no punishment was to be inflicted until the fullest possible investigation had been completed. "Many of the principles of British common law can be traced to these Mosaic enactments."[21]
One of the most significant things in these early books of the Bible is found in Joshua 22, where is given a historical example of how Israel honored this law in the instances of an event which, according to the gossip of the day, indicated that the trans-Jordanian tribes of Reuben, Gad, and Manasseh had erected an altar contrary to the law of God and were, in fact, defecting from the holy religion of Israel. The other tribes sent a delegation to make inquiry, headed by Phinehas, who was still living, and the result was so satisfactory in clearing up the false report that Phinehas even pronounced a benediction upon the builders of the monument (falsely reported as an unauthorized altar). Joshua 22 contradicts everything connected with the false allegations of critics trying to date Deuteronomy in the 9th century B.C. As McGarvey put it:

"Now, whoever wrote this account, and whatever date may be assigned to the Book of Joshua, if this account is true, all debate about the Mosaic authorship of Deuteronomy ought to terminate right here."[22]
All such witnesses against the evil theories, however, are shouted out of the Bible altogether by its enemies, who, without any evidence to sustain them, without the slightest excuse, and without even the semblance of any reason, declare of all such passages: "They don't belong ... they are not historical ... they are a gloss ... they are interpolations, etc. etc." It is far past time that any such criticism should receive any attention whatever from Christians. They do not derive from intelligence, or scholarship, or any kind of investigation whatever, but are pure and simply the children of unbelief!

Some have professed horror at what they call "these bloody laws" in Deuteronomy, but, as Jamieson said, "These laws were in accordance with the national constitution of Israel. God was their King, and idolatry was therefore treason and justly deserved the penalties of rebellion."[23]
Note the word "abomination" in Deuteronomy 13:14. Wright observed that, "This is the strongest word that the O.T. possesses for that which is impure, unclean, and lacking in holiness."[24]
"Smite the inhabitants of that city ... (Deuteronomy 13:15)." By adopting the paganism of the doomed cities of Canaan, any city of the Israelites would by such an adoption have made themselves the same kind of an abomination that pertained to the doomed cities of Canaan, and it would not have been just for Almighty God to have spared any Israelite city so defiled from the punishment meted out against the condemned cities of Canaan. "Note too that the Divine Suzerain, like the common lords in their ancient treaties, imposed strict regulations upon the disposal of the spoil that resulted from the destruction of any rebellious city."[25] God's law differed in this respect, that the spoil was in no sense whatever expected to enrich the persons inflicting the penalty of destruction. It was to be burnt up, made a part of the holocaust that should bring the death of the doomed city. This was an important distinction, because it meant that no monetary rewards would accrue to the people inflicting the punishment. Such a role would have effectively prevented any hasty destruction on the basis of improper or insufficient evidence. Any city incurring such a penalty "was to be made a ruin, never to be rebuilt; and thus was to be treated the same as a heathen idolatrous city."[26]
It was especially important that no Israelite allow any of the spoil of the doomed city to "cleave to his hand" (Deuteronomy 13:17). Keil pointed out that, "An example of how such property placed under the ban, if appropriated by an Israelite, would bring the wrath of God upon the whole people is seen in the case of Achan (Joshua 7)."[27] Speaking of how God's law that forbade the taking of spoil from the doomed cities was designed to restrain the greed of men, Adam Clarke questioned, "How few religious wars there would have been in the world, if they had been regulated by the principle: `Thou shalt neither extend thy territory, nor take any spoils?'"[28]
14 Chapter 14 

Verse 1
In this chapter, Moses recounted some of the regulations already given in Leviticus, etc. (See Leviticus 11 for some of the rules mentioned here.) The slight variations in the lists of clean and unclean creatures when compared with similar lists in Leviticus are by no stretch of the imagination indications of "separate traditions," "multiple sources" or "different authors." To begin with, the variations are so slight as to be negligible. The appearance of a name here and there which is omitted in Leviticus is most likely due to more than one name belonging to a specific creature. Even in America we have two names for the flesh of a sheep - "mutton chops," "lamb chops," etc.

Alexander discussed the variations as follows:

"In Leviticus, the general classification of animals that may be eaten is given, whereas in Deuteronomy the names of specific animals are included. Also, the list of fowls which may not be eaten included "the glede" (Deuteronomy 14:13), which is not mentioned in Leviticus. However, the vulture is mentioned in Leviticus, and the glede is probably of the vulture family. The class of reptiles carefully described in Leviticus is altogether omitted in Deuteronomy, etc., etc."[1]
As easily seen, such "variations" are of little or no significance, and it is a waste of time to pay a lot of attention to so-called "discrepancies" of this type.

Another "variation," of a little different kind was utilized by Driver, one of the great architects of the alleged-sources-of-the-Pentateuch theories to claim that, "The Israelites and the strangers are placed on different footings in Deuteronomy, and placed on the same footing in Leviticus."[2] As McGarvey pointed out, "No such discrepancy exists." It is simply an example of the critic having failed to read what is written in the text.

"Ye are the children of Jehovah your God: ye shall not cut yourselves, nor make any baldness between your eyes for the dead. For thou art a holy people unto Jehovah thy God, and Jehovah hath chosen thee to be a people for his own possession, above all peoples that are upon the face of the earth. Thou shalt not eat any abominable thing."
First, the Jews were forbidden to indulge in the ridiculous mutilations and disfigurements that characterized pagan funeral customs. As a people who, like their distinguished ancestor, "looked for the city that hath the foundations," it was altogether unbecoming that they should indulge the wild excesses of the pagans. Moreover, the body itself was "holy unto Jehovah" and it was not appropriate to disfigure and mutilate the body. There is surely an echo in this verse of Exodus 19:6, where all Israel is conceived of as a "holy priesthood unto Jehovah." It is primarily the holiness of Israel that formed the reason why such customs were forbidden.

The cuttings and the baldness mentioned here were "pagan acts of sacrifice, the blood and the hair being offered up to heathen deities or to the dead but deified ancestors."[3] That such cuttings of the body with knives was a standard procedure in pagan worship is also noticeable in Elijah's contest on Mount Carmel (1 Kings 18:25ff). Thus, such customs so closely allied to paganism were forbidden to Israel in the same Spirit that commands Christians "to avoid the very appearance of evil" (1 Thessalonians 5:22).

Deuteronomy 14:3 introduces a list of clean and unclean creatures as they pertained to the authorized diet of the Hebrews. As Cousins said, "It is futile to seek detailed explanations for the inclusion and exclusion of creatures listed."[4] As far as we are concerned, it appears that the list is absolutely arbitrary. "But the very arbitrariness of these stipulations make them the better tests of submission to the sovereign word of the Lord and more distinctive badges of consecration to him."[5] This is not to deny that in specific instances, there could have been some dietary reason for the restriction, swine's flesh, for example, being, even yet, a prime carrier of the deadly trichinosis. However, the flat declaration of the N.T. that Jesus Christ "made all meats clean" (Mark 7:19) reveals the undeniable truth that, after all, the lists were simply arbitrary. This or that was wrong or right simply because that is what the Lord commanded. These dietary restrictions certainly did what they were designed to do, they separated God's people from the rest of mankind! There is a sense in which baptism itself, as commanded in the N.T., partakes of the same nature as possessed in these ancient lists. It is a purely arbitrary commandment, needing no justification at all, except that Jesus Christ commanded it! In our commentary on these restrictions in Leviticus, we stated that they were "not merely arbitrary," but there we were speaking of them from God's viewpoint. Of course, God had a motive and a reason for the restrictions, but here we are speaking of the fact that there appear to be no human reasons why some were restricted and others allowed, and, from that viewpoint they were absolutely arbitrary.

Verse 4
LISTS OF CLEAN AND UNCLEAN CREATURES
"These are the beasts which ye may eat: the ox, the sheep, and the goat, the hart, and the gazelle, and the roebuck, and the wild goat, and the pygarg, and the antelope, and the chamois. And every beast that parteth the hoof, and hath the hoof cloven in two, and cheweth the cud, among the beasts, that may ye eat. Nevertheless these ye shall not eat of them that chew the cud, or of them that hath the hoof cloven: The camel, and the hare, and the coney, because they chew the cud but part not the hoof, they are unclean unto you. And the swine, because he parteth the hoof but cheweth not the cud, he is unclean unto you: of their flesh ye shall not eat, and their carcasses ye shall not touch.
"These ye may eat of all that are in the waters: whatsoever hath fins and scales, may ye eat; and whatsoever hath not fins and scales ye shall not eat; it is unclean unto you.

"Of all clean birds ye may eat. But these are they of which ye shall not eat: the eagle, and the gier-eagle, and the osprey and the glede, and the falcon, and the kite after its kind, and every raven after its kind, and the ostrich, and the night-hawk, and the sea mew, and the hawk after its kind, the little owl, and the great owl, and the horned owl, and the pelican, and the vulture, and the cormorant, and the stork, and the heron after its kind, and the hoopoe, and the bat. And all winged creeping things are unclean unto you: they shall not be eaten. Of all clean birds ye may eat.

"Ye shall not eat of anything that dieth of itself: thou mayest give it unto the sojourner that is within thy gates, that he may eat it; or thou mayest sell it unto a foreigner: for thou art a holy people unto Jehovah thy God. Thou shalt not boil a kid in its mother's milk."

"These verses agree closely with Leviticus 11:2-23,"[6] and we have already commented extensively on these regulations in my Commentary (Vol. 3) on Leviticus-Numbers en loco. However, the last sentence above regarding seething a kid in its mother's milk, is a reference to Exodus 23;19, and is not found in Leviticus 11. For generations men could discern no reason whatever for such a prohibition as this, and Rawlinson said, "Reason has nothing to say against such a mode of preparing food."[7] However, the mystery was unlocked in 1930, when the reason for this pagan practice was discovered in Ugaritic literature.[8] The pagans used such a broth to increase the fertility of their crops. The pagan idea was that the new life of the kid added to its mother's milk created double fertility.[9] In this light, there is no question of why God prohibited His people from indulging such a pagan superstition.

The permission to sell to foreigners (Deuteronomy 14:21) is apparently mentioned here for the first time because, "such permission would have been useless in the wilderness."[10]
Verse 22
ON TITHING
"Thou shalt surely tithe all the increase of thy seed, that which cometh forth from the field year by year. And thou shalt eat before Jehovah thy God, in the place which he shall choose, to cause his name to dwell there, the tithe of thy grain, of thy new wine, and of thine oil, and the firstlings of thy herd and of thy flock; that thou mayest learn to fear Jehovah thy God always. And if the way be too long for thee, so that thou art not able to carry it, because the place is too far from thee, which Jehovah thy God shall choose, to set his name there, when Jehovah thy God shall bless thee; then shalt thou turn it into money, and bind up the money in thy hand, and shalt go unto the place which Jehovah thy God shall choose: and thou shalt bestow the money for whatsoever thy soul desireth, for oxen or for sheep, or for wine, or for strong drink, or for whatsoever thy soul asketh of thee; and thou shalt eat there before Jehovah thy God, and thou shalt rejoice, thou and thy household. And the Levite that is within thy gates, thou shalt not forsake him; for he hath no portion nor inheritance with thee.
At the end of every three years thou shalt bring forth all the tithe of thine increase in the same year, and shall lay it up within thy gates: and the Levite, because he hath no portion nor inheritance with thee, and the sojourner, and the fatherless, and the widow, that are within thy gates, shall come, and shall eat and be satisfied; that Jehovah thy God may bless thee in all the work of thy hand which thou doest."

The first paragraph here teaches that the tithe shall be eaten at the central sanctuary by the offerer, except when, due to the distance that may be involved, it is too far to carry the tithe of his fields, and in which case the tithes are to be converted to money, the money to be used for a feast at the central sanctuary to which the Levites are also to be invited.

The mention of the tithe in the third year has led some to suppose that this was another tithe in addition to those already prescribed, but the best view of this is that it merely prescribes what use shall be made of the tithe, already known and received as a customary duty, in every third year. It shall be used for the Levite, the sojourner, the fatherless, and the widows. In short, it was for the alleviation of distress among the poor of the land. "The tithe thus to be used in the third year was not an additional tithe."[11] It was merely a charitable usage of the tithe already required. "The tithe of the first and second years was to be eaten before the Lord at the central sanctuary; the tithe of the third year was for the poor and needy."[12]
Kline's comment on the purpose of these tithing regulations is as follows:

"The purpose of this section on tithing is not so much to give a comprehensive statement of the laws on tithing, as it is to guard the tithing procedure from being prostituted to idolatrous ends, that is, to prevent Israel from honoring the Canaanite fertility gods for their harvests.[13]
With regard to the subject of tithing, a few words on this are in order. It has been a widespread conviction among churches of the Restoration movement that, "We don't have to tithe!" But there remains somewhat to be said regarding this ancient duty which antedates Judaism, which was an established institution in the days of Abraham who gave tithes to Melchizedek, priest of God Most High. When Jacob promised to give a tenth to God following his vision at Bethel, he was not initiating a new obligation, but merely promising to fulfil an obligation that already existed.

Are not Christians "Children of Abraham? (Galatians 3:29). Then, what kind of "children" are those who vow that they have no duty to pay tithes? As seen in Deuteronomy and throughout the Pentateuch, the payment of tithes was a vital and continuing part of the duty that pertained to every Israelite, and what a strange thing it would be if the Israel of God which is the Church should have no obligation whatever along this line.

Jesus Christ affirmed that the righteousness of his followers should "exceed the righteousness of the scribes and Pharisees" (Matthew 5:20), adding that unless it does so, one cannot enter the kingdom of heaven. Certainly the Pharisees paid tithes of all that they had, and can a Christian's "righteousness" exceed that of the Pharisee while he persists in the denial that he should pay any tithes whatever? This is a question that every Christian should ponder.

Furthermore, here is a little verse from Hebrews 7:8, "There (in heaven), he (Christ) receiveth them (tithes). This cannot be unless the followers of the Lord give tithes. Application of these words to Melchizedek and not to Christ is a distinction without a difference.

This writer's views have hardened on this subject through many years of study. It has not always been a conviction with some of us that tithing is a Christian duty, but from a lifetime of study and faithful practice of the obligation, we derive the certainty that those who neglect this duty do great injury to themselves. To us it appears as a plain duty to tithe one's income for the Lord's work, nor can we truthfully say that even that sufficiently fulfills the duty to "give as we have been prospered."

One disclaimer we wish to make. It is not our purpose here to bind this view on anyone who simply will not have it so. That there are exceptions, unusual cases, and perhaps even outright exemptions from this obligation in certain instances we freely admit. We do not pass judgment upon any man in regard to this. If men cannot perform the duty, God certainly does not require it, but no preacher who ever lived has the right in God's name to excuse or release men from this obligation. An obligation it most certainly is. As the years pass, and as we see God's work languishing for lack of funds, and at the same time tens of thousands of Christians wallowing in luxurious wealth unknown anywhere else on earth, the sacred obligation of the faithful Jew in the matter of tithing contrasts dramatically with the behavior of countless Christians who give what amounts to a pittance to the work of God. (For a fuller discussion of this subject, see my commentary, Vol. 10 in the N.T. series, under Hebrews 7:8.)

15 Chapter 15 

Verse 1
This chapter deals with the year of release, or the Sabbatical Year, and should be compared with Leviticus 25.

"At the end of every seven years thou shalt make a release. And this is the manner of the release: every creditor shall release that which he hath lent unto his neighbor; he shall not exact it of his neighbor and his brother; because Jehovah's release hath been proclaimed. Of a foreigner thou mayest exact it: but whatsoever of thine is with thy brother thy hand shall release. Howbeit there shall be no poor with thee (for Jehovah will surely bless thee in the land which Jehovah thy God giveth thee for an inheritance to possess it), if only thou diligently hearken unto the voice of Jehovah thy God, to observe to do all this commandment which I command thee this day. For Jehovah thy God will bless thee, as he promised thee: and thou shalt lend unto many nations, but thou shalt not borrow; and thou shalt rule over many nations, but they shall not rule over thee."
The plain meaning of this is that all debts shall be cancelled and forgiven in the Sabbatical Year, all debts to fellow Israelites. However, this is one of the laws of God that the Jews "made void by their tradition" (Matthew 15:6). It is regrettable that a scholar like Keil would have fallen into the devious "reasoning" by which the Jews nullified this commandment, assuming that, Philo and the Talmudists were correct in the affirmation that, "This simply meant lengthening the term for repayment!"[1] If this paragraph in God's Word means simply "declaring a moratorium on debts for one year," it was in no sense whatever a "release."[2] We are thankful that a number of discerning scholars came up with the correct answer here:

"The actual wording here favors the view that the actual release of the loan itself is meant. The early Jewish rabbis so understood it; and we should show that what is in view is the complete remission of debt.[3] This prescribes a release of debts.[4] The remission of the loan was absolute, thereby becoming a gift.[5] This law applies to charitable loans; and their whole remission is intended, not merely the interest, because this type of loan did not bear interest."[6]
A number of other scholars consulted were of the same opinion as these just cited, but these are sufficient to show what the true meaning is generally considered to be. One further point of interest is that this "release" also applied to Hebrew slaves who were to be freed in the Sabbatical Year. It was a genuine freedom that they received, and their former masters' were expected to endow them richly at the same time of their release. That "release" meant such a thing to slaves indicates that nothing less than full remission of debts could fulfil the "release" of debtors.

Deuteronomy 15:4 has the promise that, "There shall be no poor with thee!" This, of course, is the will of God for His people, and actually for all people; it was never the intention of God that people should be stricken with poverty and the suffering associated with it, but it should be noted that there is a qualifier on this promise: "IF ONLY THOU DILIGENTLY HEARKEN TO DO GOD'S COMMANDMENTS" (Deuteronomy 15:5). Deuteronomy 15:4 therefore states God's ideal for His people, an ideal that cannot ever be achieved apart from universal obedience to the commandments of God. Deuteronomy 15:7, below, indicates that the rule of God in the O.T. was exactly the same as it is in the N.T., "The poor ye have with you always" (Matthew 26:11).

There is nothing really strange about the fact of there always being those who are poor. There are many causes of poverty, some of course, being beyond the perimeter of anything that anyone can do to prevent it. Wars, famines, floods, and all kinds of natural disasters, etc., can issue in poverty for millions, but there are other causes of poverty, many of such causes being within people themselves. Immorality, drunkenness, wastefulness, irresponsibility, laziness, gambling, etc., - when such things are within people, poverty is inevitable. All of these things (and others like them) are poverty!

We have already noted that the Jewish rabbis and Talmudists quickly moved to get rid of this law about the remission of debts, and, as Ackland said, "There is reason to believe that this law was never fully implemented!"[7]
"Thou shalt lend to many nations, but thou shalt not borrow ..." (Deuteronomy 15:6) In the long history of the Jewish people, they have tended to fulfill the role of money-lender to mankind. "Both borrowing and lending are precarious practices! `Neither a borrower or a lender be; for loan oft loses both itself and friend, and borrowing dulls the edge of husbandry.'"[8]
Verse 7
"If there be with thee a poor man, one of thy brethren, within any of thy gates in thy land which Jehovah thy God giveth thee, thou shalt not harden thy heart, nor shut thy hand from thy poor brother; but thou shalt surely open thy hand unto him, and shall surely lend him sufficient for his need in that which he wanteth. Beware that there be not a base thought in thy heart, saying, The seventh year, the year of release is at hand; and thine eye be evil against thy poor brother, and thou give him naught; and he cry unto Jehovah against thee, and it be sin unto thee. Thou shalt surely give him, and thy heart shall not be grieved when thou givest unto him; because that for this thing Jehovah thy God will bless thee in all thy work, and in all that thou puttest thy hand unto. For the poor will never cease out of the land: therefore I command thee, saying, Thou shalt surely open thy hand unto thy brother, to thy needy, and to thy poor, in thy land."
God's commandment to give to the poor dominates this paragraph. Note that the very motives of men's hearts are brought under judgment by such passages as this. If a poor man needs assistance shortly before the Sabbatical Year, those able to help him were forbidden to deny help because of the proximity of the year of "release." Incidentally, this shows that the "release" was not a mere moratorium, but a genuine and complete remission.

The admonition not to be "grieved" because of giving to a poor brother is strongly suggestive of Paul's famous quotation from Jesus, "God loveth a cheerful giver" (2 Corinthians 9:7).

It is extremely significant that Deuteronomy 15:7-9 indicate that, "God will regard the cry of the poor as a witness against the hardhearted."[9] The Sabbatical Year made certain that a great deal of "lending to the poor" actually turned out to be giving to the poor! Giving to the poor without any thought of repayment is by far the best procedure. The Lord has said, "He that hath pity on the poor lendeth unto the Lord" (Proverbs 19:17). Notice that in this very paragraph God has specifically promised to bless the man whose hand is open to his poor brother.

We like the picturesque manner in which Clarke translated Deuteronomy 15:9: "Beware that there be not a thought in thy good-for-nothing heart,"[10] with reference to that Sabbatical Year and the release of debts! The reason for the cheerfulness in giving, or the lack of grief, mentioned in Deuteronomy 15:10 was explained thus by Alexander: "They should not grieve in giving, because God would bless them in all their works, so that they should not only be no losers by so doing, but actually should be gainers by their generosity!"[11]
Despite the fact of its not being the will of God that poverty should exist (Deuteronomy 15:4), one has the flat statement in Deuteronomy 15:11 that "It shall never cease." "In the ideal order (where every person did the full will of God) there would be no poverty, but here, God is concerned with the actual realities of the present world."[12]
One other observation regarding the poor is that made by Adam Clarke who wrote: "It is an act of mercy that God leaves the poor among men in order to give men the opportunity to exercise feelings of tenderness, compassion, and mercy. Without occasions for men to exercise these feelings, man would soon degenerate into a Stoic or a brute."[13]
Verse 12
"If thy brother, a Hebrew man, or a Hebrew woman, be sold unto thee, and serve thee six years; then in the seventh year thou shalt let him go free from thee. And when thou lettest him go free from thee, thou shalt not let him go empty: thou shalt furnish him liberally out of thy flock, and out of thy threshing-floor, and out of thy winepress; as Jehovah thy God hath blessed thee thou shalt give unto him. And thou shalt remember that thou wast a bondman in the land of Egypt, and Jehovah thy God redeemed thee: therefore I command thee this thing today. And it shall be, if he say unto thee, I will not go out from thee; because he loveth thee and thy house, because he is well with thee; then thou shalt take an awl, and thrust it through his ear unto the door, and he shall be thy servant for ever. And also unto thy maid-servant thou shalt do likewise.

"It shall not seem hard unto thee, when thou lettest him go free from thee; for to the double of the hire of a hireling hath he served thee six years: and Jehovah thy God will bless thee in all that thou doest."
Despite the fact of the Old Testament's not condemning slavery as an institution, nevertheless there are many provisions that were designed to benefit and protect those who were slaves. This paragraph is such a provision. One tires of the ceaseless carping of self-appointed critics of the Sacred Text who find some kind of a "contradiction" on every page of it. Here it is alleged that in the parallel account of this manumission of servants in the seventh year, with special reference to the ceremony of boring the ear for one who desired to remain a servant, "The Exodus account (Exodus 21:5) indicates that the ceremony shall take place `before God,' 1e., in the tabernacle, but here, the place of the ceremony is not mentioned!" So, this is a CONTRADICTION? How ridiculous! Yet Dummelow insisted that, "In Exodus 21:6 the ceremony is performed in public before the magistrates; here it seems to be private."[14] A careful reading of the two accounts reveals that neither the public nor the magistrates are mentioned in Exodus, and there is not a word here about a private ceremony! The reason for the omission of the instructions that the ceremony was to be "before God," as Alexander noted, "was that the usage (of going to the tabernacle) was so regular and well known that it was needless formally to announce it here."[15]
Here is an appropriate place to deal with another alleged "contradiction" claimed by Biblical enemies. In Exodus 21:7-11, it is specifically stated that if a Hebrew man sold a daughter into slavery that she should not go out in the seventh year; whereas, here it is specifically declared that Hebrew servants, whether men-servants or maid-servants shall indeed "go out free" in the seventh year! Glory be! The critics think they sure enough have a "contradiction" here! Well, they have NOT! The passage in Exodus is restricted to a daughter sold into slavery, inevitably involving her as a concubine or a subordinate wife either of the new master or of his son, and the law against such a wife-slave being sent out was a protection to her. The justice of the law that required the master to keep the woman, provide her with the necessities of life, and not deny her the rights of marriage is very evident in the Exodus account. As McGarvey said, "It would have been a hardship for her, whether with children or without, to go out free and struggle for her own support."[16] The case here is utterly different! No wife-relationship whatever is being considered in the regulations here. Thus, all the talk about the "new status of women" in Deuteronomy is absolutely erroneous. There does seem to be, however, an explanation of such general terms as "brother" in the first verse of this paragraph, where "brother" is specifically defined as "a Hebrew man, or a Hebrew woman."

Haley likewise perceived the true explanation of the apparent conflict in these two accounts. He pointed out that no daughter would be sold into slavery without the expectation "that she should become a wife, although of the second rank."[17] Thus, the two accounts do not deal with the same situation at all. Exodus deals with the rights of a slave-wife, whereas the passage here deals with maid-servants without wife status.

The ceremony of boring the ear and fastening it to the door-post was symbolical. The ear is the organ through which a master's commands are communicated, and such a ceremony indicated that the servant was perpetually bound to heed his master's commands and obey them. "It also signified that the servant was permanently attached to his master's house."[18]
"Thou shalt furnish him liberally ..." (Deuteronomy 15:14). Cook tells us that, "This literally means, `thou shalt lay on his neck.'"[19] We might paraphrase this as "load him down with gifts." As Cook also suggested, the prospect of such rich gifts would greatly encourage faithfulness and diligence during the later years of one's servitude.

Concerning the laws here given by the Lord for the purpose of regulating slavery and of alleviating to some extent its odious nature, Wright has this:

"These laws show the first concern in human history for the condition of slaves and the first awareness of the wrong involved in one person's complete control over the fortunes of another. It is true that the privilege of freedom was extended only to fellow-Israelites, but even that was a step no other people hitherto had taken."[20]
Wright went ahead and credited this great advance in the knowledge of what was right or wrong to "The Israelite knowledge of the nature and purpose of God."[21] However, this was an advance that did not flow out of Israel's knowledge of God at all, but it came in the form of a direct revelation from Almighty God Himself. No priests of Israel (especially in the 7th century B.C.) could ever have either invented or discovered the kind of wisdom that abounds in the Bible! On the other hand, Israel would not even receive the knowledge after God gave it! Note:

"I made a covenant with your fathers ... At the end of seven years ye shall let go every man his brother that is a Hebrew, that hath been sold unto thee ... but your fathers hearkened not unto me, neither inclined their ear ... but ye turned and profaned my name, and caused every man his servant, and every man his hand-maid, whom ye had let go free at their pleasure to return; and ye brought them into subjection, to be unto you for servants and for handmaids ..." Jeremiah 34:12-16.

Jeremiah's account, which should be read in full, shows how foreign the truth revealed here was from the spirit of Israel. They promptly made the law of God null and void by their tradition.

Verse 19
"All the firstling males that are born of thy herd and of thy flock thou shalt sanctify unto Jehovah thy God: thou shalt do no work with the firstling of thy herd, nor shear the firstling of thy flock. Thou shalt eat it before Jehovah thy God year by year in the place which Jehovah shall choose, thou and thy household. And if it shall have any blemish, or if it be lame or blind, any blemish whatsoever, thou shalt not sacrifice it unto Jehovah thy God. Thou shalt eat it within thy gates, the unclean and the clean shall eat it alike, as the gazelle, and as the hart. Only thou shalt not eat the blood thereof; thou shalt pour it out upon the ground as water."
Here again we have one of those "alleged contradictions" which are such a delight to critics. "In Numbers 18:15-18, the firstlings are the privilege of the priests, and here they are to be eaten by the owner and his household annually at the central sanctuary."[22] Scott stated that these two positions "are irreconcilable."[23] All such views vanish in the simple truth that the Jews had two kinds of firstlings. Haley quotes a number of scholars such as Michaelis, Jahn, and Davidson, all of whom affirm the existence of this second class of firstlings, this second kind "denoting the animals next in age to those belonging to the sacerdotal salary. Thus, the firstlings referred to here were additional to those mentioned in the previous three books of the Pentateuch."[24] There is also the possibility that it had become customary for the priests receiving the firstlings as their privilege to invite the owner and his family to share the feast provided. When it is remembered that the firstlings of a large herd or flock could easily run in to dozens or even hundreds of animals, this latter explanation is actually all that is needed.

It was forbidden to the owner that he should either use the firstlings for work, as in threshing, plowing, etc., or that he should shear the firstlings of the flock. That which belonged to the Lord was wholly his.

In the matter of blemished animals, they could not be sacrificed, but were to be eaten like any other animals slain for food, such as the gazelle or the hart. Only the proviso regarding the blood was to be carefully observed.

16 Chapter 16 

Verse 1
This chapter gives a brief summary of the three great national feasts of the Jews, each of which required the general assembly of the people at the central sanctuary. Two other great occasions of the year, the Feast of Trumpets, and the Day of Atonement are not mentioned here because they did not require the assembly of the whole nation. We have the Feast of the Passover (Deuteronomy 16:1-7), The Feast of Weeks (Deuteronomy 16:9-12), and the Feast of Tabernacles (Deuteronomy 16:13-15). Anticipating the scattering of the people in the occupation of Canaan, and discerning the need for more judges, "Moses here enacts that judges and officers were to be appointed by the people in all their gates, that is, in all of their various cities."[1] (Deuteronomy 16:16-20). There is a special warning to judges in the last two verses (Deuteronomy 16:21-22) against being tainted in any manner with idolatry, that being one of the greatest dangers to the judges, for idolatry was treason against the supreme authority, God Himself.

Some commentators try to make a big thing out of what they call the resemblance of these three great national feasts of the Jews to the agricultural feasts of the pagan nations throughout antiquity, but the truth is that there is no connection whatever between the religious feasts of Israel and the pagan celebrations of the heathen, with one little exception. It is true that they coincided time-wise with the agricultural festivals of antiquity.

However, take the Passover. There is nothing in any pagan celebration of all history that even resembles the Jewish Passover. Martin Noth alleged that pagan feasts were taken over by the Jews and adopted into their worship,[2] but the Holy Scriptures deny this categorically. In all history, there is absolutely NO record of unleavened bread being considered anything special in pagan religions, but it is the foundation and cornerstone of the Passover. And where did the unleavened bread become associated with Passover? It was in that hasty departure of Israel from the land of Egypt, when they left so hurriedly that there was no time to wait for bread to be leavened and allowed to rise. Also, the elaborate ritual of the sprinkling of the blood of the Passover lamb is not merely historical in forty particulars, every one of which pertains to the deliverance of Israel, but it is prophetic of the central events of the atonement in the blood of Christ for all men. (See our introduction to Exodus (Vol. 2 in my series on the Pentateuch) for literally dozens of the most minute and significant details in which this is so abundantly true of the Passover.)

The same may be said for Pentecost, called also, the Feast of Weeks, the Feast of the Firstfruits, and throughout the Christian ages, Whitsunday! There appears to be good reason for receiving the tradition that this feast originated in the giving of the Law at Sinai, such a view being confirmed by the fact that in the Great Antitype, Pentecost was the occasion of the giving of the law of the New Dispensation on the birthday of the Church!

Regarding the Feast of Tabernacles, there is no suggestion whatever of any pagan connections with this great Jewish festival, the feature of which was the requirement that the Jews live in rudely-constructed arbors, brush shelters, or boothes, as they were called. Why? Because some pagans did such things? Of course not. This was because, that is the type of shelters the children of Israel had at first when they came out of slavery in Egypt, a poverty and hardship that were commemorated historically in the ceremonies of the Feast of Tabernacles.

There is not any indication whatever that the Jews ever paid the slightest attention to pagan festivals. The Jews never accepted any kind of a national festival unless it tied squarely into some significant historical delivery of the JEWISH people. The Feast of Purim celebrated the salvation outlined in the Book of Esther. The Feast of Lights celebrated the reopening of the Temple following its closing and desecration under Antiochus Epiphanes. All of the allegations to the effect that "all of the great festivals were originally connected with agriculture and recognized God's bountifulness in the fruits of the earth,"[3] are backed up by nothing except the imaginative guesses of commentators.

It is in the great significance which those Three Great Feasts have for Christians that we find our principal interest today. "Each was a type of some far greater event to come."[4]
The Passover was a type of the Christian's deliverance from sin via the blood of our Passover, who is Jesus Christ. It is not merely in a few scattered particulars, but in literally scores of them, that this amazing Type bears such eloquent testimony to the Greater Antitype!

The Pentecost was a type of the giving of the Law of Moses. The Antitype, of course, is the Christian Pentecost. In the old Pentecost, three thousand souls sinned and were put to death. When the new Pentecost came, the gospel was preached and "three thousand souls gladly heard the Word of God, believed, repented, and were baptized into Christ".

The Feast of Tabernacles is a type of the Harvest Home, when the saints of all ages shall be welcomed into the home of the soul. As Ackland said, "This awaits fulfillment when the redeemed are gathered home."[5] Unger and other scholars find what they believe to be "millennial suggestions" in this Feast of Tabernacles, but we believe it refers to eternal blessings following the probation of the Christian life.

THE PASSOVER
"Observe the month of Abib, and keep the Passover unto Jehovah thy God; for in the month of Abib Jehovah thy God brought thee forth out of Egypt by night. And thou shalt sacrifice the Passover unto Jehovah thy God, of the flock and of the herd, in the place which Jehovah shall choose, to cause his name to dwell there. Thou shalt eat no leavened bread with it; seven days shalt thou eat unleavened bread therewith, even the bread of affliction; for thou camest forth out of the land of Egypt with haste: that thou mayest remember the day when thou camest forth out of the land of Egypt all the days of thy life. And there shall be no leaven seen with thee in all thy borders seven days; neither shall any of the flesh, which thou sacrificest the first day at even, remain all night until the morning. Thou mayest not sacrifice the passover within any of thy gates, which Jehovah thy God giveth thee; but at the place which Jehovah thy God shall choose, to cause his name to dwell in, there shalt thou sacrifice the Passover at even, at the going down of the sun, at the season that thou camest forth out of Egypt. And thou shalt roast and eat it in the place that Jehovah thy God shall choose: and thou shalt turn in the morning, and go unto thy tents. Six days thou shalt eat unleavened bread; and on the seventh day shall be a solemn assembly to Jehovah thy God; thou shalt do no work therein."
The omission of the particular "day" in Abib when the Passover was to be celebrated clearly distinguishes this as supplementary material to the instructions already given. A very great many of the particulars regarding the Passover are here omitted because they were not needed by Moses in the purpose of his speech at this point. In all of these great festivals, as Cook noted, "Nothing is added to the rules given in Leviticus and Numbers, except that oft-recurring clause restricting the sacrifices and celebrations to the central Sanctuary and that enjoined the inclusion of the Levites, widows, orphans, and the poor in the festivities."[6]
"Bread of affliction ..." (Deuteronomy 16:3). The unleavened bread was called "the bread of affliction," because, "It was made in circumstances of trial and pressure, when there was no time for the making of bread of a higher quality."[7]
"Six days thou shalt eat unleavened bread ..." (Deuteronomy 16:8) It is a mistake to read this "ONLY six days." The unleavened bread was to be eaten for seven complete days, and the language here only means that the seventh day of unleavened bread was to be a holy convocation to the Lord.

The Passover lamb, of course, came only from the flock (either of sheep or of goats), and thus the mention of "the flock and the herd" in Deuteronomy 16:2 might seem a little confusing. Kline pointed out that, "The word Passover in this passage refers not only to the Passover proper, but also to the seven days feast of unleavened bread that accompanied it."[8] That extended feast after the Passover would have been the occasion when sacrifices from the herd would have been made.

There is no problem deriving from the fact that the very first Passover was slain individually by each head of a family in his own residence, whereas the commandment here requires that it be slain "in the place which the Lord should choose in which his name was to dwell." At the FIRST Passover, there was no central sanctuary, not even the tabernacle, thus there was nowhere else to slay the Passover except in their residences. "During the wilderness wanderings only one Passover was kept, and that is recorded in Numbers 9."[9] Thus, it was very necessary for Moses here to impress upon the people the necessity of killing the Passover only at the central Sanctuary. If the Passover had been kept during the forty years in the wilderness, the tabernacle would have served as the central sanctuary, for, although moved frequently, it was still "one sanctuary." It was to meet the new situation that Moses delivered the instructions in Deuteronomy.

Verse 9
THE FEAST OF PENTECOST
"Seven weeks shalt thou number unto thee: from the time thou beginnest to put the sickle to the standing grain shalt thou begin to number seven weeks. And thou shalt keep the feast of weeks unto Jehovah thy God with a tribute of a freewill-offering of thy hand, which thou shalt give, according as Jehovah thy God blesseth thee: and thou shalt rejoice before Jehovah thy God, thou, and thy son, and thy daughter, and thy man-servant, and thy maid-servant, and the Levite that is within thy gates, and the sojourner, and the fatherless, and the widow, that are in the midst of thee, in the place which Jehovah thy God shall choose, to cause his name to dwell there. And thou shalt remember that thou wast a bondman in Egypt: and thou shalt observe and do these statutes."
The exact time for beginning of the calculation of the seven weeks was already given in Leviticus 23:16, where the exact day of beginning was tied to the Passover celebration. There have been many disputes about the exact manner of calculating the Pentecost. (For those who would like to explore the matter thoroughly, reference is made to Vol. 5 in our N.T. series of commentaries, pp. 31-34.) We agree with Kline that the reason for the very indefinite indication here as to when the counting should begin was due to there being "no necessity for specific instructions, because the exact day had already been indicated."[10]
CALCULATING THE PENTECOST
[@Pentecost] is a Greek word, meaning "fiftieth"; and thus the counting always ended on the day of the week that marked the beginning. If the counting began on Saturday it ended on Saturday. If it began on Sunday, it ended on Sunday, etc., because the number was counted inclusively for those first and last days.

Now the Leviticus instructions (Leviticus 23:15ff) indicated that the counting was to begin "on the morrow after the sabbath." The next day after the sabbath is Sunday, therefore the Pentecost was a Sunday! So far, it is simple enough, but here is what complicates the problem. There were always TWO sabbaths in every full week of a feast, and since the first and last days of the holy week were always counted sabbaths, that would make THREE sabbaths, if the last day was counted. Those "extra" sabbaths were counted to be especially holy and were called "high sabbaths." Now John tells us that the sabbath before which Jesus was crucified was one of those "high days" (John 19:31). All such high days could come on any given day of the week, as is true with all days numbered by the calendar (Christmas can come on any day of the week). The year Jesus was crucified (April 6,30 A.D.), the high day (sabbath) of the Passover week came on Friday, and because Christ was crucified on the day of the "preparation," that is, the day before the sabbath, therefore he was most certainly crucified on THURSDAY. There were back-to-back sabbaths on Friday and Saturday while Jesus was in the tomb as attested by the Greek text of Matthew 28:1. It is easy to see that if the counting began "on the morrow after" that first sabbath (which would have been a Saturday), then we would have had Pentecost on another Saturday fifty days later, as the Sabbatarians have always insisted. On the other hand, if the counting began on the "morrow after" the first ordinary, weekly sabbath, then it would have given a Sunday Pentecost, which we believe is the correct reckoning. (In addition to the reference to our Vol. 5 in the N.T. series, above, reference is also made to Vol. 2 in the same series, under Mark 15:42, where eight pages are given on this subject.)

The freewill-offerings mentioned in this paragraph were outlined in Leviticus and Numbers, and there was no need for Moses to add anything here. Such gifts and sacrifices were appropriate to be brought at any time, "according as Jehovah had blessed" the offerer. Specifically, Moses reminded the people over and over of the necessity of including the Levite, sojourners, widows, fatherless, etc. in the festivities of joy which were such a vital part of their religion. The reason, of course, was simply that the Israelites themselves had once been oppressed in the land of bondage.

"Tribute ..." (Deuteronomy 16:10). This word appears nowhere else in the Bible,[11] and it is of very doubtful meaning. The margin in our Cross-Reference Version gives an alternate reading of, "after the measure of."[12] The Septuagint (LXX) gives Deuteronomy 16:10 as follows: "And thou shalt keep the feast of weeks before the Lord thy God, according as thy hand has power, in as many things as the Lord thy God shall give thee."[13]
Verse 13
THE FEAST OF TABERNACLES
"Thou shalt keep the feast of tabernacles seven days, after thou hast gathered in from thy threshing-floor and from thy winepress: and thou shalt rejoice in thy feast, thou, and thy son, and thy daughter, and thy man-servant, and thy maid-servant, and the Levite, and the sojourner, and the fatherless, and the widow that are within thy gates. Seven days shall thou keep a feast unto Jehovah thy God in the place which Jehovah shall choose; because Jehovah thy God will bless thee, in all thine increase, and in all the work of thy hands, and thou shalt be altogether joyful. Three times in the year shall all thy males appear before Jehovah thy God in the place which he shall choose: in the feast of unleavened bread, and in the feast of weeks, and in the feast of tabernacles; and they shall not appear before Jehovah empty: every man shall give as he is able, according to the blessing of Jehovah thy God which he hath given thee."
In addition to the requirement regarding the central Sanctuary, another thing that dominates these chapters is the commandment to "REJOICE!" It was evidently intended by the Lord that a great portion of Hebrew wealth and prosperity was designed to be spent in the celebration of God's rich and overflowing blessings upon the people. This same quality of "rejoicing" is also one of the cardinal principles of the New Covenant. When the Jewish people turned away from this central admonition to "rejoice" and adopted instead all kinds of fasts and days of MOURNING, they made the most fundamental departure from God's will. The most familiar picture of Judaism today is that mournful scene at the "WAILING WALL." (For a full discussion of this preoccupation of the Jews with fasting and mourning see in Vol. 4 of our series of commentaries on the minor prophets, pp. 100-102,122.)

The parallel Scriptures with instructions on these three great feasts are:

Passover: Exodus 12; Leviticus 23:4-8; Numbers 28:16-25
Pentecost: Leviticus 23:15-21; Numbers 28:26-31
Tabernacles: Leviticus 23:33-43; Numbers 29:12-38
"Shall not appear before Jehovah empty ..." (Deuteronomy 16:16). This has reference to appearing before Jehovah to worship him without any kind of gift or sacrifice. How many Christians are put to shame by this? How many are there who exercise no care whatever to give of their substance to the support of the gospel of Christ! And, if no Israelite was permitted to appear before God without an offering, what kind of conceit is it that makes an "alleged Christian" suppose that he may worship continually without giving anything at all, or at most a mere pittance which he throws in as it may please him?

Even in this matter of the pilgrimages three times a year to the central Sanctuary, Cousins found a reminder of the suzerainty treaties, which "required vassals to report periodically to renew their oath of allegiance."[14] Kline also stressed this: "These verses bring into relief the character of the pilgrimages as tributary trips to the throne of the God-King (Deuteronomy 16:16b)."[15]
Verse 18
"Judges and officers shalt thou make thee in all thy gates, which Jehovah thy God giveth thee, according to thy tribes; and they shall judge the people with righteous judgment. Thou shalt not wrest justice: thou shalt not respect persons; neither shalt thou take a bribe; for a bribe doth blind the eyes of the wise, and pervert the words of the righteous. That which is altogether just shalt thou follow, that thou mayest live, and inherit the land which Jehovah thy God giveth thee."
Although, acting upon the advice of Jethro, Moses had indeed appointed assistants to help him in the administration of justice,. Moses still remained as the final court of appeals and continued to handle many problems up until the very hour of this speech, but all that was shortly to change, as soon as the people entered Canaan and settled down in many places, separated by considerable distances. The proper dispensation of justice required the appointment of the officers here mentioned.

"Judge the people with righteous judgment ..." (Deuteronomy 16:18). What a noble ideal for judges to follow. The restrictions here, throughout history, have proved to be precisely in those areas where the judiciary most needs them - partiality, bribe-taking, and the rendering of unjust decisions. This very day in America, our judiciary needs these instructions as sorely as any of the judges of Israel ever needed them!

"That thou mayest live and inherit the land ..." (Deuteronomy 16:20). When the judiciary of Northern Israel was completely perverted, and precisely for that reason, God removed the whole kingdom from their inheritance, never to return. Thus, this was no empty threat. The minor prophets, especially Amos, have much material that bears on the condition of the judiciary. Zephaniah's evaluation of Israel's judiciary was brief but clear: "Her judges are evening wolves; they leave nothing till the morrow!" (Zephaniah 3:3).

Verse 21
"Thou shalt not plant thee an Asherah of any kind of tree beside the altar of Jehovah thy God, which thou shalt make thee. Neither shalt thou set up a pillar; which Jehovah thy God hateth."
"An Asherah ..." (Deuteronomy 16:21). "She was a false deity whose name was often mistranslated in the KJV, following the Septuagint (LXX) "groves." She was the goddess of Tyre, the bride of Anu (heaven), the consort of El, and the mother of 70 gods, including Baal. She was worshipped with animal sacrifices."[16] In this light, therefore, "plant thee" does not refer to the planting of a tree in an ordinary sense, but means to install, set up, arrange. Many of the old commentators thought that the Septuagint (LXX) was correct here, as did Adam Clarke:

"The groves were planted around idol temples for the purposes of the obscene worship performed in them. On this account, God would have no groves or thickets about his altar, that there might be no room for suspicion that anything contrary to the strictest purity was transacted there.[17]
We have included Clarke's view here despite the opinion so firmly stated in the Encyclopedias. One thing that favors Clarke's view here is the use of the word "plant," allegedly meaning, "to set up." However, the sacred author knew that word, using it in the very next sentence, and the choice of another word (plant) in connection with the Asherah leaves some uncertainty as to what exactly is meant. After all, the Septuagint (LXX) could be correct here.

"A pillar ..." (Deuteronomy 16:22). A pillar was a column of wood or of stone, or a carved object of veneration, such as a statue or a device resembling a totem pole, installed as an object of worship. It is not usually mentioned, but it is certain that some of these "pillars" were phallic symbols of a very repulsive kind.

Now and then one encounters a complaint that Deuteronomy 16:18-22 "do not fit in" to the chapter on the three great festivals! Well, so what? Some of the commentators seem never to have heard about "a shotgun sermon," and that is certainly the kind that Moses delivered on this occasion. Incidentally, that is a sure mark of its authenticity. If the priests of any particular era had done these chapters, we may be certain that they would have been organized in a far different manner from that encountered in this Farewell Address by the Great Lawgiver of Israel.
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Verse 1
There is a brief reminder in Deuteronomy 17:1 that only perfect sacrifices without spot or blemish are acceptable in the worship of God. There follows a paragraph (Deuteronomy 17:2-7) on what to do with idolaters. Back in Deuteronomy 13, Moses had told what to do with persons who seduced others into idolatry; this tells what to do with the ones who were seduced! Deuteronomy 17:8-13 announce the provisions for a high court at the place of the central Sanctuary. Rules for the election of a king are set forth in Deuteronomy 17:14-17, and instructions regarding the religious life of the king are laid down in Deuteronomy 17:18-20.

"Thou shalt not sacrifice unto Jehovah thy God an ox, or a sheep, wherein is a blemish, or anything evil; for that is an abomination unto Jehovah thy God."
This rule is repeated dozens of times throughout the previous books of Leviticus and Numbers, but Israel needed it to be stressed frequently. Malachi has the sordid record of how the priests were offering the blind and the lame and the crippled sacrifices to God, and this among other sins, resulted in Jehovah's cursing the Jewish priesthood (Malachi 2:2).

The lesson for all people today in such a passage as this is simply that God is entitled to receive our very best, and that nothing short of that can be pleasing to him. "There is always the temptation to offer the second best to Jehovah, which is the common abiding temptation to cheapen religion."[1]
"Or anything evil ..." "This is a reference to the maims or faults enumerated in Leviticus 22:22-24."[2]
Verse 2
"If there be found in the midst of thee, within any of thy gates which Jehovah thy God giveth thee, man or woman, that doeth that which is evil in the sight of Jehovah thy God, in transgressing his covenant, and hath gone and served other gods, and worshipped them, or the sun, or the moon, or any of the host of heaven, which I have not commanded, and it be told thee, and thou hast heard of it; then shalt thou inquire diligently; and, behold, if it be true, and the thing certain, that such abomination is wrought in Israel, then shalt thou bring forth that man or that woman, who hath done this evil thing, unto thy gates, even the man or the woman; and thou shalt stone them to death with stones. At the mouth of two witness, or three witnesses, shall he that is to die be put to death. The hand of the witnesses shall be first upon him to put him to death, and afterward the hand of all the people. So thou shalt put away the evil from the midst of thee."
In all ages, disloyalty to the central government has been counted as treason, incurring the most severe penalty. Here, the worship of some other God, other than Jehovah, was high treason, therefore meriting the punishment prescribed.

Note that the precautions taken here against false accusations have been honored, in some instances, throughout history. The requirement that the witnesses themselves should "cast the first stone," taking an active part in the execution of the condemned must have been a very effective deterrent against false charges, because as John Calvin put it:

"There are so many whose tongues are so slippery, not to say good for nothing, that they would boldly strangle a man with their words, when they would not dare to touch him with one of their fingers. It was an excellent remedy against false testimony, therefore, to refuse to admit the testimony of any man who was not ready to execute judgment with his own hand."[3]
"Unto thy gates ..." (Deuteronomy 17:5). "`Gates' here means the open spaces near the gates where the judicial proceedings took place (Nehemiah 8:1,3; Job 29:7)."[4] Thus, criminals were executed "outside the camp" in the period of the wanderings, and outside the city in later times. This was considered to be very significant among the Hebrews. Stephen was stoned outside the city (Acts 7:58), and even our Lord Jesus Christ "suffered without (outside) the camp" (Hebrews 13:12).

The stern commandments here to put idolaters to death is frowned upon by some whose misguided notions about "a God of love" cause them to criticize a passage such as this. It is true, of course, that Ezekiel wrote, "I have no pleasure in the death of him that dieth, saith the Lord God" (Ezekiel 18:32).

"Capital punishment of idolaters was not a desirable thing per se, but it was enjoined out of regard to the welfare of the whole nation and the security of the central government. God was the King of Israel, and the worship of another God was simply high treason, thus deserving the most severe penalty."[5]
Verse 8
"If there arise a matter too hard for thee in judgment, between blood and blood, between plea and plea, and between stroke and stroke, being matters of controversy within thy gates; then shalt thou arise, and get thee up unto the place which Jehovah thy God shall choose; and thou shalt come unto the priests the Levites, and unto the judge that shall be in those days: and thou shalt inquire; and they shall show thee the sentence of judgment. And thou shalt do according to the tenor of the sentence which they shall show thee from that place which Jehovah shall choose; and thou shalt observe to do all that they shall teach thee: according to the tenor of the law which they shall teach thee, thou shalt do; thou shalt not turn aside from the sentence which they shall show thee, to the right hand, nor to the left. And the man that doeth presumptuously, in not hearkening to the priest that standeth to minister there before Jehovah thy God, or unto the judge, even that man shall die: and thou shalt put away the evil from Israel. And all the people shall hear, and fear, and do no more presumptuously."
The instructions here amounted to the appointment of a Supreme Court in Israel. It was not exclusively a priestly court, for there is no evidence that "the judge" mentioned here was in any sense a priest. Yet the mention of the Levites indicates that all decisions were to be made in the light of God's revealed law through Moses. Note also, that persons refusing to abide by the decisions of this court were also to be executed. Dummelow defined this court as consisting of the chief magistrate and the priests, whose decisions were final.[6] "The decisions they gave, of course, were considered to be the decisions of Jehovah."[7]
The principal function of these verses was to authorize and prescribe the setting up of such a supreme court after Israel was settled in Canaan. It should be especially noticed that the instructions here contain no details whatever, and, in a sense, are even vague and indefinite, and Keil pointed out that:

"The simple fact, that this judicial court at the place of the national sanctuary is described in such general terms furnishes a convincing proof that we have here the words of Moses himself, and not those of some later writer who copied the superior court in Jerusalem in the times of the monarchy."[8]
Verse 14
"When thou art come unto the land which Jehovah thy God giveth thee, and thou shalt possess it, and dwell therein, and shall say, I will set a king over me, like all the nations that are round about me; thou shalt surely set him a king over thee, whom Jehovah thy God shall choose: one from among the brethren shalt thou set king over thee; thou mayest not put a foreigner over thee, who is not thy brother. Only he shall not multiply horses to himself, nor cause the people to return to Egypt, to the end that he may multiply horses; forasmuch as Jehovah hath said unto you, Ye shall henceforth return no more that way. Neither shall he multiply wives to himself, that his heart turn not away: neither shall he greatly multiply to himself silver and gold."
First, it should be noted here that no commandment was given for Israel to elect a king. God's permission for Israel to have a king is indicated here, and Moses words amount to a prophecy that, in time, Israel would indeed request a king in order "to be like the nations around them." This prophecy was most circumstantially fulfilled in the days of Samuel. "The monarchy must be viewed as permitted only, not ordained, by God."[9] We reject as absolutely irresponsible, the assertion, "That these verses were written in criticism of a known monarch. He would multiply horses, wives, or money (Deuteronomy 17:16-17). This is a reference to Solomon's activity."[10] The very text itself in this passage contradicts and nullifies such comments. "He shall not cause the people to return to Egypt" (Deuteronomy 17:16). Could anyone acquainted with Solomon and criticizing him have said a thing like that? Certainly not, As Keil expressed it:

"The notion of modern critics, that there is an allusion in these verses to the constitution and kingdom of Solomon, is so far from having any foundation, that the reason assigned - namely, the fear lest the king should lead back the people to Egypt from his love of horses, "to the end that he should multiply horses," - precludes the times of Solomon. In the days of Solomon, the time had long gone by when any thought could have been entertained of leading the people back to the land of Egypt."[11]
Harrison also pointed out that there is no necessity whatever to suppose that this passage was written retrospectively with reference to the kingdom of Solomon. The kind of debaucheries that marked Solomon's reign "were familiar to any intelligent observer in the 2millennium B.C."[12] What is plainly obvious here is that Moses in this passage prophesied what any king would be likely to do in that era of the world's history. It is this prophecy that runs the critics in all directions trying to find some way to deny it. Jamieson perfectly understood the prophetic nature of this passage:

"In this passage, Moses prophetically announced a revolution which should occur at a later period in Israel's history. No sanction or recommendation is indicated. On the contrary, when the popular clamor had effected such a constitutional change in the theocracy by the appointment of a king, the Divine disapproval was expressed in the most unequivocal terms (1 Samuel 8:7)."[13]
The rationalistic critics object to this on the basis that, "Although the monarchy was contemplated and provided for in the Law, God afterward expressed strong disapproval of it."[14] The answer to such an objection is clear enough. There is neither a commandment to appoint a king, nor an approval of one when he was appointed anywhere to be found here. As Dummelow said, "The people were not commanded to appoint a king, but their desire for one was anticipated by Moses."[15] All of the rules, therefore, that Moses laid down here, were for the purpose of trying to PROTECT the people (in a degree) from the colossal error that Moses knew they would make in demanding a king. The rules Moses prescribed as somewhat of an easement of the blunder into which Israel would fall were given as follows by Unger:

(1) He was to be God's choice.

(2) He was to be an Israelite, a covenant person, not a foreigner.

(3) He was to be God's servant and representative.

(4) He was not to multiply horses, which in that era was equivalent to relying upon military power.

(5) He was not to multiply wives unto himself (this was customary for Oriental monarchs throughout the world at that time).

(6) He was not to amass silver and gold.

(7) He was to take a copy of God's law for himself and always walk in the light of it.[16]
If we may paraphrase Moses' instructions here, we might read: "All right, I know that in ages to come you Israelites will want a king like the nations around you, but when you thus decide, here are the rules you must follow."

Verse 18
"And it shall be, when he sitteth upon the throne of his kingdom, that he shall write him a copy of this law in a book, out of that which is before the priests and Levites: and it shall be with him, and he shall read therein all the days of his life; that he learn to fear Jehovah his God, to keep all the words of this law and these statutes to do them; that his heart be not lifted up above his brethren, and that he turn not aside from the commandment, to the right hand, or to the left: to the end that he may prolong his days in his kingdom, he and his children, in the midst of Israel."
We are able to find no agreement whatever with the learned opinions to the effect that "That book" which the king was to study throughout his life was nothing more that two or three verses from this chapter in Deuteronomy! "The law of the kingdom is the law of God (Deuteronomy 17:18-20).[17] Davies listed the Book of Deuteronomy only as the book the king was to receive.[18] Even the usually dependable McGarvey gave as his opinion that "It was not a very long document!'"[19] The statement that the king himself was to "write him a copy of this law in a book," "is a Hebraism with the meaning that `there shall be written for him' a copy of this law, etc."[20]
In our opinion, neither a few verses nor a short document qualifies as "a book." Perhaps this is the reason that the Septuagint (LXX) translated this place in such a manner as to make the meaning "a copy of all the law of God." Of course, the critics have been screaming about that Septuagint (LXX) rendition, for the Septuagint (LXX) rendition is obviously incorrect. Recent knowledge of the suzerainty treaties and the resemblance to them found in Deuteronomy has shed some light on this, and, as Kline expressed it: "A duplicate copy of the suzerainty treaty was provided for each vassal king."[21] Moreover, that "copy" was not a few excerpts, but the whole document, the entire treaty. That is clearly what is indicated here. Canon Cook discerned this a long time ago, writing that, "What was given to the king was the whole Pentateuch, or at any rate the legal portion of it."[22] "Only the whole law of the covenant could preserve the king from the dangers of his position."[23] Note also, in this connection, what was to be copied: It was that which was laid up "before the priests and the Levites," (Deuteronomy 17:18) and that is a clear reference to ALL of the sacred law. Alexander also concurred in this view: "The priests were the custodians of the written Law (Deuteronomy 31:26), and from the text of their codex was the king's copy to be written.[24] Alexander also explained the error in Septuagint (LXX) thus: "Deuteronomy 17:18 has `a double of this law,' not, as in Septuagint (LXX) `the reiteration of the law,' but a duplicate or copy of the Pentateuchal law."[25] This mistaken rendition in the LXX, where reiteration occurs is actually "deuteronomy" from which the name of this Book is derived.

Dummelow further commented on the giving of God's law to the King, writing, "To this day, when a Christian monarch is crowned, the Bible is delivered to him with the words: `We present you with this book, the most valuable thing that the world affords; here is wisdom; this is the royal law: these are the living oracles of God!'"[26]
"He and his children, in the midst of Israel ..." (Deuteronomy 17:20). Many have noted that this seems to sanction a hereditary monarchy. Adam Clarke's comment on this was:

"From this it has been inferred that the crown of Israel was designed to be hereditary; and this is probably true. Long experience has proved in almost all of the nations of the world, that hereditary succession in the regal government is, on the whole, the safest, and best calculated to secure the public tranquility.[27]
Edward Gibbon has written the following on the advantages of the hereditary system in the succession of monarchs: Our most serious thoughts must respect the principle of heredity in the succession of kings, because it establishes a principle of succession that is independent of the passions of mankind ... Experience teaches us that in a large society the election of a monarch can never be entrusted to "the wisest" or "to the most numerous" of the people. The military is the only order of men that is sufficiently united and powerful enough to impose their choice upon the people, but the army, habituated to violence and slavery, renders them very unsafe guardians of a constitution?

18 Chapter 18 

Verse 1
This chapter stands at the very center of O.T. prophecy of Jesus Christ the Messiah, but, true to the form of the shotgun type of address that Moses was here giving, there are a number of other things in the chapter. Due to the change of the law instituted here by Moses, which permitted animals to be killed at places other than the central sanctuary, which, of course, resulted in a decrease of the revenue of the Levites and priests, Moses here specified some additional contributions that were to be given to them (Deuteronomy 18:1-5). Next, there is a short paragraph concerning Levites that might wish to sell their patrimony and move to the area of the central sanctuary, in which case thy should receive contributions just the same as the Levites and priests already there (Deuteronomy 18:6-8).

Deuteronomy 18:9-14 lists nine kinds of occult and magic practices as "abominations to God," designating them as absolutely forbidden to the Israelites.

The great passage in the chapter is found in Deuteronomy 18:15-19, where "that Prophet like unto Moses" is promised. (See a special discussion of this subject under the discussion of that paragraph.) The chapter concludes with a short paragraph regarding the question of how one was to tell the difference between true prophets from false prophets (Deuteronomy 18:20-22).

"The priests the Levites, even all the tribe of Levi, shall have no portion nor inheritance with Israel: they shall eat the offerings of Jehovah made by fire, and his inheritance. And they shall have no inheritance among their brethren: Jehovah is their inheritance, as he hath spoken unto them. And this shall be the priests' due from the people, from them that offer a sacrifice, whether it be ox or sheep, that they shall give unto the priest the shoulder, and the two cheeks and the maw. The first-fruits of thy grain, of thy new wine, and of thine oil, and the first of the fleece of thy sheep, shalt thou give him. For Jehovah thy God hath chosen him out of all thy tribes, to stand to minister in the name of Jehovah, him and his sons forever."
"All priests were Levites, but only the sons of Aaron were priests."[1] Despite this simple truth extensively revealed throughout the O.T., "The RSV renders Deuteronomy 18:1, thus: `Priests, that is, all the tribe of Levi,' foisting off on Deuteronomy the false view that all Levites were priests."[2] This, of course, creates a conflict between Deuteronomy and the other Biblical legislation. And yet it is clear enough, as Kline wrote:

"Deuteronomy itself conveys a distinctly different image distinguishing between priests and Levites. The priests are the ministers at the altar of the central sanctuary, who enjoy a position of supreme honor and authority. The Levites are everywhere functional subordinates and social dependents. Priests and Levites did share the commission of instructing Israel ... The Deuteronomic stipulations assume the validity of the more minute regulations given earlier, unless, of course, the purpose was to alter them (as in the increased revenue called for in this paragraph)."[3]
Another Biblical example of the differences between priests and Levites is seen in that, "Different portions are assigned to priests in Deuteronomy 18:3-5, and to Levites in Deuteronomy 18-6-8. Some priests taught the Law (Deuteronomy 31:9-13), but the Levites had actual custody of the book which was kept near the ark of the covenant."[4]
"The first of the fleece ..." (Deuteronomy 18:4). is supplementary to earlier legislation and amounts to an increase in the revenue of the Levites, an increase that was very appropriate in that under the new rules applicable to the occupation of Canaan, many animals once slain at the central sanctuary would then be slain at home, omitting the chance for any offering at all to the priests. The fact that different parts of sacrificed animals are specified here from those specified in Leviticus 7:19ff could mean: (1) either that the parts here specified are in addition to those, or (2) that they are to be substituted for those. There are many things about the implementation of that whole complicated law that people today simply cannot find out. We may believe, however, that all of the details of it were perfectly understood by those who were expected to abide by its teachings.

"The first-fruits ... the first fleece ... etc." indicated that, "God's servants were to get their share first!"[5] It should be recalled in this connection that when Elijah encountered the woman who was to nourish him through the days of the drought, and found that she was virtually without any food at all, he commanded her, "Make me a little cake first!" (1 Kings 17:13). Those who place their obligations to God above and ahead of everything else will always prosper in their lives, just as did the woman who took care of Elijah.

Cousins pointed out that the critical allegation is that, "`All the Levites were originally priests, and the limitation of the priesthood to the sons of Aaron was a later development,' declaring also that this passage does not support that theory."[6]
We noted above that, whereas earlier legislation had given the "right shoulder" to the priests as their portion, this passage in Deuteronomy does not at all specify "the right shoulder." The discovery of the ruins of a pagan temple at Lachish where they unearthed large numbers of right shoulder bones has led some scholars to suppose that this practice of the pagans may have resulted in the variation of the priests' portion in order to avoid resemblance to pagan sacrifices. Here again, there are many things about all of this that must remain hidden.

Verse 6
"And if a Levite come from any of thy gates out of all Israel where he sojourneth, and come with all the desire of his soul unto the place which Jehovah shall choose; then he shall minister in the name of Jehovah his God, as all his brethren the Levites do, who stand there before Jehovah. They shall have like portions to eat, besides that which cometh of the sale of his patrimony."
"These verses guaranteed the rights of all Levites against any restrictive tendencies of vested priestly interests at the central sanctuary."[7] In Leviticus 25:33,34, the law required that sufficient pasture lands be allotted to the Levites in the vicinity of the Levitical cities; and in this passage we catch a glimpse (but only a glimpse) of how the law worked out. It is anticipated here that the Levites would erect houses, or residences of some kind, in these areas and use the pasture lands for animal husbandry, and perhaps other forms of agriculture. Thus, although the Levites would have no landed inheritance in Canaan, as did the other tribes, there is no indication that they would live perpetually in poverty. These verses deal with the situation in which a Levite living at some considerable distance from the central sanctuary would desire to dispose of his patrimony, which he had acquired either by inheritance, or by his personal endeavor, in order to move to the place where the central sanctuary would be set up. As Keil noted:

"Such a Levite might either rent out his property in the Levitical town and use the annual rent as his income, or sell his house there to someone else ... These words are convincing proof that the allegation that the Levites were absolutely without possessions is not supported in any manner by the Book of Deuteronomy."[8]
Verse 9
"When thou art come into the land which Jehovah thy God giveth thee, thou shalt not learn to do after the abominations of those nations. There shall not be found with thee any one that maketh his son or his daughter pass through the fire, one that useth divination, one that practiceth augury, or an enchanter, or a sorcerer, or a charmer, or a consulter with a familiar spirit, or a wizard, or a necromancer. For whosoever doeth these things is an abomination unto Jehovah: and because of these abominations Jehovah thy God doth drive them out before thee. Thou shalt be perfect with Jehovah thy God. For these nations, that thou shalt dispossess, hearken unto them that practice augury, and unto diviners; but as for thee, Jehovah thy God hath not suffered thee so to do."
Note that there are nine of these abominable practices, the word `abominable' being the very strongest word that the O.T. has to express God's disapproval. Significantly, "all of these were alleged oracular sources"[9] in ancient Canaan, and they were most frequently consulted by people who desired to know the Divine will about this or that. Now some of these practices were used to protect from enemies, to acquire benefits or blessings, to assure success or failure of some project, and similar objectives. The big thought in the whole passage seems to be that Israel must rely upon the written will of God and that they should, under no circumstance, resort to occult, magical, or satanic consultations in the hope of knowing God's will.

The N.T., as well as the O.T., leaves no doubt that all of the things mentioned here are sinful, unprofitable, deceitful, and of no earthly benefit whatever such activities are just as "abominable" in the sight of God today as they ever were.

The list here is representative, rather than exhaustive, and we may add astrology, soothsaying, rhabdomancy, and all similar things. The N.T. writers condemned such things, leading to the unsupported charge that "they believed in such practices." Well, they "believed in" them exactly as does this writer, that such practices are widely indulged in by the people, that countless thousands of people are making a living by such shameful "arts," that they are altogether useless, powerless, deceitful and entirely evil in every sense of the word. The astrology nonsense, for example, is a 2 billion-dollar-a-year business in the U.S.A. at this very time, yet all Christian values are contradictory in every particular to the whole system of astrology. Leon Morals affirmed that "In the order of the listing of the precious stones making up the foundation of the New Jerusalem, the author of Revelation contradicts all heathen conceptions, the principle being that God reverses human judgments."[10]
"Rhabdomancy ..." This is a class name for a number of ways to make decisions, one of which was described by Keil, thus: Two rods were held upright, and then allowed to fall while incantations were uttered, and the oracle was inferred from the way in which they fell, whether to the right, or to the left.[11]
"Pass through the fire ..." There can be no doubt whatever of this being a reference to the sacrifice of children to such pagan gods as Molech, but nobody ever heard of this being a "method of divination." Of course, that is what Dummelow declared: "The context here seems to imply this."[12] We do not believe that the context "implies" any such thing, and the only discernible reason for such an assertion is that it fits in with the critical denial of the plain meaning of the following passage relative to that Prophet. The lack of any historical example whatever of anybody's ever sacrificing a son or a daughter to "get an oracle," however, did not prevent Davies from affirming (without proof or evidence) that "This was a common practice for obtaining an oracle!"[13]
"Augury ..." refers to some practice which "is uncertain"[14] and thus impossible to classify as a means of divination.

"An enchanter, or diviner ..." This class of magic pretended to predict future events by watching the flight of birds, reading tea leaves, pouring oil on a cup of water and studying the resulting patterns, etc. In our day, palm reading is a thriving business in a place like Houston, where a dozen establishments in one square mile (or less) are making all kinds of promises based upon this dubious "so-called science." It will be recalled that when Joseph, the all-powerful deputy of Pharaoh planted his cup in Benjamin's sack, the "discoverer" stated that Joseph used that cup "for divining." (Genesis 44:5).

"Witch ..." Such words as "warlock" and "wizard" amount to the masculine gender of this word, although "witch" has also come to include either sex. "Sorcerer" is a synonym. "The word comes from a Greek term [@farmakeia], which is also the source of our word `pharmacy'."[15] Such persons had nothing whatever to do with revealing information or any kind of revelation concerning future events. Their business was that, generally, of helping people to get rid of their enemies, by means of casting some spell upon them. Such persons freely used all kinds of drugs, potions, and medicines. Vine tells us that the word came to mean "poisoning."[16] Also, there can be little doubt that some of the hallucinatory drugs were known and used for various purposes by this class of persons. The drug culture element in our current society immediately comes to mind.

"Charmer ..." Dummelow listed this evil practice as the device by which one claimed to weave magic spells and curses by tying knots, etc."[17] By no stretch of imagination can this be related to "getting information from God."

"Consulter with familiar spirits ..." Such persons, pretending to speak with ghosts or spirits, "were probably ventriloquists who claimed to hold communications with subterranean spirits."[18]
"Necromancer ..." This referred to one who made inquiries of the dead, pretending to procure vital information by this device. Despite this evil, futile thing being condemned in the law of God, Saul, king of Israel sought out the witch of Endor in order to have a conversation, as he thought, with the deceased prophet Samuel (1 Samuel 28:7-25). From the above, it is clear enough that this paragraph deals with a number of evils that having nothing whatever to do with "getting a revelation from God," yet that is the cornerstone of the false allegation that "because of the context, we must accept the next paragraph (regarding `that Prophet') as primarily dealing with Israel's receiving proper revelation from God through their succession of prophets. We have seen repeatedly throughout this extended address by Moses that it is a "shotgun sermon," and that the proximity of paragraphs touching different subjects is no safe criterion whatever for exegesis of a given passage. There is absolutely nothing in Deuteronomy 18:9-14 that casts any light whatever upon the meaning of Deuteronomy 18:15-19.

Verse 15
THAT PROPHET
"Jehovah thy God will raise up unto thee a prophet from the midst of thee, of thy brethren, like unto me; unto him ye shall hearken; according to all that thou desiredst of Jehovah thy God in Horeb in the day of the assembly, saying, Let me not hear again the voice of Jehovah my God, neither let me see this great fire any more, that I die not. And Jehovah said unto me, They have well said that which they have spoken. I will raise them up a prophet from among their brethren, like unto thee; and I will put my words in his mouth, and he shall speak unto them all that I shall command him. And it shall come to pass, that whosoever will not hearken unto my words which he shall speak in my name, I will require it of him."
"In all of our studies thus far in the Holy Bible, we have never encountered anything so unreasonable, unbelievable, and ridiculous as the efforts of critical scholars to shout the Lord Jesus Christ out of this passage."

The utter bankruptcy of criticism as currently practiced in the U.S.A. is starkly evident in the false exegesis that one encounters on this passage. Before attempting to present the obvious and undeniable meaning of this wonderful passage, we shall clear away some of the rubbish that one encounters in the commentaries:

T. Witton Davies: "There is no primary reference here to the Messiah, though the words naturally suggest to Christian readers the Great Prophet."[19]
The approach here is simply that of Satan to Eve, "Ye shall not surely die." Criticism often resorts to this device. When a truth is so glaring as to be self-evident to all, the knee-jerk response is, "Well, it doesn't mean that!"

Also, note the snide insinuation to the effect that the great prophecy of the Messiah is something which only "Christians" can find in the passage. Such an inference is NOT true. All of the leaders of Israel in the days of Christ knew of this prophecy and understood it as a reference to the Messiah (John 1:19-24), and those leaders were in no sense whatever "Christians!"

J. R. Dummelow: "This is closely connected with what precedes ... There is no need for Israel to employ such arts of divination, because Jehovah Himself will communicate His will to them through His prophets that He raises up and instructs ... `A prophet' does not refer to a particular individual."[20] As a refutation, it should be noted that there is NO connection whatever between this paragraph and the preceding one. As for Jehovah's intention of communicating with Israel through a "succession of prophets (plural)," there is no mention whatever of any prophets (plural) in this passage. As for the assertion that "a prophet" does not refer to a particular individual, we must reply that it most assuredly DOES refer to one individual alone, namely the Christ. It is grammatically impossible for "a prophet" to mean fifteen or twenty prophets! "Nowhere in all the Bible is the singular employed to mean more than one individual!"[21]
G. Ernest Wright disposed of this remarkable prophecy in three lines, as follows: "As the need arises, God will raise up from among the Israelites one of their own number as his prophet. Like me, like Moses the speaker, in the sense that he is the mediator and interpreter of the divine will."[22] The astounding error here is that the likeness of "that Prophet" to Moses is restricted to only two things, one of which is mere interpretation of God's Word! The likeness between "that Prophet" and Moses consists of scores of the most remarkable correspondences, the totality of which is one of the most remarkable things in the Bible. (See the list of these below.)

Donald F. Ackland: "There would be no need for appeal to false prophets, for God would provide His people with a succession of prophets like Moses himself."[23] A false interpretation like this is disproved by the fact that no such thing ever happened! In all the history of the world, there was never but ONE prophet who was like Moses, to name only a few particulars:

Both Moses and Christ forsook a palace to identify with men in slavery in order to redeem them.

Both Moses and Christ were preeminently the only two great miracle-workers of human history.

Both were transfigured.

Both incurred the hatred of Israel by their "marriages" to Gentiles, etc., etc.

A "succession" of such prophets? Ridiculous! It is flatly affirmed in God's Word that following Moses in the generation that succeeded him, "There hath not arisen a prophet since in Israel like unto Moses, whom Jehovah knew face to face, in all the signs and wonders which Jehovah sent him to do in the land of Egypt" (Deuteronomy 34:10,11). Furthermore, there was a half of a millennium in which God sent NO prophet at all to Israel, fulfilling the prophecy of Hosea: "The children of Israel shall abide many days without king, and without prince, and without sacrifice, and without pillar, and without ephod or teraphim" (Hosea 3:4). Also, Micah prophesied of this same thing: "Then shall they cry unto Jehovah and he will not answer them; yea, he will hide his face from them ... concerning the prophets ... it shall be night unto you, and ye shall have no vision; and the sun shall go down upon the prophets, and the day shall be black over them" (Micah 4-6). This dreadful condition of Israel's having no prophetic word lasted for about five hundred years. Where is all that "succession" of prophets the critics insist on finding in this chapter?

Peter E. Cousins: "The promise has both individual and corporate significance."[24] This is the angle on this passage that is taken by a number of able scholars, and while it is very commendable that such interpretations allow a reference to the Blessed Messiah in the passage, they do NOT restrict it to that meaning. This appears to us as inadequate and unsatisfactory. To whom else, in the history of mankind, could the passage apply? Some find what they call no setting up of an "institution of prophecy" to guide Israel. Abraham was a prophet, and many of the ancient leaders of Israel were prophets, and, in fact, the whole world at that time and for centuries earlier knew all about the institution of prophecy in which men either spoke, or pretended to do so, in the name of God. There were countless false prophets, so there is not any institution of prophecy whatever to be found in this passage. What is here is that glorious promise of the Messiah.

W. L. Alexander: "This promise ultimately applies to the Messiah, the Great Revealer of God, between whom and Moses there should be a long succession of prophets, so that there should always be a medium of communication between Jehovah and his people."[25] The great error here is in not seeing Jesus Christ as the only object of this prophecy. That "long succession of prophets, so that there should always be a medium of communication available to God's people" is a fundamental misconception of the truth. First, there never was such a succession of prophets, and in one single span of God's displeasure, Israel went five hundred years without a prophet. Therefore, we must not suppose that God here prophesied something that never took place. Now, it is true that there was to be a source of knowing God's will in all generations, but what is it? Malachi stated it thus:

"Remember ye the law of Moses my servant, which I commanded unto him in Horeb for all Israel, even the statutes and ordinances (Malachi 4:4)."

The Word of God, therefore, namely, the Holy Bible - the O.T. and the N.T. - constitutes the "continuing witness of God's will in all generations." The very notion that there is any need whatever to know God's will except as revealed in the Holy Scriptures was refuted by Jesus Christ who said that. "If they will not believe Moses and the prophets, they would not believe if one rose from the dead" (Luke 16:31).

THE TRUE MEANING OF THE PASSAGE
"This prophecy, therefore, is very properly referred to JESUS CHRIST in the N.T. as having been fulfilled in Him."[26] Philip had this passage in mind when he said, "We have found him of whom Moses in the law did write, Jesus of Nazareth (John 1:45)." Christ had it in mind himself when he said, "Moses wrote of me (John 5:46)." Stephen declared Christ to be the fulfillment of this prophecy (Acts 7:37). Peter expressly quoted the prophecy in Acts 3:22,23, as referring to Christ. The very language of this prophecy "Unto him shall ye hearken" was quoted verbatim by Almighty God Himself on the Mount of Transfiguration, and He applied it unequivocally to Jesus Christ alone (Matthew 17:5). The Samaritans had no O.T. except the five Books of Moses, but upon that basis, and therefore upon the testimony of this passage the Samaritan woman said, "I know that Messiah cometh, he that is called Christ" (John 4:25). Now this unanimous testimony of Christ, the apostles, and even the Samaritans that Moses "wrote of Christ" has to be a reference to this passage, because, if Moses did not write of Christ in this place, where is it found that he did?

In this connection, Keil mentioned the fact that it is implied in this passage that "that Prophet" would be in every way "equal to Moses," a quality in which every other prophet of human history was sadly lacking. Keil emphasized this by writing, "Let anyone paraphrase the passage to read, `A prophet indeed inferior to me, but yet the channel of divine revelation,' and he will at once feel how unsuitable such a meaning is."[27]
"The prophet here promised was preeminently the MESSIAH. He alone was like Moses in his mediatorial office, in the peculiar excellence of his ministry, in the number and variety of his miracles, and in his being the Supreme Lawgiver of the whole New Covenant."[28]
The traditional Jewish exegesis, to avoid the application of this passage to Jesus Christ, applies this to "a prophet rising in each generation."[29] We are delighted that Harrison stated flatly that, "Such an exegesis is untrue historically."[30] It is significant thus to see the background of this corrupt exegesis of this passage and to note that those who deny the Messiahship of Christ are precisely the source of this so-called "interpretation" which the critical community of our day have so avidly received.

"Jesus Christ was that very person of whom Moses was the type, and who should accomplish all the purposes of the Divine Being. Such a prophet as had never before appeared, and who should have no equal until the consummation of the world. That Prophet is the Lord Jesus, who was in the bosom of the Father, and who came to declare Him to mankind. Every word spoken by him is a living oracle from God Himself; and must be received and obeyed as truth, on pain of the eternal displeasure of the Almighty. This passage cannot in any sense be understood of ordinary prophets."[31]
The mention of Horeb in this passage makes it certain that what Israel received there was a mediator of Divine revelation,[32] and that must mean that another mediator alone could fulfill this prophecy. Of course, Jesus Christ is that "One Mediator" (1 Timothy 2:5). Where in all history was there after Moses another mediator except Christ? In this we have the certainty of the unique application of this passage to Jesus Christ and to Jesus Christ only.

There remains the investigation of the ways in which Jesus Christ was uniquely "that Prophet" like unto Moses.

Both were objects of Divine intervention to save their lives in infancy.

Both were sons of virgin princesses.

Both were called to deliver God's people.

Both were rejected by Israel.

Both were the greatest miracle-workers that the world ever saw.

Both left a palace (Jesus left heaven, Moses left Pharaoh's) to do their work.

Both gave themselves up for God's people.

Both were mediators, Moses of the Old Covenant, Jesus of the New Covenant.

Both were both prophet and king to the people.

Both have their words enshrined in the Bible.

Both were Israelites from among the brethren.

Both accomplished their missions.

Both delivered God's law to men.

Both were transfigured.

Both had God's people baptized "unto them."

Both gave bread to Israel, the manna and "the bread of life."

Both received special treatment in death - God buried Moses and God raised Jesus.

Both lead God's people - Moses in the wilderness; Christ during our lives.

Both Moses and Jesus were faithful.

Both were full of compassion and love for the people whom they led.

Both constructed essential institutions, the tabernacle and the church.

Both spoke with God face-to-face.

Both were prophets of super ability.

Both were master teachers of superlative ability.

Both exhibited infinite patience with sinful men.

Both were honored by 3,000 responses the day their laws went into effect.

Both began their miracles in water - the Nile to blood; the water to wine. Both gave water to the people - Moses at the rock, Christ the living water.

Both delivered people from slavery - Moses literally, Christ from sin.

Both were shepherds - Moses literally; Christ is the Good Shepherd.

Etc., etc., etc.

Even this extensive list should not be considered exhaustive, but it is sufficient to show how utterly inadequate is any interpretation of this promise of the Great Prophet that applies it to any person except Christ!

Verse 20
"But the prophet, that shall speak a word presumptuously in my name, which I have not commanded him to speak, or that shall speak in the name of other gods, that same prophet shall die. And if thou say in thy heart, How shall we know the word which Jehovah hath not spoken? when a prophet speaketh in the name of Jehovah, if the thing follow not, nor come to pass, that is the thing which Jehovah hath not spoken: the prophet hath spoken it presumptuously, thou shalt not be afraid of him."
These last verses in the chapter deal with how to distinguish between the true prophets and the false prophets. Dummelow thought that, "At no time is it easy to distinguish between the true prophet and the false prophet,"[33] but it appears to us that he was mistaken in this. It is easy enough to tell the true from the false, whether in the instance of prophets or teachers, and it is just as imperative now as it was then to be able to tell the one from the other. Of course, in these two verses, only one test was proposed, and as Dummelow said, "This test could only be applied to prophecies of the immediate future."[34]
Unger gave the following as a means of distinguishing between true and false prophets:

"(1) The false prophet leads into some form or variation of idolatry.

(2) He speaks his own words (not God's words), and in the name of other gods.

(3) His promises are fake or only half-true. The prophecies of true prophets are true.[35]"

In addition to these tests, the moral character of the prophet himself, or the teacher, and the moral quality of their teachings give invaluable clues. In the N.T., the same question of how to discern the false teacher is treated, and there it all turns upon his evaluation of Christ. "Every spirit that confesses not Jesus, is not of God" (1 John 4:3). To this we might also add that any denial of the Holy Bible is a certain mark and indication of the false teacher, of which we say, sadly, "many of them have gone out into the world."

Notice here how Moses moved immediately to the subject of the false prophets, not adding any explanation whatever. Why? Prophecy was already known throughout the world of that day, and the people already knew of both kinds, the false and the true, having very recently at the time Moses spoke these words stripped the clothes off of the dead Balaam. Thus, there is no "institution of the law of prophecy" here at all, but a promise of "that Prophet" who would redeem people from sin.

19 Chapter 19 

Verse 1
There are three paragraphs in this chapter: Deuteronomy 19:1-13 deals with homicide and the provisions for cities of refuge; next is a very short paragraph of a single verse (Deuteronomy 19:14) regarding boundary markers; and Deuteronomy 19:15-21 are devoted to the subject of witnesses.

"When Jehovah thy God shall cut off the nations, whose land Jehovah thy God giveth thee, and thou succeedest them, and dwellest in their cities, and in their houses; thou shalt set apart three cities for thee in the midst of thy land, which Jehovah thy God giveth thee to possess it. Thou shalt prepare thee the way and divide the borders of thy land, which Jehovah thy God giveth thee to inherit, into three parts, that every manslayer may flee thither."
There is here another example of an oft-repeated pattern in the writings of Moses:

"Thy land, which Jehovah thy God giveth thee ..."
"Thy land, which Jehovah thy God giveth thee to possess it ..."
"Thy land, which Jehovah thy God giveth thee to inherit ..."
The mention of Israel's land usually carried such acknowledgments of the Divine grace as those found in these verses. It would be well today if people, when speaking of "their wealth" of whatever kind would recognize God as the Giver in such a manner as that indicated here. Such patterns as these are essentially Mosaic. The reprobate priesthood of Israel of any century, particularly that period of Israel's history where the critical community would like to find the "sources of the Pentateuch," was utterly incapable of such devout terminology as that found here. The Christian should ever bear in mind that God Himself cursed that reprobate priesthood in Malachi, and, if that priesthood had possessed a single ounce of the pure devotion indicated here, such a thing would never have occurred!

Oberst, quoting J. W. McGarvey, pointed out that:

"The first command on this subject (cities of refuge) is in Numbers 35, where the order to appoint cities of refuge is given. There the number of cities was placed at six, and the general laws for their use were announced, but the names of the cities were not given.

Next, in Deuteronomy 4:42-45, following the conquest of Trans-Jordan, Moses named the three cities eastward from that river, and their names were given. Then in this passage (Deuteronomy 19:1-13), Moses directed that after they had possessed the territory west of Jordan, three other cities should be appointed on that side. This was not to be done until after the conquest of that part of Canaan. Note particularly the limitation imposed by the word "When" that stands at the head of this chapter; and observe that it contrasts sharply with the dramatic "if" at the head of Deuteronomy 19:8.[1]
As is so frequently true in the Sacred Writings, each additional mention of almost any subject results in additional information, and here it is the order to "prepare the way" which appears for the first time. Jamieson tells us that:

"The roads leading to the cities of refuge were to be kept in good condition, and all the brooks and rivers spanned by good bridges. The width of the roads was to be 32 cubits (about 48 feet), with signs at every crossroads indicating the direction of the nearest city of refuge, with the inscription Mekeleth, Mekeleth, `refuge, refuge.'"[2]
One cannot fail to be astounded at the flat declaration that these cities of refuge were in any manner whatever an extension of the asylum often associated with pagan altars in antiquity. Wright, for example, stated that "Exodus 21:12-14 specifies that such asylum shall be established and infers that the altar ... was the place to which the manslayer should go."[3] Let any thoughtful person read Exodus 21:12-14, and he will find that such interpretations are TOTALLY IN ERROR. There God promised "a place" to which the manslayer might go, but it was not the altar of God. Wright went on to "prove" his false interpretation by mentioning the cases of Adonijah (1 Kings 1:50) and Joab (1 Kings 2:28-34).

But neither of those men found any asylum whatever at God's altar! Both knew they were guilty, therefore they did not flee to any city of refuge as God commanded (and as was done by Abner, 2 Samuel 3:27), but they both tried to rely upon the ancient pagan superstition regarding altars, but it did NOT work. Both were slain for their murders. Wright's statement that the altar in Jerusalem served this purpose during the days of the united monarchy is simply NOT true. "The law of Moses, instead of making the altar an asylum for the manslayer, positively forbids its use as such ... In this instance, in provision of God's law has been misrepresented and its meaning reversed, in order to make out a contradiction with another arrangement which the law actually provided for in promise. Scarcely anything could be more reprehensible."[4]
Of course, Wright in the instance cited above, is merely quoting, apparently without thinking it out, the wild and irresponsible charges of the critical scholars two or three generations ago, not knowing perhaps that the believing community graduated from that kind of exegesis a long time ago. It is a pity that many modern commentators still parrot the postulations of men in the eighteenth century, such as Driver and Smith, noted critics of that period. Driver stated that, "In Exodus 21:13, the asylum for the manslayer is Jehovah's altar."[5] W. Robertson Smith stated that, "The asylum for the manslayer in Exodus 21:12-14 is Jehovah's altar."[6] Of course, they were wrong, and nothing has ever happened that can change that!

Verse 4
"And this is the case of the manslayer, that shall flee thither and live: whoso killeth his neighbor unawares, and hated him not in time past; as when a man goeth into the forest with his neighbor to hew wood, and his hand fetcheth a stroke with the axe to cut down the tree; and the head slippeth from the helve, and lighteth upon his neighbor, so that he dieth; he shall flee to one of these cities and live: lest the avenger of blood pursue the manslayer, while his heart is hot, and overtake him, because the way is long, and smite him mortally; whereas he was not worthy of death, inasmuch as he hated him not in time past. Wherefore I command thee, saying, Thou shalt set apart three cities for thee. And if Jehovah enlarge thy border, as he hath sworn unto thy fathers, and give thee all the land which he promised to give unto thy fathers; if thou shalt keep all this commandment to do it, which I command thee this day, to love Jehovah thy God, and to walk ever in his ways; then shalt thou add three more cities for thee, besides these three: that innocent blood be not shed in the midst of thy land, which Jehovah thy God giveth thee for an inheritance, and so blood be upon thee."
"Blood revenge was the police of the primitive Aryan and Semitic peoples."[7] It is important to notice that the Jews were not to change everything in their new place of residence. The ancient police system which featured the avenger of blood would continue to be used, but with the restraints and precautions inherent in the refuge system. In a similar way, the ancient landmarks in use for ages before Israel inherited Canaan were to be continued and honored. (See under Deuteronomy 19:14.) Under the avenger of blood system, any homicide gave the right to the next of kin to seek out the manslayer and kill him. In fact, it was considered a solemn duty for him to do so. The whole system of the cities of refuge was not designed to interfere with that arrangement at all, except in those cases where the killing was accidental, unintentional, and not premeditated.

In Deuteronomy 19:8,9, Moses instructed the people to set up three more cities of refuge, in addition to the six already commanded, IF God should enlarge their borders, as God had sworn to their fathers that he would do IF they remembered to keep all of God's commandments. Note that God's promise to enlarge their borders was conditional (Deuteronomy 19:9), and also that the instruction to appoint three more cities of refuge was conditional (Deuteronomy 19:8). The significant thing about these instructions is that it would have been impossible, long after the times of Moses, for anyone whomsoever to have included such orders as these! "No late author would have invented such a provision."[8] Not only did God never really enlarge Israel's borders until the times of David and Solomon, but even in their times, the conquered area was not really incorporated into Israel, but merely made tributary to Israel's monarchy, and furthermore, the conquered peoples quickly regained their independence when Solomon's incompetent son (Rehoboam) inherited the throne.

Oberst summarized the instruction regarding the cities thus: "The appointment of the six was WHEN, but the appointment of the other three was IF; and the job apparently never got done!"[9]
Deuteronomy 19:4-7 lays out instructions for the unintentional manslayer; and Deuteronomy 19:5,6 gives an example of what was meant by unintentional. Also, in Numbers 35:26-24, there are other examples of inadvertent homicide.

Verse 11
"But if any man hate his neighbor, and lie in wait for him, and rise up against him, and smite him mortally so that he dieth, and he flee into one of these cities; then the elders of his city shall send and fetch him thence, and deliver him into the hand of the avenger of blood, that he may die. Thine eye shall not pity him, but thou shalt put away the innocent blood from Israel, that it may go well with thee."
The thrust of this passage is to stress the policy that under no circumstance whatever is the guilty murderer to be spared. The sole intention of the refuge system was to make sure that no inadvertent or unintentional manslayer should be unjustly executed as a murderer. Upon no other issue has modern civilization blundered so extensively as upon this one. God here commanded that the murderer should not be pitied but should be delivered up to die for his crime. Our society has distinguished itself as a sob-sister advocate of the most ruthless murderers, weeping oceans of tears for the CRIMINAL and none at all for his hapless VICTIMS. The violent society which flourishes all around us is the result!

Verse 14
"Thou shalt not move thy neighbor's landmark, which they of old time have set, in thine inheritance which thou shalt inherit, in the land that Jehovah thy God giveth thee to possess it."
"Which they of old time have set ..." Moses is here speaking of the landmarks that already existed in Canaan at the time he spoke and before Israel had even entered the land. Wright and others misunderstand the passage totally, affirming that "they of old time," is a reference to the early fathers of Israel who established landmarks when the land was divided, and that, therefore, this passage is "an indication that the author is living at a considerably later time,"[10] than the times of Moses. Such allegations are without any merit whatever. This verse is parallel to Deuteronomy 19:1-13, where the ancient customs of "blood revenge" are incorporated, with certain precautions, into the law of Israel. This verse means that, upon entering Canaan, the ancient landmarks already there will continue to be honored as recognized boundaries.

The big thing in this, of course, is the right of property. The collectivist deceivers of our generation have attempted to make mileage out of their lying cliche that, "We stress people rights versus property rights!" But the glaring truth is that there are never any PEOPLE rights unless also there are PROPERTY rights. Property is the ability to maintain and support life, and there has never been discovered by any human society any way to get rid of property rights. In the communist lands, property has been confiscated and monopolized by the state, but that does not get rid of PRIVATE PROPERTY. One may reduce private property to a slip of paper authorizing one to stand in line, change his address, receive food, or anything else, but then that piece of paper becomes private property, without which its owner cannot live. The true religion has always recognized the rights of private property, with the precautionary truth that all property is "owned" by the children of God as "stewards of God's grace," and that they are responsible for its use in some manner pleasing to God. The Decalogue clearly recognizes the right and the responsibility of private property.

The moving of "landmarks" envisioned in this verse refers to the stealing of another's land by moving the boundary, and, historically, all lands had established landmarks by which the transfer of lands from person to person and from generation to generation was protected. Moses was not here speaking of boundaries that would be set up for the first time by Israelites. As Alexander said, "The law here was given while Israel was yet outside of Canaan,[11] and "they of old time," cannot possibly refer to Israelites who would set up landmarks after entering the promised land.

"This kind of law was known to the Greeks, their landowners being protected by Zeus Horios; Latin landholders were protected by the Roman God Terminus, in whose honor the annual festival of Terminalia was held. The rights of private property and the passing of heritage are presupposed in Deuteronomy. But this right, in every age, is derived from society, and those who enjoy the right should never forget the duty to society which the possession of such rights imposes upon the owners of private property."[12]
Verse 15
"One witness shall not rise up against a man for any iniquity, or for any sin, in any sin that he sinneth: at the mouth of two witnesses, or at the mouth of three witnesses, shall a matter be established. If an unrighteous witness rise up against any man to testify against him of wrong-doing, then both the men between whom the controversy is, shall stand before Jehovah, before the priests and the judges that shall be in those days; and the judges shall make diligent inquisition; and, behold, if the witness be a false witness, and have testified falsely against his brother; then shall ye do unto him, as he had thought to do unto his brother: so shalt thou put away the evil from the midst of thee. And those that remain shall hear, and fear, and shall henceforth commit no more any such evil in the midst of thee, And thine eye shall not pity; life shall go for life, eye for eye, tooth for tooth, hand for hand, foot for foot."
Here are the instructions regarding witnesses. Paramount in this connection is that nothing shall be decided upon the testimony of a single witness. Christ himself appealed to this principle, pointing out that John the Baptism was a witness of Himself, that the Father in heaven was another witness, that the very works which Christ did constituted a witness, and that He of necessity bore witness of himself, being indeed "The Light of the World," because, in the very nature of light, it must bear witness of itself!

"One witness shall not rise up against a man ..." Orlinsky stated that a better rendition of this clause is, "One witness shall not validate any matter against another."[13]
"Diligent inquisition ..." (Deuteronomy 19:18). "This was to be no resort to ordeal, as in the customs of legal practice among Israel's neighbors."[14] As a matter of fact, the Jewish judges became very skilled in carrying on such inquisitions, and they learned how to grill and cross-examine witnesses in such a manner as to expose the pretensions of false witnesses. For example, there is the legendary example of Daniel who exposed two false witnesses who conspired to condemn a Jewish maiden for adultery, when, as a matter of fact, it was merely their attempt to vent their hatred against the maiden who stubbornly refused to commit adultery with either one of them. They had accused her of this crime which allegedly was committed under a tree. Daniel separated the witnesses, asked them, by turns, what kind of tree it was, and when their testimony did not agree, procured the condemnation of both the accusers!

Deuteronomy 19:21 is commonly called the "Lex Talionis," but as Blair wrote: "Eye for eye justice, while not in good repute among most Christians, was actually an attempt to limit vengeance to equitable proportions."[15] Under the law of the jungle, vengeance was multiplied a hundred times against any offender unfortunate enough to experience it. "If you knock out one of my eyes, I'll knock out both of yours, your teeth also, and bash in your head and kill your wife and all your children." It is against that background that we should read the beauty and glory of all of these Divine laws. Also, such a conception was doubtless a help to judges who found in the role some suggestion of what constituted a just penalty for a given transgression. Christ's own teachings regarding this are found in Matthew 5:38-42, where is laid down the principle that individuals should not seek to retaliate against offenders, but "turn the other cheek, go the second mile, give the cloak also."

20 Chapter 20 

Verse 1
This whole chapter deals with the holy war that Israel was about to wage against the kingdoms of Canaan, and there are also some special instructions applicable to war against distant cities, envisioning a time when Israel, secure in its own boundaries, would be involved in war with nations outside the boundaries of Canaan.

The most notable part of the chapter is in Deuteronomy 20:16-18, where is recorded the Divine Commission looking to the utter destruction of the nations of Canaan, that remarkable commandment being found nowhere else in the Bible. This holy war had two purposes: (1) the execution of God's sentence of death upon those nations of Canaan because of their shameless debaucheries and idolatries; and (2) the protection of the chosen people from any kind of social contact with those depraved nations. In the case of the "distant cities," the nations outside Canaan, they also were Gentiles, but their wickedness had, at that time, not exceeded the boundaries of God's mercy, and their times had not yet been fulfilled, contrary to what had happened to the nations of Canaan which were being replaced by Israel. This stern commandment for Israel to "utterly destroy" the Canaanites constitutes an incontrovertible argument in favor of the Mosaic authorship of Deuteronomy. In light of the truth that Israel never, in any complete sense, obeyed this commandment, there could not possibly have been any reasonable motive whatever for some author later than Moses to have invented such a commandment and to have inserted it here! No critical scholar we ever heard of has attempted to refute this argument.

"When thou goest forth to battle against thine enemies, and seest horses and chariots, and a people more than thou, thou shalt not be afraid of them; for Jehovah thy God is with thee, who brought thee up out of the land of Egypt. And it shall be that when ye draw nigh unto the battle, that the priest shall approach and speak unto the people, and shall say unto them, Hear, O Israel, ye draw nigh unto battle this day against your enemies: let not your heart faint; fear not, nor tremble, neither be ye affrighted of them; for Jehovah your God is he that goeth with you, to fight for you against your enemies, to save you."
"To the Israelites, horses and chariots were always objects of terror in war (Joshua 11:4; 17:16; Judges 1:19; 4:3, and 1 Samuel 13:5)."[1] Furthermore, all of the nations they would confront in Canaan were well supplied with that very type of military equipment.

"And a people more than thou ..." Orlinsky translated this phrase, "forces larger than yours,"[2] based upon the use, frequently overlooked, of the Hebrew word [~`am], which has the sense of the word "troops".

The hope of victory for the Israelites was not centered in their strength but in the will of God who would go before them and fight for them. The subject of this whole chapter is the holy war in which Israel was about to engage. And, although there are a number of other passages in the O.T. that have a bearing upon this subject (Deuteronomy 7:17-24; Deuteronomy 21:10-14; Deuteronomy 23:9-14; Deuteronomy 24:5; and Deuteronomy 25:17-19), only in this chapter (Deuteronomy 20:16,17ff) is the commission to "utterly destroy" the Canaanites included.

"The priest shall approach and speak unto the people ..." (Deuteronomy 20:3). "The priest here is not the High Priest, but the priest who accompanied the army, like Phinehas in the war against the Midianites (Numbers 31:6f).[3] Keil also stated that this priest who accompanied the troops was "raised to the highest dignity next to the high priest."[4] The priest appeared just before the battle began and began his exhortation with the formula announced in these verses, "Hear, O Israel, ... etc." The function of the priest here was not like that of a chaplain found in the armed services of many nations today; he was of higher rank and spoke upon the DIRECT authority and commandment of God.

CONCERNING HOLY WAR
The conception of "holy war" is stressed in the O.T., and no other war of human history ever attained a degree of holiness approaching that of the conquest of Canaan by Israel, although the conception has by no means perished. At this very moment (circa 1980) the Ayatollah Ruhollah Khomeini, religious and secular head of the nation of Iran, is waging a "holy war" for the spread of the Shiite Muslim religion. Soldiers motivated by the claims and promises of such "holy wars" are insanely fanatical and very difficult to overcome. However, the "holy war" Israel waged against Canaan was Divinely commanded, the purpose of it being two-fold:

(1) the judgmental destruction of a reprobate people already "over the hill" and beyond God's mercy and fully deserving the destruction God commanded, and

(2) the provision of an idolatry-free environment for new people (Israel) who succeeded them.

The commanded destruction of those Canaanite nations was equivalent in every way to the destruction that came as a result of the Great Deluge, and both of these destructions were based upon the highest judgment and most urgent necessity. Furthermore, there is no moral problem with either one. God has every right to destroy any part of His creation that has lost the ability to conform, in some degree at least, to the will of God. Also, it should be remembered in this connection that God will ultimately "destroy" all of Adam's race, when, for the fourth time, humanity has become judicially hardened against the Creator! (Read the prophecy of Zephaniah.)

Throughout the O.T., Israel's war, particularly that for the possession of Canaan, was "holy." "It was the Lord's war, fought by GOD'S people against GOD'S enemies (Numbers 31;6; 1 Samuel 4:3,4; Numbers 10:8,9; 2 Chronicles 13:10-12)."[5] It could be that even today there are elements of sanctity in certain wars, designed to turn back fanaticism and atheism. Khomeini's "holy war" on behalf of Islam must eventually be turned back by force of arms, and we simply cannot conceive of Almighty God's being disinterested in the outcome of such a struggle. The same is true in regard to the struggles against atheistic communism. Despite the obvious truth of such observations, we cannot believe that any other war in human history ever partook of the same "holiness" and "sanctity" as did that of the conquest of Canaan. Back of that was God's purpose to "save all mankind" through the advent of the Messiah into our world. Only by the coming of Jesus Christ could God's promise to Abraham that "all the nations of the earth would be blessed through his Seed (Singular), the Lord Jesus Christ" (Galatians 3:16). Furthermore, without the destruction of the idolatrous Canaanites, Israel could never have survived long enough to give birth to the Messiah. Therefore, what was ordered to be done was absolutely necessary.

Scott has an excellent word on this: "The reason the ban in its severest form (utmost destruction) was applied to the cities of Canaan was to save Israel from being infected with their abominations."[6] It is true perhaps that God looks at the whole human race as a single creation (indeed, it is just that), and that in God's infinite wisdom it is far BETTER to cut off (with total destruction) SOME SMALL PORTION of the whole body than it would be to allow a fatal infection to proceed in the destruction of the WHOLE RACE. In their own bodies, men recognize this principle continually, every amputation of whatever kind, being an example of it. In the light of the truth, how weak and unjustified are the screams of sinners against God that "it was a terrible shame for God to order the killing of all those helpless little babies!"

The conception of TOTAL DESTRUCTION for the depraved population of Canaan, as Wright stated, "is one which a Christian has great difficulty in accepting."[7] But Wright went on to add: "If Israel had been dominated by any less tolerant attitude, she would have amalgamated with her pagan neighbors."[8] Amen! And furthermore, if that had occurred, the hope of a Redeemer for the human race would have been eternally lost. Israel's case was a very special case, and from what God commanded them to do, no nation today may presume to operate on the same principles toward its enemies, but, again from Wright, "What Israel did must be understood in the light of God's purpose and what was needed in that day and under those conditions to accomplish it."[9]
"To save you ..." (Deuteronomy 20:4). This comes from a Hebrew phrase [~lehowshiya'] [~'ethkem], which Orlinski affirms has the common meaning of "military victory, triumph," concluding from this that the phrase should not read "to save you," but "to bring you victory."[10]
Verse 5
"And the officers shall speak unto the people saying, What man is there who hath built a new house, and hath not dedicated it? let him go and return to his house, lest he die in the battle, and another man dedicate it. And what man is there that hath planted a vineyard and hath not used the fruit thereof? let him go and return unto his house, lest he die in the battle, and another man use the fruit thereof. And what man is there that hath betrothed a wife, and hath not taken her? let him go and return unto his house, lest he die in the battle, and another man take her. And the officers shall speak further unto the people, and they shall say, What man is there that is fearful and faint-hearted? let him go and return unto his house, lest his brethren's heart melt as his heart. And it shall be when the officers have made an end of speaking unto the people, that they shall appoint captains of hosts at the head of the people."
There are four grounds of exemption given here:

(1) for a house-builder who has not yet dedicated his house;

(2) for the planter of a vineyard who has not yet brought the vineyard into common production;

(3) for the betrothed husband who has not yet taken his wife; and

(4) for all cowards.

We may only laugh at the remark by Watts that, "The officers act like king's men."[11] Such a remark is only an idle speculation founded on the false premise that this portion of Deuteronomy was written in the days of the Jewish monarchy. The remark is untrue on its face. Can anybody name a single king in all of human history who voluntarily discharged all the cowards? Come on, John, you cannot fool anybody with a canard like that one! On the other hand, the classic story of Gideon furnishes us with a Scriptural example of how this principle was effective long before the monarchy.

Exemption No. 1. Cook tells us that this exemption, like that of No. 3, lasted for one year (compare Deuteronomy 24:5).[12] He also added that, "Various ceremonies of a religious kind were customary among the Jews when taking possession of a new house."[13] The posting of certain passages of Scripture upon the posts of the door was certainly one of those ceremonies.

Exemption No. 2. Jamieson pointed out that for the first three years, the fruit of any newly-planted vineyard was considered unfit for use, and the fourth year was accounted to bear the firstfruits which were dedicated wholly to the Lord; thus, for one who had recently planted a vineyard, "this exemption would have lasted for at least four years."[14]
Exemption No. 3. This exemption is more fully explained in Deuteronomy 24:5f, where it is extended to newlyweds also and lasted a full year.

Exemption No. 4. "These people were not to be bullied into battle, scorned for their fear, or court-martialed; they were to be sent home along with the others who qualified for exemption."[15] Of course, fear can debilitate and destroy any army, and by thus eliminating the fearful, the army would be protected from a mass infection of cowardice. As pointed out above, no other army in human history was constituted in such a manner as this. Faith in God and His faithful guidance could alone prevent fear from entering the hearts of those truly committed to God. In the light of this, it is safe to conclude that the fearful were those not fully committed to the Lord and to His work. Fear is still a deadly enemy of progress in the Lord's work, and the antidote for it is the love of God. "Perfect love casteth out fear" (1 John 4:18)." The very first message of Christianity was that delivered by the angels of God over the hills of Judea, "FEAR NOT; for there is born to you this day in the city of David a Saviour, which is Christ the Lord" (Luke 2:10-11).

Verse 10
"When thou drawest nigh unto a city to fight against it, then proclaim peace unto it; And it shall be, if it make the answer of peace, and open unto thee, then it shall be, that all the people that are found therein shall become tributary unto thee, and shall serve thee. And if it will make no peace with thee, but will make war against thee, then thou shalt besiege it: and when Jehovah thy God delivereth it into thy hand, thou shalt smite every male thereof with the edge of the sword: but the women, and the little ones, and the cattle, and all that is in the city, even all the spoil thereof, shalt thou take for a prey unto thyself; and thou shalt eat the spoil of thine enemies, which Jehovah thy God hath given thee. Thus shalt thou do unto all the cities which are very far off from thee, which are not of the cities of these nations."
The sentence of death imposed upon the nations of Canaan was not to be executed upon those cities of the Gentiles not identified with Canaan. This was therefore an extension of mercy to the pre-Christian Gentile world, a mercy that would be further extended in the Gospel of Christ and would continue "until the times of the Gentiles be fulfilled" (Luke 21:24). If our understanding of the prophecies is correct, this mercy will expire in the holocaust of the final advent and judgment of the whole world by that "man whom God has appointed," even Christ the Lord (Acts 17:31).

Kline was correct, therefore, in his observation that "If the total ban had been executed universally (and not solely upon the Canaanites), the age of grace for the Gentiles would have been prematurely terminated."[16]
"Shall become tributary unto thee, and shall serve thee ..." (Deuteronomy 20:11). This meant slavery in the full force of that word. Orlinsky stated that the passage should be translated, "They shall serve you as forced labor."[17]
We may pause here to consider an objection. Scott wrote that: "This whole chapter reads like an interruption between Deuteronomy 19 and Deuteronomy 21. Perhaps it originally stood after Deuteronomy 21:9."[18] To us it appears that the chapter fits as well where it is located as it would somewhere else. The explanation of the lack of organization of the whole Book of Deuteronomy is in the fact that it was delivered by Moses as an address, somewhat of a "shotgun sermon," as we have frequently pointed out. The present arrangement of the Bible is already well known all over the world and has been so for ages, but when James Moffatt did his translation in the first quarter of this century, he extensively REARRANGED the chapters in the O.T., but the result was that of greatly diminishing the use of Moffatt's Bible; and the whole world has gone right on using the OLD ORDER of the chapters. It appears to us that scholars should keep their hands off of that task!

Verse 16
"But of the cities of these peoples, that Jehovah thy God giveth thee for an inheritance, thou shalt save alive nothing that breatheth; but thou shalt utterly destroy them: the Hittite, and the Amorite, the Canaanite, and the Perizzite, the Hivite, and the Jebusite; as Jehovah thy God hath commanded thee; that they teach you not to do after all their abominations, which they have done unto their gods; so would ye sin against Jehovah your God."
This is the TOTAL BAN in its severest form which God here pronounced against the Canaanite nations listed in Deuteronomy 20:17. We have already noted that this total ban is found only here in the O.T. The critical scholars have never assigned it to J, or P, or E, or to D, or to any other of their alleged sources of the Pentatech. How, then, did it happen to be in Deuteronomy? As pointed out above, it has to be considered CERTAIN that Moses is the author of this. McGarvey writing on this subject pointed out that, "The Jews never obeyed this commandment, and yet all of those Canaanite nations perished from the earth as God intended, and long before the days of the Monarchy, they had all vanished from the face of the earth."[19] Now what could possibly have motivated some later writer to invent a Divine commandment in order to expose the sins of his ancestors who never obeyed it? As McGarvey said, "No critic ever affirmed such a thing."[20] The inescapable conclusion is that Moses is our author of Deuteronomy.

Concerning the total ban executed upon the Canaanites, Oberst raised these questions: "Is there not some admission of weakness in the need to utterly destroy those nations, in order to prevent their teaching Israel to sin? Why not teach the other nations rather than learning from their teaching?"[21] In reply, it must be said, "Indeed there is evidence of a terrible weakness here." Israel simply was not strong enough to teach abstract truth about God against the opposition of a rearing tornado of paganism, reveling in the lusts of the flesh, and carrying the stamp of approval from the practical totality of the human race at that time. Further, Israel at that time had no gospel, such as we have. The great Charter of Salvation had not yet been written, the Christ would not appear for ages to come, and, in the meanwhile, only the grace and perseverance of God Himself could ever have prevailed to find a way for human deliverance. Blessed be that Holy Name.

Verse 19
"When thou shalt besiege a city a long time, in making war against it to take it, thou shalt not destroy the trees thereof by wielding an axe against them; for thou mayest eat of them, and thou shalt not cut them down; for is the tree of the field man, that it should be besieged of thee? Only of the trees of which thou knowest that they are not trees for food, thou shalt destroy and cut them down; and thou shalt build bulwarks against the city that maketh war with thee, until it fall."
This commandment to spare the fruit trees was squarely opposed to the "scorched earth" policy followed by many of the world's ruthless conquerors. It was the Jewish conceit that the primary reason for this commandment was that, "Since the Jews were certain to have victory (promised by God Himself), they would be injuring themselves by destroying the fruit trees which they would soon possess."[22] Scott properly identified this as another instance in which God sought, through instructions to Israel, to moderate certain cruelties of ancient warfare."[23] Also, it seems to us that Peter E. Cousins was correct in seeing here, "an ecological wisdom that the world is only now recognizing."[24] Blair listed other humane considerations evident in God's ancient instructions thus:

"Humane considerations appear in the allowance of exemptions in instances where men's hearts might be crushed without them, the unusual courtesies extended to certain captive women, such as a month's period of mourning, etc. (Deuteronomy 21:10-14), also the freedom of captives no longer wanted by the captor and the law against selling such a person into slavery."[25]
It is basic that Israel, at the time of the conquest of Canaan, was as bloody a nation as ever appeared upon the face of the earth, despite the fact of their actions coming under the direct commission of heaven, but it should be remembered that this was a bloody world at that period of its history, and that there was no other way for God to do what had to be done.
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Verse 1
Here again, we have evidence of the miscellaneous, "shotgun" lack of organization in this great address by Moses. The Great Lawgiver included many things in this remarkable presentation that were not very closely related to each other. As Cousins stated it, "It is hard to distinguish any pattern in this section, although some laws are grouped together."[1] For example, Deuteronomy 21:10-21 concerns family affairs, and Deuteronomy 23:1-18 deals with the purity of the community. Keil wrote that:

"The reason for grouping these five laws which are apparently so different from one another, as well as for attaching them to the previous regulations, is found in the desire to bring out distinctly the sacredness of life and of personal rights from every point of view, and impress it upon the covenant nation.[2]
The "five laws" referred to by Keil in this chapter are as follows:

(1) expiation of a murder by an unknown person (Deuteronomy 21:1-9);

(2) rights of a wife who was taken from among prisoners of war (Deuteronomy 21:10-14);

(3) the right of the first-born (Deuteronomy 21:15-17);

(4) punishment of a rebellious son (Deuteronomy 21:18-21); and

(5) the right of prompt burial for those executed (Deuteronomy 21:22-23).

Kline pointed out that another classification of these laws may group several of them under the title of "Limiting the authority of the head of the household."[3] Thus, his authority is limited in regard to a captive made a wife (Deuteronomy 21:10,11), also in the matter of a preferred wife whose son was not allowed to preempt the rights of the first-born by the unloved wife (Deuteronomy 21:15-17), and in the prohibition against his putting a rebellious son to death (Deuteronomy 21:18-21).

All of the speculations that one finds in commentaries regarding the "sources" of the material here may be safely rejected and ignored. Wright, for example, wrote that, "Most of these laws are quoted from older sources."[4] If this is true, why did he not name the sources? It is obvious that there are no older sources. Such sources of the alleged sources of the Pentateuch are merely the imaginations of men and have never had any actual existence in fact. If all of those "sources" had ever existed, why is it that not a single syllable from any one of them has ever been found upon any ancient monument, uncovered by the excavations of any ancient city, or referred to in any of the writings of all nations throughout all ages? It appears to us that any appeal to such non-existent "sources" is, whether intentional or not, an effort to deceive!

CEREMONY FOR AN UNSOLVED MURDER
"If one be slain in the land which Jehovah thy God giveth thee to possess it, lying in the field, and it be not known who hath smitten him; then thy elders and thy judges shall come forth, and they shall measure unto the cities which are round about him that is slain: and it shall be, that the city which is nearest unto the slain man, even the elders of that city shall take a heifer of the herd, and which hath not been wrought with, and which hath not drawn in the yoke; and the elders of that city shall bring down the heifer unto a valley with running water, which is neither plowed nor sown, and shall break the heifer's neck there in the valley. And the priests the sons of Levi shall come near; for them Jehovah thy God hath chosen to minister unto him, and to bless in the name of Jehovah; and according to their word shall every controversy and every stroke be. And all the elders of that city, who are nearest unto the slain man, shall wash their hands over the heifer whose neck was broken in the valley; and they shall answer and say, Our hands have not shed this blood, neither have our eyes seen it. Forgive, O Jehovah, thy people Israel, whom thou hast redeemed, and suffer not innocent blood to remain in the midst of thy people Israel. And the blood shall be forgiven them. So shalt thou put away the innocent blood from the midst of thee, when thou shalt do that which is right in the eyes of Jehovah."
The conception here is clearly one of corporate responsibility. Every community is responsible for crimes committed within its boundaries, and any unpunished crime must inevitably leave traces of contamination upon the whole body of the people. "When the evil has been dealt with, usually when the crime has been punished, the contamination is removed."[5] The situation here, however, is one in which it was impossible to mete out the proper punishment for the murderer, due to the fact that he was unknown.

Some have complained that, "To the Protestant Christian this act appears as verging on the realm of cultic magic."[6] However, the instructions in this passage lift the whole procedure far above any of the essential features of magic. Forgiveness is indeed sought, but of whom? Of the one true and Almighty God, and herein is an impassable gulf intervening between what God commanded here and all of the magic ever practiced on earth.

Cook was correct in the discernment here that, "This transaction was figurative, and was so ordered as to impress the lesson of Genesis 9:5f."[7] Regarding no other responsibility has the human race been quite so rebelliously indifferent as they have been with regard to the Divine order to put ALL murderers to death.

The killing of the heifer here was in no sense a sacrifice, as indicated by the manner of killing it by breaking its neck. Sacrifices had to have their blood shed and sprinkled in a certain way upon the altar. There is no parallel whatever to this ceremony among any known ceremonies of the pagans, and many of the specifics here are not exactly clear as to why this or that was commanded. The entire ceremony was SYMBOLICAL, perhaps, of the punishment, that was due the unknown murderer.

The uncultivated valley mentioned in Deuteronomy 21:4 is, according to Orlinsky, "a wady with a perennial stream," and in Deuteronomy 21:5, he translated the comment about the Levites thus, "Every lawsuit and case of assault is subject to their ruling.[8]
A very undiscerning remark by Watts is that, "The introduction of the Levitical priests, Deuteronomy 21:5, adds nothing to the description."[9] Alexander pointed out the true reason for the appearance of the Levites in this ceremony: "The presence of the priests was due to their position as servants of Jehovah, on whom it devolved to see that all was done in the manner God's law prescribed."[10]
Kline read the comment in Deuteronomy 21:5 as, "A clear affirmation of the ultimate judicial authority vested in the priesthood, and their appearance here was purely judicial ... it was a ceremonial execution of the heifer substituted for the unknown murderer."[11] Jamieson pointed out that in the actual practice of Israel, the Sanhedrin, in such cases, ordered the magistrates (elders) of the responsible city, "to provide the heifer at the expense and to go through with the appointed ceremonies."[12]
Craigie thought that the last clause in Deuteronomy 21:7 signified more than the mere fact of the city's elders having not "witnessed" the crime. "It may indicate that they had not seen and did not know anything that might lead to the conviction of the guilty party."[13] "If the murderer was discovered afterward, of course, the punishment of death would still fall upon him."[14]
The prayer for forgiveness (Deuteronomy 21:8) was uttered by the priests, implying that the local citizens were guilty of the crime of "failure to make the roads safe for travelers."[15] "Corporate guilt is an alien concept in our modern world, but such passages as this challenge the reader to take it seriously."[16]
Verse 10
RIGHTS OF CAPTIVE TAKEN AS WIFE
"When thou goest forth to battle against thine enemies, and Jehovah thy God delivereth them into thy hands, and thou carriest them away captive, and seest among the captives a beautiful woman, and thou hast a desire unto her, and wouldest take her unto thee to wife; then thou shalt bring her home to thy house; and she shall shave her head, and pare her nails; and she shall put the raiment of her captivity from off her, and shall remain in thy house, and bewail her father and her mother a full month: and after that thou shalt go in unto her, and be her husband, and she shall be thy wife. And it shall be, if thou have no delight in her, then thou shalt let her go whither she will; but thou shalt not sell her at all for money, thou shalt not deal with her as a slave, because thou hast humbled her."
"The main principle here is that a man's authority did not extend to the right of reducing his wife to a slave,"[17] even though the wife might have been, at one time, a slave. The mention of divorce here is not given as a sanction for it but is mentioned incidentally. All polygamous marriages in the O.T. are presented in such a manner as to expose them as disharmonious and unsatisfactory.

Watts thought this paragraph should have been included in Deuteronomy 20 as part of the instructions on war;[18] but Keil's words on this in the chapter introduction are far preferable. Wright called the provisions here examples, "of thoughtful forbearance and consideration,"[19] not often associated with thoughts of war. The superiority of the true religion as contrasted with the ordinary behavior of people shines in such a passage as this.

Regarding the foolishness of any man who would choose a companion for life on the mere OUTWARD appearance of a woman, we have this from Oberst:

"We would seriously question a man's wisdom who would choose a life's partner on such a superficial basis, with little or no chance to consider whether she was beautiful in character. Let one so tempted heed the warning of the Bible: "Lust not after her beauty in thine heart; neither let her take thee with her eyelids" (Proverbs 6:25). Grace is deceitful, and beauty is vain. But a woman that feareth Jehovah, she shall be praised" (Proverbs 31:20).[20]
In this same connection, a Jewish writer, seeking to explain WHY this marriage to a beautiful foreign captive should appear in the same chapter with the directions for putting to death a "refractory and rebellious son," stated that, a man who would be so taken by a woman's PHYSICAL BEAUTY that he would marry her in spite of her heathen origin is obviously one who attaches more importance to superficial glamour than to inner virtue, and that, "It is only natural that a man with such an attitude should beget a son who is "refractory and rebellious."[21]
Just here it is wise to remember that the prohibition against the Israelites intermarrying with the Canaanites did not extend to intermarriage with other foreign peoples; therefore, the case under discussion here related to a captive taken in "a distant city." McGarvey supposed in this connection that David's intermarriage with certain foreign women did not violate God's law, but that Solomon's did.[22] But David's also did in the case of Bathsheba.

Jamieson thought that a double purpose was served by the ban against marrying a captive woman until her month for mourning had been fulfilled. He noted that the shaving of the head was a sign of grief and mourning and that the putting away of the garments of her captivity had the utility of taking away any glamour the woman might have had due to her dress, and that in such a changed state the passions of her would-be-husband might be subdued. Part of this was based on the custom of women about to be captured. "They arrayed themselves in the most gorgeous garments they possessed in order to be more attractive to their captors."[23] Whatever the full purpose of this legislation, "The humanitarian tone of it is unique in the ancient world."[24]
Verse 15
THE INALIENABLE RIGHT OF THE FIRST-BORN
"If a man have two wives, the one beloved, and the other hated: and if the first-born son be hers that was hated, and they have borne him children, both the beloved and the hated; then it shall be, in the day that he causeth his sons to inherit that which he hath, that he may not make the son of the beloved the first-born before the son of the hated who is the first-born: but he shall acknowledge the first-born, the son of the hated, by giving him a double portion of all that he hath; for he is the beginning of his strength; the right of the first-born is his."
The right of primogeniture existed long before the Law of Moses was given and was apparently recognized throughout the whole world of that period. The special legislation here seems that it might have been formulated with the life of Jacob and the Twelve Patriarchs in mind. There can be no doubt whatever that Jacob would have preferred to have Joseph as the first-born, for he was the son of the beloved Rachel. However, even when Jacob disinherited Reuben because of his adultery with one of Jacob's wives, God still decreed that the Messianic line should descend through Judah, despite his being the son of the "hated" wife. Jacob honored God's law in this, and when Leah was buried, she was laid to rest next to Jacob in the cave of Machpelah.

The big thing here is that the authority of the head of the household did NOT include the right of choosing WHICH son would be his first-born. That honor pertained inalienably to the son who ACTUALLY was the first-born. The Biblical use of the term "hated" in this passage should not be misunderstood as reflecting the current usage of the term today. It means "loved less" and not, in any sense, "hated." The preferred wife versus the not-preferred wife is the conflict pictured here. It should be noted that polygamy is always presented in the Bible is such a manner as to expose the sinfulness of those who practiced it. "If a man have two wives, the one beloved, and the other hated ..." Was there ever a situation in which a man had two wives and this situation did not exist? Ridiculous! The bitterness and conflict were inherent in polygamy itself.

"Beloved" and "hated" are relative terms, meaning simply that one is preferred to the other."[25] "The wisdom of having two wives is not even discussed by Moses. As in so many other cases in Deuteronomy, the evil is anticipated and the problem faced `as is,' not `as hoped.'"[26] "In the O.T., polygamy is frequently described in a context of family disruption. There is no attempt to make polygamy appear as a good thing."[27]
Verse 18
DEALING WITH A REBELLIOUS SON
"If a man have a stubborn and rebellious son, that will not obey the voice of his father, or the voice of his mother, and, though they chasten him, will not hearken unto them; then shall his father and his mother lay hold on him, and bring him out unto the elders of his city, and unto the gate of his place; and they shall say unto the elders of his city, This our son is stubborn and rebellious, he will not obey our voice; he is a glutton, and a drunkard. And all the men of his city shall stone him to death with stones: so shalt thou put away the evil from the midst of thee; and all Israel shall hear, and fear."
In this passage the right of parents to put a rebellious son to death was restricted, "but at the same time parental authority was upheld."[28] Christ himself approved of such basic parental authority in Mark 7:10. It must surely be evident to all people that humanity's basic disrespect of parental authority has borne a bitter harvest and continues to do so. "It is significant here that in case of such an execution, the primary witnesses (the son's parents) did not participate."[29] This of course was contrary to the usual custom in which the accusing witness was to cast the first stone. Here again, the deep concern for the nature of human feelings is evident.

Verse 22
RIGHT OF THE EXECUTED TO PROMPT BURIAL
"And if a man have committed a sin worthy of death, and he be put do death, and thou hang him on a tree; his body shall not remain all night upon the tree, but thou shalt surely bury him the same day; for he that is hanged is accursed of God; that thou defile not the land which Jehovah thy God giveth thee for an inheritance."
The link of connection is contained in this thought: "Along with the punishment of the wicked, the recollection of their crimes was also to be removed."[30] It appears that Christ himself understood and endorsed such a principle as follows: "Ye build the sepulchres of the prophets and garnish the tombs of the righteous" (Matthew 22:29f). In that remarkable paragraph, our Lord placed the decorating of the tombs of the prophets on the same basis as their murder, such decorations being, in fact, memorials of the crimes that the Pharisees had committed.

It is important to observe here that, "The dead body was not accursed because it was hanging on a tree, but it was hanging on a tree because it was accursed."[31] Also, a number of scholars have pointed out that the reference here is not to crucifixion, a form of execution unknown at that time, but to the rather common practice of exhibiting the dead body of some notorious criminal as a warning to others. Farmers in West Texas still hang the bodies of trapped coyotes on fences as a deterrent to other coyotes.

Something of this same intention entered into the ancient custom of impaling dead bodies of the executed in public places. Here is found the basis of Paul's wonderful words, "Christ redeemed us from the curse of the law, having become a curse for us; for it is written: `Cursed is everyone that hangeth on a tree'" (Galatians 3:13). The epic failure of Israel appears in the truth that when the Redeemer himself came into the world, they caused him to be fastened to a tree in his death, supposing, of course, that they had fastened upon Jesus the curse of a passage like this, but in the case of the holy and righteous Christ, the curse fell not upon him but upon the once-chosen people. "Crucifixion was a terrible method of execution adopted later by Romans from the Orient, and used by them only upon slaves and the very vilest of criminals."[32] The same thing happened to crucifixion as a means of execution that also happened to the curse. Christ's being crucified elevated the Cross to the most hallowed position of honor and symbolism ever known on earth. There is no holier symbol than that of the Cross of Christ! "The Jews of Paul's day, as well as later ones, argued from the `offence of the cross': Seeing that Jesus was hanged on a tree, he could not be the Son of God."[33] How profoundly wrong they were! The reproach of Christ is the salvation of the world. The battle cry of the Church in all ages has been, and continues to be:

"Let us go forth unto Him without (outside) the camp, bearing his reproach" (Hebrews 13:13).

22 Chapter 22 

Verse 1
Again, in this chapter, there is a collection of miscellaneous laws, apparently mentioned at random. "The miscellaneous character of the precepts found in Deuteronomy 22:1,12 has perplexed those who regard these chapters as a legal code, but it is natural enough in a spoken discourse."[1] Of course, Deuteronomy is not in the formal sense "a Code of Laws." The Code of Laws is the Decalogue and related legislation of earlier chapters in the Pentateuch. Most of the things mentioned in this chapter have already been commanded by the Lord, and the feature of this chapter is found in the extensions, variations, and explanations found here. We have already commented upon most of the rules given in this chapter, and in a number of instances we have referred to the parallel passages in earlier books of the Pentateuch. (The reader is requested to see other comments on these regulations under those scriptures.)

We are indebted to Scott for this list of the regulations presented in this chapter:[2]
1. On Lost Property (Deuteronomy 22:1-3). (Compare Exodus 23:4ff).

2. On Assisting Fallen Beasts (Deuteronomy 22:4). (Compare Exodus 23:5).

3. Against the Interchange of Clothes (Deuteronomy 22:5). In Deuteronomy only.

4. Regard for the Animal Kingdom (Deuteronomy 22:6,7). In Deuteronomy only.

5. A Banister Required on Roof (Deuteronomy 22:8). (Compare Exodus 21:33f).

6. Of Mixtures (Deuteronomy 22:9-11)

(1) of seed;

(2) of plowing animals; and

(3) wearing materials. (Compare Leviticus 19:19).

7. Of Twisted Threads or Knots (Deuteronomy 22:12). (Compare Numbers 15:37-41).

8. Bride's Virginity Falsely Challenged (Deuteronomy 22:13-19).

In Deuteronomy only.

9. Bride Found Guilty (Deuteronomy 22:20-21). In Deuteronomy only.

10. Punishment of Adulterers (Deuteronomy 22:22). (Compare Leviticus 20:10).

11. Seduction of a Betrothed Virgin with Consent (Deuteronomy 22:23f).

In Deuteronomy only.

12. Seduction of a Betrothed Virgin without Consent (Deuteronomy 22:25-27).

In Deuteronomy only.

13. Intercourse with a Virgin Not Betrothed (Deuteronomy 22:28,29). (Compare

Exodus 22:16ff).

14. Against Intercourse with a Father's Wife (Deuteronomy 22:30). (Compare Lev.

15:8; 18:8).

"Thou shalt not see thy brother's ox or his sheep go astray, and hide thyself from them: thou shalt surely bring them again unto thy brother. And if thy brother be not nigh unto thee, or if thou know him not, then thou shalt bring it home to thy house, and it shall be with thee until thy brother seek after it, and thou shalt restore it to him. And so shalt thou do with his ass; and so shalt thou do with his garment; and so shalt thou do with every lost thing of thy brother's, which he hath lost, and thou hast found: thou mayest not hide thyself."
A comparison with Exodus 23:4f shows that what we have here is an extension of the law there. "Not only the ox or the ass or the sheep that may be lost are covered here, but `every lost thing' that belonged to a brother."[3] Also in the Exodus passage, the primary application is to an "adversary." a legal opponent, but here "brother" actually means an Israelite. Also, there is an archaic expression found a couple of times in this passage: "Thou mayest not hide thyself ... This means, `If you see ... do not ignore it.'"[4] This paragraph means that every man should look not merely to his own advantage but to the good of all people.

Verse 4
This admonition, as Cousins stated, "Was applied in Exodus 23:4 to a legal adversary, in a lawsuit, but the law here is broader, since `brother' includes every one of God's people."[5] There is more here, however, than mere helpfulness toward our fellow men, there is concern and mercy for the animal kingdom, composed of those speechless, helpless victims of man's lust, greed, and brutality. "The righteous man regardeth the life of his beast" (Proverbs 12:10). Mercy upon the plight of the fallen animal, it seems to us, is one of the primary motivations behind a law like this.

Verse 5
"A woman shall not wear that which pertaineth unto a man, neither shall a man put on a woman's garment; for whoso doeth these things is an abomination unto Jehovah thy God."
That this law is still applicable to God's people appears to be certain, because of Paul's identification of a man's "long hair" as a shame (1 Corinthians 11:12-15). Most of the present-day commentators write this regulation off as applicable to ancient magical or pagan religious rites, supposing that the need for the regulation no longer exists, but there is no evidence whatever to support such views. Keil flatly stated that alleged proofs of such things by Spencer are very far-fetched, and that the real reason for the regulation is:

"To maintain the sanctity of that distinction of the sexes which was established by the creation of man and woman, and in relation to which Israel was not to sin. Every violation or wiping out of this distinction is unnatural, and therefore an abomination in the sight of God."[6]
We consider such views as the following to be sound on this question:

"Whatever tends to eliminate the distinction between the sexes tends to licentiousness; and that one sex should assume the dress of the other has always been regarded as unnatural and indecent.[7] Transvestism has historically almost always been practiced by those who exemplified the characteristics of the opposite sex; and these were often homosexuals. To wear clothes of the opposite sex immediately labels one in his community."[8]
Verse 6
"If a bird's nest chance to be before thee in the way, in any tree, or on the ground, with young ones, or eggs, thou shalt not take the dam with the young: thou shalt surely let the dam go, but the young thou mayest take unto thyself; that it may be well with thee, and that thou mayest prolong thy days."
The amazing thing here is that long life and prosperity are promised upon a condition which some might be tempted to view as secondary or trivial, but that is not the case. Nothing is any more important than the preservation of the various species of life upon the planet, and the maintenance of that ecological balance upon which all life depends. The Jewish writers explained this amazing promise on the basis that here is a test of man's inherent selfishness. "The observance of this commandment teaches man to fight his egotism for the common good ... The observance of this commandment symbolizes the repudiation of selfishness."[9] However, there must be more to this promise than is indicated by such an answer. Rabbi Akiba supposed the case of a man who climbed a tower and took the young from a nest, sparing the dam in accordance with the Law. But on the way down he falls and breaks his neck.

"Where is the `going well and prolonging of days' in this case?"[10] "The truth of the resurrection of the dead is implied in all the promises of reward attached to the keeping of the Law."[11] The same also applies in Exodus 20:12.

In this context, take a look at Luke 21:16-18, where in the same breath Jesus promised his apostles that some of them would be put to death and that "not a hair of your head shall perish." The meaning of all such passages is simply this: "Whatever may happen to my body, my wealth, my friends, my family, or my reputation, or my position in life, nothing, absolutely nothing can happen to me; for I am in Christ.

Verse 8
"When thou buildest a new house, then thou shalt make a battlement for thy roof, that thou bring not blood upon thy house, if any man fall from thence."
The responsibility of builders, land owners, and other property owners to protect people from any form of accidental injury is clearly indicated here. This is a variation upon the Sixth Commandment and is capable of very wide application. "The friendly hazard" is a liability known to every property owner under the laws of our current society.

Back of this legislation was the use of flat roofs in the buildings of that day. The flat rooftop could be utilized for privacy, coolness, and other advantages; and, in order to protect people from inadvertently falling off the roof, the legislation here required the builder to guard against all such possibilities.

Verse 9
"Thou shalt not sow thy vineyard with two kinds of seed, lest the whole fruit be forfeited, the seed which thou hast sown, and the increase of the vineyard. Thou shalt not plow with an ox and an ass together. Thou shalt not wear a mingled stuff, wool and linen together."
For comment on these instructions see Leviticus 19:19. Minute differences appear in the fact that "yoke not" in Leviticus becomes "plow not" here. "Since God has made obvious distinctions in nature, it is unwise for man to obliterate them."[12] Although we doubt it, a number of respected commentators have suggested that these prohibitions were legislated because "magical practices (such as these) were forbidden."[13] It is admitted that there is "no evidence" of such practices being in any manner considered "magical."

Verse 12
"Thou shalt make thee fringes upon the four borders of thy vesture, wherewith thou coverest thyself."
(See Vol. 3 in our series on the Pentateuch for comment on this passage under Numbers 15:37-41.)

Verse 13
"If any man take a wife, and go in unto her, and hate her, and lay shameful things to her charge, and bring up an evil name upon her, and say, I took this woman, and when I came nigh to her, I found not in her the tokens of virginity; then shall the father of the damsel, and her mother, take and bring forth the tokens of the damsel's virginity unto the elders of the city in the gate; and the damsel's father shall say unto the elders, I gave my daughter unto this man to wife, and he hateth her; and lo, he hath laid shameful things to her charge, saying, I found not in thy daughter the tokens of virginity; and yet these are the tokens of my daughter's virginity. And they shall spread the garment before the elders of the city. And the elders of that city shall take the man and chastise him; and they shall fine him a hundred shekels of silver, and give them unto the father of the damsel, because he hath brought up an evil name upon a virgin of Israel; and she shall be his wife; he may not put her away all his days. But if this thing be true, that the tokens of virginity were not found in the damsel; then they shall bring out the damsel to the door of her father's house, and the men of the city shall stone her to death with stones, because she hath wrought folly in Israel, to play the harlot in her father's house: so shalt thou put away the evil from the midst of thee."
Although such a law as this may seem to us indelicate and cruel, such proofs were considered necessary in the culture of ancient peoples; and "They are still demanded by certain tribes in Syria, Egypt, and Morocco."[14]
"Chastise ..." (Deuteronomy 22:18). The word here means "flog," or "whip."[15]
"Tokens of her virginity ..." is a reference to the blood-stained sheet resulting from the consummation of the marriage. It would appear from the parents of the bride having possession of this that it was customary for them to acquire it upon the occasion of the couple's coming together. There are many literary references to such tokens. Shakespeare, for example, asked a certain woman, "Art thou willing to wear the bloody nightgear for him?"

The triple penalty of whipping, fine, and denial of any subsequent possibility of divorce was considered to be very severe in those times, but it did not at all compare with the harsh penalty of death imposed by stoning upon a damsel declared to be guilty. Note that in the case of a verdict against the damsel, the parents, especially her father, were considered to share in the guilt, since the crime was committed in the father's house, hence, the sight for the execution "at the door of her father's house."

Verse 22
"If a man be found lying with a woman married to a husband, then they shall both of them die, the man that lay with the woman, and the woman: so thou shalt put away the evil from Israel."
Many have commented upon the fact of the impartiality of God's law given here in that both the man and the woman were condemned to death. Christ removed the death penalty for this offence (John 8:1-8), but, it is still totally contrary to the will of God and prohibited, absolutely, in the N.T. The penalties for violation are transferred from the administration of earthly courts and reserved for the final judgment of all people.

Verse 23
"If there be a damsel that is a virgin betrothed unto a husband, and a man find her in the city, and lie with her; then ye shall bring them both out unto the gate of that city, and ye shall stone them to death with stones; the damsel because she cried not, being in the city, and the man, because he hath humbled his neighbor's wife: so shalt thou put away the evil from the midst of thee.

"But if the man find the damsel that is betrothed in the field, and the man force her; then the man only that lay with her shall die: but unto the damsel thou shalt do nothing; there is in the damsel no sin worthy of death: for as when a man riseth against his neighbor, and slayeth him, even so is this matter; for he found her in the field, the betrothed damsel cried, and there was none to save her."
These regulations applicable to the seduction of virgins are unique to Deuteronomy. In the first instance, the damsel is presumed to be guilty because she did not cry out, but in the second instances, even if she had cried out, there was none to rescue her. Therefore, she was presumed to be innocent. In the first case, both were stoned to death; in the second, only the man was stoned. The requirement that adulteresses be burned was applicable only to the daughter of a priest. The importance of this is evident in Revelation, where the Great Harlot is "burned with fire," indicating the RELIGIOUS nature of the Great Harlot.

Verse 28
"If a man find a damsel that is a virgin, that is not betrothed, and lay hold on her, and lie with her, and they be found; then the man that lay with her shall give unto the damsel's father fifty shekels of silver, and she shall be his wife, because he hath humbled her; he may not put her away all his days."
For further comment on this see under Exodus 22:16. Notice that in all of these regulations betrothal is EQUIVALENT to marriage. Under the Jewish customs, betrothal was, in fact, marriage, despite the fact of the bride and the bridegroom not living together for some considerable time afterward. The example of this in the case of Mary and Joseph is repeatedly evident in the N.T.

Verse 30
"A man shall not take his father's wife, and shall not uncover his father's skirt."
This type of incest was not even tolerated among pagan cultures (1 Corinthians 5:1). The thing forbidden here is the taking of a father's wife (not the sinner's mother), as in the case of Reuben and his adultery with Bilhah. This prohibition is also in Leviticus 18:7ff, which see for additional comment.
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Verse 1
Moses proceeded in this chapter to give instructions regarding the purity and sanctification of the corporate Israel, their official "congregation," "giving directions for the exclusion of certain persons from it, and the reception of others into it (Deuteronomy 23:1-8), and for the purity of the camp in time of war (Deuteronomy 23:9-14), as to the reception of foreign slaves into the land, and the removal of licentious persons out of it (Deuteronomy 23:15-18), and as to certain duties of citizenship."[1]
"He that is wounded in the stones, or hath his privy member cut off, shall not enter into the assembly of Jehovah.
"A bastard shall not enter into the assembly of Jehovah, even to the tenth generation shall none of his enter into the assembly of Jehovah.

"An Ammonite or a Moabite shall not enter into the assembly of Jehovah; even to the tenth generation shall none belonging to them enter into the assembly of Jehovah forever: because they met you not with bread and with water in the way, when ye came forth out of Egypt, and because they hired against thee Balaam the son of Beor from Pethor of Mesopotamia, to curse thee. Nevertheless Jehovah thy God would not hearken to Balaam; but Jehovah thy God turned the curse into a blessing unto thee, because Jehovah thy God loved thee. Thou shalt not seek their peace nor their prosperity all thy days forever.

"Thou shalt not abhor an Edomite; for he is thy brother: thou shalt not abhor an Egyptian; because thou wast a sojourner in his land. The children of the third generation that are born unto them shall enter into the assembly of Jehovah."

Concerning the laws in this chapter, Watts declared, that, "They have been reworked in the preachy style of the editor."[2] This of course is incorrect. There is no "editor" of Deuteronomy. It is amusing to this student that critical scholars pretend to know everything, except the names of any of those editors and redactors they are always talking about! The "preachy" characteristics of Deuteronomy are exactly what should be expected from a long address like this delivered by one of the greatest preachers of all time.

The exclusion of eunuchs from the official assembly of Israel was given in Deuteronomy 23:1 here, and the reasons are not clear to us. It could be that the widespread use of eunuchs in the pagan religions of the times lay behind this prohibition. That God never excluded eunuchs from the eternal hope of true religion is certain; because Isaiah foretold that the day would come when God would give unto eunuchs a name better than that of sons and of daughters and "an everlasting name that shall not be cut off" (Isaiah 56:6). The conversion of the Ethiopian Eunuch (Acts 8) stands as an epic fulfillment of this. See Leviticus 21:17-24.

"Bastard ..." (Deuteronomy 23:2). Technically, any person born out of wedlock, but Cook stated that persons "born of incest or adultery" were also included in this category.[3] Also, persons excluded for ten generations were, in fact, perpetually excluded, as indicated by the last word "forever" in Deuteronomy 23:3. "Ten is the number of perfection and completeness"[4] and should be understood as meaning "forever" or "always."

Regarding the Ammonites and Moabites whose descendants, along with bastards, were forbidden to enter the assembly of Jehovah, we reject the distortions of the critical scholars who place the rise of the Ammonites in times long after Moses, consequently affirming that the mention of the Ammonites here "is not of equal antiquity with the mention of the Moabites, being a later explanation."[5] Any person familiar with Genesis 19 must be aware of the fact that the Ammonites and the Moabites originated simultaneously in the incest of Lot with his daughters and that, therefore, there is no reason whatever to make the rise of the Ammonites a later historical development. The error of the critics here is based on the fact that the Bible does NOT specifically mention the Ammonites during the passage of Israel through Trans-Jordan. Very well, but they are specifically mentioned here! And, as we have already pointed out a hundred times in this series, "When the sacred writings refer to events already mentioned, there is almost always the inclusion of additional information. So it is here; and this is a far more acceptable understanding of Deuteronomy 23:3 than the radical splitting of the verse in two, dating the parts from different historical periods.

It is of the greatest interest that this prohibition of the Ammonites and Moabites from the assembly of Jehovah "forever," did not prohibit the intermarriage of Israelite men with Moabite women or Ammonite women, as exemplified by Boaz who stands in the ancestry of Jesus. He married Ruth, the Moabitess.

"Ruth's mother, Naomi, according to Jewish tradition was an Ammonite."[6] This was not a reciprocal privilege, however, for Moabite and Ammonite men were NOT permitted to marry JEWISH women.

This exclusion of Moabites and Ammonites was discerned by Jamieson as a hedge against the possibility that these prolific peoples might amalgamate with the tribes east of Jordan and through the sheer weight of their numbers become a dominating force in Israel.[7]
All of the exclusions here should be understood as necessary to the times and peoples in which these rules applied, and, as Ackland said, "This admixture of exclusion and concession would eventually give place to a gospel which says, `Whosoever will, let him take the water of life freely!'"[8]
Kline pointed out that the danger of viewing these verses (Deuteronomy 23:3-8) as primarily concerned with racial or ethnic factors was prevented by the rules concerning Egyptians and other foreigners, making it clear that, "Mercy and morality were the vital principles of covenant administration."[9]
The rules in Deuteronomy 23:7,8, regarding Edomites and Egyptians made provision for relaxing any ban against them in the third generation. "Israel was to keep the bond of kindred sacred in the case of Edomites (`he is thy brother'), and not to forget in the case of the Egyptians the benefits derived from their sojourn in their land."[10]
Verse 9
"When thou goest forth in camp against thine enemies, then thou shalt keep thee from every evil thing. If there be among you any man, that is not clean by reason of that which chanceth him by night, then shall he go abroad out of the camp, he shall not come within the camp: but it shall be, when evening cometh on, he shall bathe himself in water; and when the sun is gone down, he shall come within the camp. Thou shalt have a place also without the camp, whither thou shalt go forth abroad: and thou shalt have a paddle among thy weapons; and it shall be when thou sittest down abroad, thou shalt dig therewith, and shalt turn back and cover that which cometh from thee: for Jehovah thy God walketh in the midst of the camp, to deliver thee, and to give up thine enemies before thee; therefore, shall thy camp be holy, that he may not see an unclean thing in thee, and turn away from thee."
Even nature itself teaches the type of sanitary behavior legislated here. A dog and other animals will cover bodily excrement or at least attempt to do so. That sanitation was one of the motives behind this instruction appears to us as certain. We reject the notion proposed by Scott that, "Where was the danger of the exposed excrement being found by the enemy and used magically"[11] against Israel. In the first place, no such danger existed, and, even if there had been a fear of such a thing in Israel, one cannot conceive of God's being concerned about it. There is no mention of any such purpose in the divine instructions found here. Keil was correct in pointing out that, "There was nothing shameful in the excrement itself, but the want of reverence, which the people would display through not removing it, would offend the Lord and drive him out of the camp."[12]
Verse 15
"Thou shalt not deliver unto his master a servant that is escaped from his master unto thee: he shall dwell with thee, in the midst of thee, in the place which he shall choose within one of thy gates, where it pleaseth him best: thou shalt not oppress him.

"There shall be no prostitute of the daughters of Israel, neither shall there be a sodomite of the sons of Israel Thou shalt not bring the hire of a harlot, or the wages of a dog, into the house of Jehovah thy God for any vow: for even both these are an abomination unto Jehovah thy God."
The directions against returning a runaway slave to his pagan master contrast sharply with the requirement that the slave (property) of a Hebrew brother would not be so protected but returned to his master. The presumption here was that Hebrew masters were superior in their treatment of slaves and servants. "The different attitude of the pagans in this matter is illustrated by the Code of Hammurabi, which decrees the death penalty to anyone harboring a runaway slave."[13]
"Prostitute ... sodomite ..." (Deuteronomy 23:17). The words here in Hebrew are [~qedeshah] (feminine) and [~qedesh] (masculine).[14] These were the so-called "sacred" prostitutes attached to all ancient pagan temples, which alleged houses of worship were nothing more than legally-commissioned brothels of the worst kind. The very numbers engaged in such immorality speak eloquently of the extent of this evil, there being no less than a thousand [~qedeshah] attached to the temple of Aphrodite Pan Demos (Sex for Everybody) on the top of the Acro Corinthus adjacent to the city of Corinth.

A further quotation from Oberst which he attributed to the International Standard Bible Encyclopedia is as follows:

"The [~qedeshah] was one of a consecrated class, and as such was a concrete expression and agent of the most insidious and powerful influence and system menacing the purity and permanence of the religion of Jehovah. The system deified the reproductive organs and forces of nature, and its devotees worshipped their idol symbols in grossly licentious rites and orgies. The temple prostitute was invested with sanctity as a member of the religious caste. The Canaanite sanctuaries were gigantic brothels, legalized under the sanctions of religion."[15]
Furthermore, it was not merely inside the pagan temples that these [~qedeshah] carried on their business. They wore distinctive uniforms and were free to go anywhere they pleased, as evidenced by the case of Tamar who disguised herself as a [~qedeshah] upon the occasion of Judah's adultery with her. These women, of course, were the most successful evangelists of pagan religions, being also, at the same time, its principal appeal, focused upon the basic instincts and appetites of the flesh. Collectively, they were an evil force of nearly incredible magnitude.

Even more contemptible were the [~qedesh], the sodomites, called "dogs" in Deuteronomy 23:18. "Dog is here an opprobrious name for a male sacred prostitute ([~qedesh])."[16] Their unnatural vice was the sin that surpassed God's mercy and resulted in the overthrow of the ancient cities of Sodom and Gomorrah. Sodom gave the name that throughout history has identified their sin - sodomy. These depraved human beings are mentioned in Revelation 22:15, where the prophet declared of the Eternal City, "Without are the dogs, and the sorcerers, etc." (Revelation 22:15). To us it seems nearly incredible that Satan has been able within our own generation to revive this horrible perversion and to force some element of public recognition of it as a "life style"!

"The hire of a harlot, or the wages of a dog ..." (Deuteronomy 23:18). Such money was forbidden to be brought into "the house of Jehovah." The hire of a whore is what the [~qedeshah] was paid for giving herself up, and the price of a dog is not the price paid for the sale of a dog, but it is a figurative expression used to denote the gains of the [~qedesh].[17]
"The house of Jehovah ..." (Deuteronomy 23:18). This is an important expression because it has been falsely utilized by critics to make it appear that this is a reference to Solomon's temple and therefore evidence of a late date for Deuteronomy, but as McGarvey pointed out: "House of Jehovah" is mentioned for the first time in Exodus 23:19 before the tabernacle had been erected. The command that includes this expression concerned the firstfruits, but there were no firstfruits until after Israel entered Canaan. Moses received the same verbatim commandment regarding the "house of Jehovah" (Exodus 34:26) along with instructions on erecting the Tent of Meeting. Then Moses knew that the "house of Jehovah" was therefore necessarily understood to be the tent of meeting. Therefore, for 480 years after the exodus, until Solomon built his temple, the "house of Jehovah" to which Israel throughout those centuries brought their firstfruits was none other than the Tent of Meeting.[18]
Before leaving these verses, however, we should be aware that it is still sinful to bring tainted money into the church as an offering to God. If the price of whoredom and sodomy were forbidden as offerings to God in the ancient system, how could it be thought proper today for the fruits of gambling, vice, and many other sinful pursuits to be acceptable as gifts to churches? We agree with Oberst that, "It would be just like robbing a bank to make a contribution to a church's building fund!"[19] "All lotteries and games of chance (such as Bingo) at church functions are questionable means of undergirding the spread of Christ's gospel."[20] We go much further and declare that such open gambling sponsored by some churches is outrageously hypocritical and sinful!

Verse 19
"Thou shalt not lend upon interest to thy brother; interest of money, interest of victuals, interest of anything that is lent upon interest. Unto a foreigner thou mayest lend upon interest; but unto thy brother thou shalt not lend upon interest, that Jehovah thy God may bless thee in all that thou puttest thy hand unto, in the land whither thou goes in to possess it."
See further comment on this under Exodus 22:25. This permission for Israel to loan money to foreigners definitely made the Jewish people the bankers of the human race. During the Middle Ages, when Jews, through prejudice, were forbidden to own land, they naturally turned to the banking industry, resulting in the buildup of great financial barons such as the Rothschilds and others.

The thinking behind this was that a Jew should aid his poor or needy brother with an interest-free loan, or by an outright gift.

Verse 21
"When thou shalt vow a vow unto Jehovah thy God, thou shalt not be slack to pay it: for Jehovah thy God will surely require it of thee; and it would be sin in thee. But if thou shalt forbear to vow it shall be no sin in thee. That which is gone out of thy lips thou shalt observe and do; according as thou hast vowed unto Jehovah thy God, a freewill-offering, which thou hast promised with thy mouth.

"When thou comest into thy neighbor's vineyard, then thou mayest eat of grapes thy fill at thine own pleasure; but thou shalt not put any in thy vessel. When thou comest into thy neighbor's standing grain, then thou mayest pluck the ears with thy hand; but thou shalt not move a sickle unto thy neighbor's standing grain."
The thrust of Deuteronomy 23:21,22 is directed toward the dependability of what a man "says" with his mouth. Truthfulness, candor, honesty, and dependability result when this legislation is heeded.

The last two verses here are of great interest because, when our Lord Jesus Christ and his disciples walked through the standing grainfields and plucked a few heads to eat, the Pharisees accused them of "breaking" the sabbath! The type of legalistic "doodling" so dear to the Pharisaical mind is clearly discernible in such a charge. Were the disciples actually "threshing wheat"? Of course not. It would have been as reasonable to charge them with irrigating land in case they knocked off a little dew early in the morning! (See our comments on the N.T. incident related to this under Matthew 12:1ff, and Luke 6:1ff.)

We are fortunate enough to have the explanation of just how the Pharisees managed to nullify this law by their specious reasoning:

Jewish commentators limited the application of the role in Deuteronomy 23:24,25 to "harvest laborers," making it analogous to Deuteronomy 25:4, where it is forbidden to muzzle the ox that treadeth out the grain! But there is no reason to limit the natural interpretation of this precept. Like the law of the gleaner (Deuteronomy 24:10-22), it is prompted by a spirit of generosity toward wayfarers and poor persons.[21]
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Verse 1
Kline's analysis of this chapter is thus:

(1) Laws of Family (Deuteronomy 24:1-5)

(2) Laws of Life (Deuteronomy 24:6-15)

(3) Laws of Justice (Deuteronomy 24:16-18)

(4) Laws of Charity (Deuteronomy 24:19-22).[1]
A number of these have already been studied earlier in the Pentateuch, the repetition of them here being recalled, apparently at random, by Moses in one of his great farewell addresses. This entire third division of Deuteronomy extending through Deuteronomy 26:19 is nearing the end, the whole of this long section being devoted to "Covenant Stipulations," a general summary of the whole Covenant duties of God's people, including a very large number of specific rules and regulations. The Decalogue and other portions of the sacred law were already committed to writing and known by God's people, and Moses' words in this section do not replace any of the previously written ordinances, but serve, rather as a reminder and restatement of all of them, with, here and there, a specific addition.

In the larger context, all of Deuteronomy "follows the structure of that suzerainty type of covenant (or treaty) in its classical mid-second millennium B.C. form, confirming the unity and authenticity of Deuteronomy as a Mosaic product."[2] It is important to remember in this connection that, throughout, Moses speaks as the personal representative of God Himself, the sovereign ruler of the Chosen Nation. Efforts of the critical community to deny the authorship and approximate mid-second millennium B.C. date of Deuteronomy have now been thoroughly refuted and discredited.

LAWS OF FAMILY
"When a man taketh a wife, and marrieth her, then it shall be, if she find no favor in his eyes, because he hath found some unseemly thing in her, that he shall write her a bill of divorcement, and give it in her hand, and send her out of his house. And when she is departed out of his house, she may go and be another man's wife. And if the latter husband hate her, and write her a bill of divorcement, and give it in her hand, and send her out of his house; or if the latter husband die, who took her to be his wife; her former husband, who sent her away, may not take her again to be his wife, after that she is defiled; for that is abomination before Jehovah: and thou shalt not cause the land to sin, which Jehovah thy God giveth thee for an inheritance.
"When a man taketh a new wife, he shall not go out in the host, neither shall he be charged with any business: he shall be free at home one year, and shall cheer his wife whom he hath taken."

The first paragraph here is that famous passage brought up by the Pharisees in the presence of Jesus Christ in Matthew 19:3. The view of those evil men was that Moses commanded to give a bill of divorcement (Matthew 19:7), but Christ corrected them, pointing out that Moses indeed permitted divorce because of the hardness of men's hearts, but that he, in no sense whatever commanded it. Some of the commentators today also need to be corrected. For example, Dummelow stated that, "The right of the husband to divorce his wife is here acknowledged."[3] This passage, of course, does no such thing. "This is not a law instituting or regulating divorce but a regulation concerning this ancient Semitic custom."[4] Cook has elaborated this correct view a little more fully, as follows:

"Moses neither instituted nor enjoined divorce. The exact spirit of this passage is found in our Lord's words to the Pharisees: "Moses because of the hardness of your hearts suffered you to put away your wives (Matthew 19:8). Moses reported the original institution of marriage (Genesis 2:24), setting forth the perpetuity of the bond, and even the passage before us plainly indicates that divorce, while tolerated for the time, contravenes the order of nature and of God. The divorced woman who marries again is "defiled" (Deuteronomy 24:4), and is grouped in this particular with the adulteress. Our Lord, then, was speaking according to the spirit of this passage when he declared, "Whoso marrieth her that is put away committeth adultery" (Matthew 19:9)."[5]
(For further comment on this question, see in Vol. 1 of our series on the N.T., under Matthew 19:1ff.)

There are a number of very interesting things here. "Some unseemly thing in her ..." what can this mean? The Hebrew has, literally, "some matter of nakedness."[6] The Jews spawned two schools of authorities on this, those of Shammai thought it meant something disgraceful, such as adultery, and those of Hillel took the position that it meant any "unbecomingness," actually meaning that, "for any reason," a man could put away his wife.[7] It is not hard to discover the position of the Pharisees (Matthew 19:3) who accepted Hillel's position on this, believing that divorce was possible "for every cause."

The first three verses here are all conditional, the one affirmation in the whole first paragraph being that the woman's first husband may not take her back after her union with another man. Needless to say, there have been many disputes about what some of these clauses mean. Deuteronomy 24:2, for example, is cited by Dummelow as proof that a divorced woman had the right to remarry. "The bill of divorcement contained the sentence, "And thou art free to be married to another man."[8] Also, some have disputed that there are any exceptions at all, not even allowing what Jesus said, regarding "except for fornication" (Matthew 19:9).

Occasionally, some commentator affirms that Jesus' exception `except for fornication" should not be allowed because the parallel passages in Mark and in Luke do not record it, but to us this appears little short of blasphemy. All of everything written in all of the gospels is true, dependable, authentic, and of full authority. It is NOT required that anything in any gospel be repeated by another in order for it to be acceptable. The same thing is true of all of the Bible, and thus Paul's additional "exception" in 1 Corinthians 7:15 is just as much the Word of God as any other part of the Bible.

One insight into the passage should be stressed and that is the prevalence of writing. The time here is the mid-second millennium B.C. (around 1400 B.C.), and writing was generally known and in constant use in that society. Therefore, the notion that Moses would not have written all of the pertinent material contained in the Pentateuch borders on foolishness, especially in view of the specific commandment of God that he was to do so, as in Exodus 17:14.

Summarizing the instructions relating to marriage and divorce in these first four verses, these rules, it appears, were fashioned:

(1) in order to make divorce harder to get;

(2) requiring that a legal document be prepared in writing;

(3) thus probably involving the services of a scribe and perhaps also a magistrate;

(4) forbidding any return to the original marriage after another had been contracted; and

(5) indicating altogether God's displeasure with the whole business of "putting away" wives.

If there should remain any doubt about how God actually views this sin, it is found in the following verse:

"And did not he (God) make one ...? Therefore take heed to your spirit, and let none deal treacherously against the wife of his youth. FOR I HATE PUTTING AWAY, saith Jehovah the God of hosts." (Malachi 2:15,16)

The instruction in Deuteronomy 24:5 regarding the man newly-married, exempting him from any kind of military service for a whole year is also mentioned again in Deuteronomy 20:7. Kline was correct in grouping this along with the previous four verses. As Klein pointed out that:

"Attached to the laws regarding marriage which are intended to prevent a frivolous severance of the marriage tie, Deuteronomy 24:5 is of a more positive character and adapted to fortify the marriage tie."[9]
There is an amazing echo of this sequence in the sacred teachings in Matthew 19, where, following the conversation about divorce, the apostles brought unto him little children that Christ should place his hands upon them and bless them (Matthew 19:13). It will be remembered that the apostles said, after that conversation, " ...it is not expedient to marry." By bringing this beautiful episode involving little children into focus at that very point, "It served as a comment on the discussion of divorce, and left a better impression with reference to married life.[10]
"To cheer his wife ..." (Deuteronomy 24:5). This is variously translated: "Rejoice with his wife" (Douay Version), "Be happy with his wife" (RSV), "Para felicidad de su mujer" (Spanish Version), "Stay at home and bring happiness to his wife" (NIV), "Be happy with his wife" (Moffatt), "Cheer up his wife" (KJV and the Polyglot). Tyndale has this, literally, "Fhalbe fre at home one yere and reioyfe with his wife whiche he hath taken."

Verse 6
LAWS OF LIFE
"No man shall take the mill or the upper millstone to pledge; for he taketh a man's life to pledge.
"If a man be found stealing any of his brethren of the children of Israel, and he deal with him as a slave, or sell him; then that thief shall die: so shalt thou put away the evil from the midst of thee.

"Take heed in the plague of leprosy, that thou observe diligently, and do according to all that the priests the Levites shall teach you: as I commanded them, so ye shall observe to do. Remember what Jehovah thy God did unto Miriam, by the way as ye came forth out of Egypt.

"When thou dost lend thy neighbor any manner of loan, thou shalt not go into his house to fetch his pledge. Thou shalt stand without, and the man to whom thou dost lend shall bring forth the pledge without unto thee. And if he be a poor man, thou shalt not sleep with his pledge; thou shalt surely restore to him the pledge when the sun goeth down, that he may sleep in his garment, and bless thee: and it shall be righteousness unto thee before Jehovah thy God.

"Thou shalt not oppress a hired servant that is poor and needy, whether he be of thy brethren, or of thy sojourners that are in thy land within thy gates: in his day, thou shalt give him his hire, neither shall the sun go down upon it (for he is poor, and setteth his heart upon it); lest he cry against thee unto Jehovah, and it be sin unto thee."

In Deuteronomy 24:6, the KJV has "the nether or the upper millstone," instead of "the mill or the upper millstone." The KJV is preferable, because, by any definition, "the mill" would include both millstones. "The upper millstone was concave and fitted like a lid over the nether millstone which was convex. There was a small aperture through which the grain was poured, and also a handle by which the mill was turned."[11] This important device was necessary in the daily preparation of meals in the home, and therefore, lenders were not allowed to touch it as a pledge. Exodus 22:25,26 relates to the subject here.

The crime in view in Deuteronomy 24:7 is kidnapping, and there is hardly a civilized nation on earth, even today, that does not affix the death penalty for such crimes.

Deuteronomy 24:8 and Deuteronomy 24:9 are understood in two different ways. Alexander, and others think the passage is an admonition for people afflicted with leprosy, counseling them to be careful to comply with all the priestly regulations applicable to those thus afflicted.[12] On the other hand, Keil and the commentators who usually follow him, are certain that this is an admonition to all the people to keep all of God's laws commanded through the priests, in order to avoid the onset of the plague of leprosy.[13] It seems to us that the example of Miriam (Numbers 12:9f), to which Moses here appealed, would fit the view of Keil better than that of Alexander. It is not impossible, however, that both meanings are in the passage; for certainly neither view is incompatible with what is right and true. (For directions regarding lepers see Leviticus 13-14.)

In Deuteronomy 24:10-13, regarding the taking of pledges, it should be remembered that, "Although interest on loans to fellow-Israelites was forbidden (Deuteronomy 23:19,20), the taking of pledges was allowed; but even this was not to be procured in such a manner as not to compromise the dignity, much less the life, of the debtor."[14] In line with this thought is the prohibition of the lender going into a neighbor's house to procure a pledge, also the rule that anything vital to the well being and comfort of the debtor was to be returned before sundown! The practical effect of all this was to limit or even forbid the taking of a pledge.

In Deuteronomy 24:14,15, the oppression or mistreatment of poor laborers is forbidden. Some employers were guilty of retaining the wages of day laborers beyond the time limit given here, and James pronounced a stern rebuke against such abusers of sacred law, saying, "Behold the hire of the laborers who mowed your fields, which is of you kept back by fraud, crieth out: and the cries of them that reaped have entered into the ears of the Lord of Sabaoth!" (James 5:4). See Leviticus 19:13.

Verse 16
LAWS OF JUSTICE
"The fathers shall not be put to death for the children, neither shall the children be put to death for the fathers: every man shall be put to death for his own sin. Thou shalt not wrest the justice due to the sojourner, or to the fatherless, nor take the widow's garment to pledge; but thou shalt remember that thou wast a bondman in Egypt, and Jehovah thy God redeemed thee thence: therefore I command thee to do this thing."
Deuteronomy 24:16 is taken by some to mean that there is no such thing as corporate responsibility; but the example of the expiation that had to be made by the nearest city in the case of an unsolved murder (Deuteronomy 21) is more than enough to validate the principle of corporate responsibility. What is forbidden here is that Israel should follow the example of most ancient nations in those days, in which, "The family of a criminal was included in his punishment."[15] The Book of Esther details the punishment of Haman and his seven sons who were all hanged on the gallows that he had prepared for Mordecai (Esther 9:25); yet Haman alone was the wicked enemy of the Jews. It was in contrast with such punishments that this law was promulgated.

The humanitarian aspect of Deuteronomy 24:17,18 is clear enough. There was special protection in all of God's laws directed to benefit the strangers, the poor, the wayfarers, the widows, the fatherless, and others of the poor.

Verse 19
LAWS OF CHARITY
"When thou reapest thy harvest in thy field, and hast forgot a sheaf in the field, thou shalt not go again to fetch it: for it shall be for the sojourner, and for the widow; that Jehovah thy God may bless thee in all the work of thy hands. When thou beatest thine olive tree, thou shalt not go over the boughs again: it shall be for the sojourner, for the fatherless, and for the widow. When thou gatherest the grapes of thy vineyard, thou shalt not glean it after thee: it shall be for the sojourner, for the fatherless, and for the widow. And thou shalt remember that thou wast a bondman in the land of Egypt: therefore I command thee to do this thing."
The expression, "the sojourner, the fatherless, and the widow," recurs like a litany throughout the Bible; and the responsibility for all able citizens to be concerned and to look out for those less fortunate than themselves is by no means "an optional" obligation. "Therefore I command thee to do this thing!"

The beautiful story of Ruth and Boaz (in the Book of Ruth) turns upon the fact of Ruth's being a gleaner in Boaz' field. See Leviticus 19:9ff for related material. "Heathen peoples sometimes had regulations like these in order that some would be left for the gods, or the demons, but nothing like that is here, for Israel did not conceive of God as needing earthly food."[16] "The sojourner, the fatherless, and the widow," like a recurring refrain, focuses attention upon why this is commanded. "All of the injunctions in these chapters are adapted to the preservation of brotherliness and love among the people of the Lord."[17]
We appreciate the words of Scott who wrote:

"A spirit that grasps the last penny is contrary to the will of Jehovah and unworthy of his great redemptive act. See similar legislation in Leviticus 19:9f, where the "corners" are added, but the olives are omitted."[18]
People should never be overly diligent to squeeze the last penny of profit out of any venture. It is not merely contrary to what is commanded here, but there is an accompanying detrimental reaction that invariably occurs, as the Lord has revealed: "There is that scattereth, and yet increaseth; and there is that withholdeth more than is meet, but it tendeth to poverty" - Proverbs 11:24.
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Verse 1
Here we have a total of six paragraphs on:

(1) limiting the infliction of corporal punishment as a legal penalty (Deuteronomy 25:1-3);

(2) muzzling the ox on the threshing floor (Deuteronomy 25:4);

(3) rules regarding Levirate marriage (Deuteronomy 25:5-10);

(4) a special law regarding wrestling (Deuteronomy 25:11,12);

(5) the law against crooked weights and measures (Deuteronomy 25:13-16);

(6) God's order calling for the extermination of the Amalekites (Deuteronomy 25:17-19).

Of special interest in the chapter is the last paragraph containing the Divine instructions to destroy Amalek. It is amusing that Watts wondered, "What practical meaning this section could have had for later generations when the Amalekites no longer existed!"[1] Of course, such instructions would seem totally inexplicable to any liberal who receives the false notion that Deuteronomy was written long after the Amalekites had disappeared from the earth. The true answer to such a puzzle lies squarely in the fact that Moses wrote Deuteronomy at a time when Amalek was indeed a powerful and terrible enemy of Israel, fully deserving the ban here placed upon them by God's specific order. (See more on this subject under Deuteronomy 25:17-19.)

"If there be a controversy between two men, and they come unto judgment, and the judges judge them; then they shall justify the righteous, and condemn the wicked. And it shall be, if the wicked man be worthy to be beaten, that the judge shall cause him to lie down, and to be beaten before his face, according to his wickedness, by number. Forty stripes he may give him, he shall not exceed, and beat him above these with many stripes, then thy brother should seem vile unto thee."
The purpose of this law is clearly that of restraining the unmerciful, brutal, and often fatal beatings inflicted upon offenders throughout many of the ancient nations of that era, savage practices that have continued into modern times in places like China and Turkey. The Jews themselves, after the manner of strict observance of the letter and total disregard of the spirit of God's laws, made a mockery of this. The purpose of the law is dearly that of restricting such beatings, which were never to exceed 40 stripes, but note that this was the maximum, not the standard penalty for any offence. The judges were supposed to assign such punishments "by number" (Deuteronomy 25:2), indicating that penalties, of five, ten, fifteen or even fewer stripes could be assigned as penalties; but there is no record of where any Jewish judge ever assigned less than the maximum. In 2 Corinthians 11:24, Paul was punished "five times" with "forty stripes save one." Furthermore, there was nothing to prevent the sadistic judges from assigning penalties for two or more offences to be administered simultaneously, thus enabling them to beat offenders to death just exactly like the pagans all around them. One cannot help but wonder if Paul received all of those beatings on a single occasion. "Such barbarous beatings were sometimes fatal."[2]
The restrictions here were indeed an improvement over customs such as those in the Code of Hammurabi, for example, where "sixty stripes" were the penalty[3] for minor offences. Also, as Wright pointed out, "Here, beating could be done only after trial and sentence,"[4] and then it had to done in the presence of a judge, and the prisoner was further protected by being punished lying down (presumably face down) to protect eyes and private parts.

To us it appears that the custom of compelling the sufferer to listen to readings from the Sacred Scriptures while his punishment was being inflicted was just about the most dreadful and insulting part of the whole procedure. Dummelow states that the passages read during beatings were Deuteronomy 28:58,59, and Psalms 78:38.[5]
Reference to the two men in controversy as the "wicked" and the "righteous" hardly conveys the true status of the contenders. Orlinsky gave the correct translation of the terms here as "the innocent" and "the guilty."[6]
The further refinement of language entitles such contenders today to the designations of "plaintiff" and "defendant."

Verse 4
"Thou shalt not muzzle the ox when he treadeth out the corn."
The kind of threshing spoken of here was, "The sheaves were spread out upon a hard, beaten piece of ground, the threshing floor, and over them a pair of oxen dragged a wooden sledge or harrow, about five feet square, upon which the driver stood to add weight to it."[7] Paul quoted this passage in 1 Corinthians 9:9,10 as follows:

"It is written in the law of Moses, Thou shalt not muzzle the ox when he treadeth out the corn. Is it for oxen that God careth, or saith he it assuredly for our sake? Yea, for our sake it was written."

"In spite of Paul's question, this law does show a respect for animals similar to that in Deuteronomy 22:6f."[8] "The claims of the lower aspects of creation upon human sympathies are typical of the Scriptures. God indeed cares for animals, but he cares more for human beings (1 Corinthians 9:9)."[9] Paul made excellent use of this passage in his argument for the adequate support of Christian teachers and preachers. In portions of our society today, however, it is not the adequate support of preachers that needs attention, but a more diligent effort on the part of preachers to "do the work of an evangelist."

Oberst has this:

"It is well to note here that no eating privileges are mentioned for lazy or non-working oxen! "The laborer is worthy of his hire," but "He that will not work, neither let him eat!" The Church of our Lord has no room for mercenaries, hirelings, or leeches."[10] 

Verse 5
"If brethren dwell together, and one of them die, and have no son, the wife of the dead shall not be married without unto a stranger: her husband's brother shall go in unto her, and take her unto him for wife, and perform the duty of a husband's brother unto her. And it shall be that the first-born that she beareth shall succeed in the name of his brother that is dead, that his name be not blotted out of Israel. And if the man like not his brother's wife, then his brother's wife shall go up to the gate unto the elders, and say, My husband's brother refuseth to raise up unto his brother a name in Israel; he will not perform the duty of a husband's brother unto me. Then the elders of his city shall call him, and speak unto him: and if he stand, and say, I like not to take her; then shall his brother's wife come unto him in the presence of the elders, and loose his shoe from off his foot, and spit in his face; and she shall answer and say, So shall it be done unto the man that doth not build up his brother's house. And his name shall be called in Israel, The House of him that hath his shoe loosed."
The custom of Levirate marriage was in existence long before the times of Moses, for it is specifically referred to in the instance of Judah and his two sons who, in turn, became husbands of Tamar. The custom evidently continued throughout the Mosaic dispensation, because, the captious question of the Sadducees (Matthew 22:23-28) was founded on the requirements of this law. The thing in focus here is the case of a man who would not fulfill his obligation toward a deceased brother's wife. The result of such a ceremony would be the public disgrace of the unwilling brother.

"And have no son ..." (Deuteronomy 25:5). In view of Numbers 27:4ff, in case a man had one or more daughters, such a marriage would not be needed, for the daughters could inherit and continue the name. Therefore, "The KJV is preferable to the RSV here in the rendering `child' instead of `son.'"[11]
"`Levir' is the Latin word for `brother-in-law,' and this is the origin of the term Levirate marriage."[12]
Adam Clarke, quoting Jewish Talmudists and other Jewish authorities stated that the injunction here for spitting "in the face" of the unwilling brother was carried out by "spitting on the ground in his presence."[13] A number of scholars such as Jamieson, Alexander, and others, have accepted this explanation as being reasonable enough, but what we probably have here is just another case in which the Jews "made of none effect the Word of God by their tradition." Keil declared dogmatically: "Spit in the face ... This is the meaning of the words (Compare Numbers 12:14), and not merely spit on the ground before his eyes, as the Talmudists render it with a view to diminishing the disgrace."[14] Cook also understood the meaning here as did Keil, saying, "This action was intended to aggravate the disgrace conceived to attach to the conduct of the man."[15]
Before leaving this, we should note: "So shall it be done unto the man that doth not build up his brother's house (Deuteronomy 25:9). "House" in this place does not mean house at all, but "household." "The Hebrew language conspicuously lacks abstract terms."[16] The significance of this in understanding the Bible is phenomenal:

"This linguistic quality leads to a concreteness in the Hebrew mind. That mind does not think in philosophical nuances, but in pictures and in terms of mundane experiences. This outstanding feature of Hebrew Christian tradition (the Bible) means that our holy religion is historically rooted ... it could not possibly be an armchair philosophy, it grew out of the experience of men."[17]
In harmony with such a view is the truth that the N.T. writers were men of the outdoors, skilled in reporting what was done, what they saw, what Jesus did, etc., men utterly incapable of being deceived in such a thing as the resurrection, or in anything else!

Verse 11
"When men strive together with one another, and the wife of the one draweth near to deliver her husband out of the hand of him that smiteth him, and putteth forth her hand, and taketh him by the secrets; then thou shalt cut off her hand, thine eye shall have no pity."
This is the only case of mutilation commanded as a punishment in the whole Bible. Even the "Lex Talionis" should be understood more as an admonition for judges to make the penalty fit the crime than as an order to cut off hands or to put out eyes.

What is envisioned here is an instance in which a woman presumably destroys the testicles of her husband's opponent. It is that presumption which apparently lies behind the severity of the penalty. Also, if the "Lex Talionis" should be invoked in such a case, the hand would be a reasonable substitute for what the woman took away from the man.

Verse 13
"Thou shalt not have in thy bag diverse weights, a great and a small. Thou shalt not have in thy house diverse measures, a great and a small. A perfect and just weight shalt thou have, a perfect and just measure shalt thou have; that thy days may be long in the land which Jehovah thy God giveth thee. For all that do such things, even all that do unrighteousness, are an abomination unto Jehovah thy God."
What is referred to here is the tools of the dishonest trader, the trader who bought by heavier weights and larger measures, and sold by the lighter weights and smaller measures. Such dishonesty was the universal practice of the Canaanite, and the Jews quickly learned it from those whom they displaced in that land. In time, Israel itself became, in this regard, only "another Canaanite." In Amos 8:5, the Jewish traders stated in the presence of Amos that they desired the removal of the sabbath day that they might set forth wheat, "making the ephah (the measure) small, and the shekel great." The promise here, "that thy days may be long in the land," is not so much a promise to individuals as it is to all of Israel, that if they would refrain from the wicked practices of the Canaanites that Israel would be continued in the promised land for a much longer time. It was precisely because they failed to heed such warnings that God finally removed them, when they were carried away by the Assyrians. Hosea 12:7 has, "He (Ephraim) is a trafficker, the balances of deceit are in his hand." Ward tells us that, "The word here rendered `trafficker' is actually `Canaanite.'"[18] Thus, the Israelites themselves were gradually transformed through following the Canaanites in their wickedness, becoming at last "Canaanites" themselves! (See more on this in Vol. 2 in my commentary on the minor prophets, pp. 198,199.)

The sin of cheating customers through the use of dishonest weights and measures is widespread in every country of the world this very day. The very existence of such government agencies as the Bureau of Weights and Measures, and the constant staff of inspectors in every state to enforce the laws in this area speak eloquently of the prevalence of the problem.

Verse 17
"Remember what Amalek did unto thee by the way as ye came forth out of Egypt; how he met thee by the way, and smote the hindmost of thee, all that were feeble behind thee, when thou wast faint and weary; and he feared not God. Therefore it shall be, when Jehovah thy God hath given thee rest from all thine enemies round about, in the land which Jehovah thy God giveth thee for an inheritance to possess it, that thou shalt blot out the remembrance of Amalek from under heaven; thou shalt not forget."
As Cook said, "The Amalekites lived in the Sinai peninsula and could not have failed to know of God's will with reference to Israel, yet they manifested hostility and provoked the sentence here pronounced against them which was executed at last by Saul (1 Samuel 15:3ff)."[19] Harrison called the Amalekites, "the most savage and inhuman of the Canaanite peoples."[20] As we have pointed out literally dozens of times in this series, this additional mention of the crimes of Amalek carries with it details of his wickedness that are not found in Exodus 17:8-16, where their hatred of Israel first came into focus. "He tailed you ..." (Deuteronomy 25:18).[21] This is the literal meaning of' "smote the hindmost of thee." The Hebrew expression here has the meaning of "cut off your tail," just as in English, "to skin," means to take off the skin.

One encounters an incredible amount of nonsense written on this order to destroy Amalek, many commentators professing to have a much higher morality than God Himself! Well, of course, Christians would not be commanded to do such a thing, but in those days, there was no Gospel, and God's manner of dealing with corrupt people was not only fair and just in the light of what those people were, but it was also absolutely necessary to protect Israel against the total destruction that those people would eventually have wrought against Israel had not God ordered them cut off before such a thing could occur. If this is doubted, let the reader study the Book of Esther, where Haman, the Amalekite (!), managed to get a law passed through the King of Persia, according to the law of the Medes and the Persians that altereth not, that every Jew on earth would be brutally murdered and all of their property given as booty to the king of Persia!. This was the real spirit of Amalek; and that is why God ordered him to be liquidated.

The importance of this passage looms significantly in another direction also. We have noted the liberal surprise that this order was included at a time, in their thinking, long after the times of Moses and in a period when the Amalekites had already perished as a significant people. What is wrong in such notions is the hypothesis that SOME LATE WRITER produced this book. The simple and obvious truth is that MOSES wrote it. He alone would ever have included such instructions as these. At the time that critical scholars would like to locate the author of Deuteronomy, "Amalek had long since disappeared from the earth, having been exterminated by Saul and David. These instructions could not have originated at a time later than Moses."[22] It is encouraging that current writers are also seeing the impossibility of late-dating Deuteronomy. As Cousins said, "This law (Deuteronomy 25:17-19) would be irrelevant at a later date. "[23]
26 Chapter 26 

Verse 1
Here we have the conclusion of the Second Address of Moses which began back at Deuteronomy 4:44, the major part of Deuteronomy lying within these chapters. Until the discovery of the ancient format of suzerainty treaties which is so clearly followed by Moses in the remarkable organization of Deuteronomy, scholars were apparently at a loss to account for the peculiar construction of this chapter.

Scott referred to "The two beautiful rituals here" in what he called a "hortatory conclusion."[1] The two confessions commanded here evoked this comment from Blair: "They appear more ancient than the Book of Deuteronomy; they formed part of the ancient confessional liturgy of Israel, perhaps that of the Tabernacle, before the construction of Solomon's temple!"[2] Amen! And of course that is exactly what all of Deuteronomy actually is! The colossal error of the critical scholars in their constant repetition of their false premise that the central sanctuary which appears in passages like this is a positive and certain reference to "Jerusalem,"[3] is an untenable conclusion, there being not a single reference in all of Deuteronomy to Jerusalem as the central sanctuary. The passage usually cited as proof of their error is Deuteronomy 14:28f, but of course, Jerusalem is not mentioned at all. We have already pointed out that for generations prior to the erection of Solomon's temple, "The House of the Lord," the place where God recorded his holy name, etc. are expressions that refer undoubtedly to the Tabernacle as constructed according to God's instructions to Moses. Even Von Rad admitted that the so-called "demand for centralization in Deuteronomy rests upon a very narrow basis."[4] We would go much further and declare that this error rests upon no basis whatever.

It is interesting, however, that Von Rad although apparently ignorant of the close resemblance to the suzerainty treaties found in Deuteronomy, nevertheless appeared to discern a similar thing in his words: "Its form looks like the draft of a contract in which each of two parties makes its declaration, that is, each causes the other to bind itself by means of a declaration.[5]
Throughout Deuteronomy there is a remarkable conformity to the ancient format of suzerainty treaties, not the least of which, is the remarkable confession and ratification here in Deuteronomy 26. As Kline declared, "The unity and authenticity of Deuteronomy as a Mosaic product are confirmed by this remarkable conformity," and that, "Current orthodox Christian scholarship joins older Christian and Jewish traditions in accepting the plain claims of Deuteronomy itself to be the farewell, ceremonial addresses of Moses to the Israelite assembly on the plains of Moab."[6] There is no other rational view of the origin of Deuteronomy.

The outline of the chapter falls into this pattern:

(1) there is a presentation of the first-fruits and tithes (Deuteronomy 26:1-11),

(2) the tithing of the third year (Deuteronomy 26:12-15), and

(3) the formal ratification of the treaty by both parties, God and Israel (Deuteronomy 26:16-19).

In times before the understanding of the treaty-form of this chapter, containing the final ratification of the covenant, it was customary for commentators to describe Deuteronomy 26:16-19 as "the hortatory conclusion."[7] Now, hortatory pertains to "giving exhortation," but here the words are actually foreign to what is usually considered exhortation, due to the positive affirmation of a compliance, already manifested, with the laws God has provided for Israel. It is not, therefore, "exhortation," but a formal ratification of the covenant-treaty.

"And it shall be, when thou art come unto the land which Jehovah thy God giveth thee for an inheritance, and possessest it, and dwellest therein, that thou shall take of the first of all the fruit of the ground, which thou shalt bring in from thy land that Jehovah thy God giveth thee; and thou shalt put it in a basket, and shall go unto the place which Jehovah thy God shall choose, to cause his name to dwell there. And shalt come unto the priest that shall be in those days, and say unto him, I profess this day unto Jehovah thy God, that I am come unto the land which Jehovah sware unto our fathers to give us. And the priest shall take the basket out of thy hand, and set it down before the altar of Jehovah thy God. And thou shalt answer and say before Jehovah thy God, A Syrian ready to perish was my father; and he went down into Egypt, and sojourned there, few in number; and he became there a nation, great, mighty, and populous. And the Egyptians dealt with us, and afflicted us, and laid upon us hard bondage: and we cried unto Jehovah, the God of our fathers, and Jehovah heard out voice, and saw our affliction, and our toil, and our oppression; and Jehovah brought us forth out of Egypt, with a mighty hand, and with an outstretched arm, and with terribleness, and with signs, and with wonders; and he hath brought us unto this place, and hath given us this land, a land flowing with milk and honey. And now, behold, I have brought the first of the fruit of the ground, which thou, O Jehovah, hast given me. And thou shalt set it down before Jehovah, and worship before Jehovah thy God. And thou shalt rejoice in all the good which Jehovah thy God hath given thee, and unto thy house, thou, and the Levite, and the sojourner that is in the midst of thee."
It is very difficult to be patient with arrogant scholars who seize upon every possible pretext in order to shout "contradiction," "different traditions," "the melding of two or more sources." etc. Even Von Rad declared the passage "uneven," affirming that in Deuteronomy 26:4, the basket was handed to the priest at the beginning of the ceremony, and that in Deuteronomy 26:10, not until the end of it.[8] It is perfectly obvious that this account is abbreviated, and that not everything in the full ceremony was detailed, and that there is no intention of the Bible in this instance to describe this ceremony in such a complete manner that Von Rad, or anyone else, would be able to repeat it. Craigie mentioned the alleged "contradiction" in the priest's setting the basket before the altar (Deuteronomy 26:4), and the worshipper himself doing so in Deuteronomy 26:10, declaring that:

"What is probably intended, however, is that the priest performed an action and spoke some words; then both the action and the words were repeated by the man, ... as indicated by the words, you shall respond and say (Deuteronomy 26:5a)."[9]
It is also in harmony with the language of all nations that any action caused to be done by a worshipper is, in fact, actually said to be done by the worshipper. Jesus, for example, is said to have baptized people; but he did not personally baptize anyone. What his disciples did, Jesus was said to have done. Therefore, when the worshipper, by his actions, caused the basket to be set down in front of God's altar, it was proper to say that he had indeed set it there. We cannot suppose for a moment that those commentators who are shouting themselves hoarse about "contradictions in the Bible" do not know such a basic truth as this. They are simply blinded by their a priori decision that there are contradictions, which, of course, they are inclined to see everywhere. An example of this is found in that N.T. scholar who found a contradiction in Peter's being called Cephas in certain passages!

As Cook accurately discerned: Both of these liturgical enactments (including Deuteronomy 26:1-11) have a clear and close relationship to the whole of the preceding legislation (all the way back to Deuteronomy 4:44), and they form a most appropriate and significant conclusion to it.[10]
In this paragraph (Deuteronomy 26:1-11), there is the formal acknowledgment on the part of the worshipper that God indeed has fulfilled his promise to the fathers; and, in the next paragraph (Deuteronomy 26:12-15) there is the affirmation of the worshipper that he also has kept his part of the solemn covenant.

Payne understood this chapter as insisting on three things:

(1) that worship must be directed to the true God;

(2) that the worship must be conducted properly, and in the proper sanctuary (Jerusalem is meant); and

(3) that the Israelites should be intelligently grateful.[11]
In such a comment, we have another example of the needless, erroneous, and constant repetition in the critical community of their decision that "the altar" invariably meant the one in Jerusalem. If Deuteronomy insisted on Jerusalem's being the only place Israel could worship, why was Jerusalem never mentioned in Deuteronomy?

"A Syrian ready to perish ..." (Deuteronomy 26:5) In the RSV, this is "a wandering Aramean," and this is correct, because the literal words here are "an Aramean." "The patriarchs were Aramean geographically, although not racially,"[12] because of Jacob's long residence in Paddan-Aram (Genesis 31:17). The word "Aramean" derives from Aram. Jacob's being described as "wandering" or "ready to perish," is strictly correct because Laban attempted repeatedly to destroy his son-in-law Jacob.

Craigie properly described Deuteronomy 26:10 as the climax of the ceremony.[13] The long, long promises of Almighty God to the patriarchs, reaching back into history for about half a millennium, were at last to be realized. What a chain of fantastic and wonderful events had taken place leading to the culmination of those promises made such a long time ago. And now, within a few days, Israel would enter Canaan. It would be a dramatic moment! The hopes and fears of half a thousand years were reaching their fulfillment; and the long and difficult chain of events leading to the birth of the world's Saviour would begin to unfold upon the larger stage of national Israel's place in such plans.

Another important observation on this passage is that of Cousins:

"The most remarkable feature of this liturgy is the way it links the blessings of the soil, not with the cyclic natural forces, such as those associated with the worship of Baal, but with God's saving acts in history." (See related material in Hosea 2:8.)[14]
Any discerning student will find almost countless indications of the Mosaic authorship of Deuteronomy, in the aggregate, leading to the conviction that here indeed we are reading the words God spoke through Moses. For example, Harrison pointed out that, "The reference in Deuteronomy 26:5-10 is strikingly Mosaic in style and content."[15] Such references as "hard bondage," "the mighty hand," "the outstretched arm," "cried unto Jehovah," etc. are Mosaic.

Verse 12
"When thou hast made an end of tithing all the tithe of thine increase in the third year, which is the year of tithing, then thou shalt give it unto the Levite, to the sojourner, to the fatherless, to the widow, that they may eat within thy gate, and be filled. And thou shalt say before Jehovah thy God, I have put away the hallowed things out of my house, and also have given them unto the Levite, and unto the sojourner, to the fatherless, and to the widow, according to all thy commandment which thou hast commanded me: I have not transgressed any of thy commandments, neither have I forgotten them: I have not eaten thereof in my mourning, neither have I put away thereof, being unclean, nor given thereof for the dead: I have hearkened unto the voice of Jehovah my God; I have done according to all that thou hast commanded me. Look down from thy holy habitation, from heaven, and bless thy people Israel, and the ground which thou hast given us, as thou swarest unto our fathers, a land flowing with milk and honey."
Concerning the different tithes mentioned here, see under Deuteronomy 14:22-27 for those in the first paragraph, and under Deuteronomy 14:28,29 for those coming in the third year. This third year tithe was directed to be given to the Levites and to the poor.

"Given thereof for the dead ..." (Deuteronomy 26:14). This was understood by Jewish commentators to mean that no part of the tithe was to be used to provide such things as a coffin, or burial clothes, for the dead.[16] Dummelow, however, thought a more likely meaning is that the instructions forbid "making a funeral feast, after the customs of Egyptians."[17] The Novena, prevalent in some cultures today, would appear to fall into this category.

Any contact with the dead ceremonially defiled; and the chief concern here appears to be that the sacred third-year tithe was not to have been ceremonially defiled in any manner whatsoever. "The dedicated things were to be employed in glad and holy feasting, not therefore for funeral banquets; for death, and all associated with it, were regarded as unclean."[18]
Verse 16
"This day Jehovah thy God commandeth thee to do these statutes and ordinances: thou shalt therefore keep and do them with all thy heart, and with all thy soul. Thou hast avouched Jehovah this day to be thy God, and that thou wouldest walk in his ways, and keep his statutes, and his commandments, and his ordinances, and hearken unto his voice: and Jehovah hath avouched thee this day to be a people for his own possession, as he hath promised thee, and that thou shouldest keep all his commandments; and to make thee high above all nations that he hath made, in praise, and in name, and in honor; and that thou mayest be a holy people unto Jehovah thy God, as he hath spoken."
This surpassingly beautiful passage affirms that Israel indeed had "avouched," that is, affirmed, or sworn, unto God that they would keep his commandments and that they acknowledged him unequivocally as their true God; it also affirms that God Himself acknowledged Israel as a people for his own possession and that he would, in the future, make of them a nation, high above all other nations in praise, and in honor, and in name, and that Israel would indeed be a holy people unto Jehovah!

Several things here are exceedingly interesting.

Here is the ratification, on the part of both parties, God and Israel, of the covenant, a ratification equivalent in every way with the solemn acceptance of God's covenant in Exodus 24:7. This additional ratification was necessary for several reasons:

(1) a new generation was at hand;

(2) Moses would die within a few days of this speech, and a new leader in the person of Joshua would be in charge of Israel's affairs; and

(3) the investiture of the Chosen People with the land of promise would thus be tied to the promises made to the patriarchs.

Long before the full resemblance of these stipulations to the suzerainty treaties of that era had been discovered, Adam Clarke noted that in these four verses we have, "The covenant is thus made and ratified between God and his followers."[19] The format in Deuteronomy is of the 1400 B.C. vintage!

But there is infinite tragedy here also. When one considers the high and marvelous things that God promised this nation of Israel, on condition, of course, that they would indeed do what they had so solemnly sworn to do, and then when one considers the shame that ultimately overwhelmed this once glorious people, it brings a catch in the throat and tears to the eyes.

What really happened, afterward? Israel refused to exterminate the Canaanites, and to destroy their idols, their pillars, their groves, and all the false paraphernalia of their evil gods. They rejected God's role over them, demanding a king like the surrounding nations. Their kings quickly led them into paganism. The nation was divided, and Ephraim usurped the place of God as the lawgiver for God's people. The whole northern Israel became "joined to his idols." Israel became merely another Canaanite (Hosea 12:7), just as crooked and evil as were the people God drove out in order to people Canaan with the Israelites. God judged Israel and delivered them to the Assyrians, and northern Israel became the "Ten Lost Tribes." The same fate overtook the southern Israel within less than two centuries, and they went into Babylonian captivity. All of this happened because of the unbelievable wickedness of Israel. They became "worse than Sodom and Gomorrah" (Ezekiel 16). One must believe that if it had not been for the promise that a Messiah, in time, would be born unto the Jews, that God Almighty would long ago have wiped the Jews off the face of the earth, as He had done with Sodom, but in a sense, God was stuck with Israel until Christ would appear. And then, when the Christ finally came, the leaders of the people demanded his crucifixion, rejected God forever as their ruler, shouting in open court, that "We have no king but Caesar!" All of this preceded and led to the tragedy of Israel. And yet the mind, keeps returning to "what might have been," only if Israel had proved faithful to her trust.

Yet, despite the sorrows that overwhelmed the secular nation, the righteous remnant within, of whom came the apostles and prophets of the N.T., indeed received the glorious promises, achieved the honors, won the praise, and attained unto the name that God promised so long ago. The Christian portion of the human race is still its pinnacle and crown.

These verses in the ratification ceremony refer "all the way back to Deuteronomy 5:1, where the extensive list of stipulations begins with a repetition of the terms of the Decalogue.[20]
27 Chapter 27 

Verse 1
THE THIRD ADDRESS OF MOSES (DEUT. 27-30)
That this chapter is properly placed, that it is indeed from Moses, as is specifically claimed three different times in the chapter, and that it is a logical and necessary continuation of what has preceded - all of this is now considered a certainty by orthodox Christian scholars. It has been only a few short years since the critics were declaiming that: "This chapter, in the third person, is an interruption, a later addition, etc."[1] "It is clearly not part of Moses' speech."[2] "This chapter has probably been misplaced ... it breaks the connection."[3] "It seems clear that this chapter was not originally intended for this place"[4] etc., etc. All such NONSENSE has been thoroughly refuted and discredited by the discovery of what the chapter really is! The following words from Kline make it clear:

"The fourth standard division in the ancient suzerainty treaties contained the curses and blessings, the woe and weal sanctions of the covenant. In Deuteronomy, this section is found in Deuteronomy 27-30. It was the customary procedure in securing the throne succession to the appointed royal heir, that when death was eminent, the suzerain required his vassals to pledge obedience to his son; and then soon after the son's accession, the vassals' commitment was repeated.

"Similarly, Moses and Joshua formed a dynasty of mediatorial representatives of the Lord's suzerainty over Israel.

"In full keeping with that pattern, the continuing lordship of Israel's God, was ensured by the oath required before Moses died (Deuteronomy 26), and again by another ratification ceremony after Joshua's succession! (The one outlined here in Deuteronomy 27, and fulfilled in Joshua 8). Of course, the pronouncement of curses and blessings is prominent in both."[5]SIZE>

In this light, it is perfectly clear that this chapter is indeed from Moses, as is repeatedly stated, and that it is located exactly where it belongs. We must therefore view Deuteronomy 27 as an integral part of Deuteronomy, and not as a later addition.

"And Moses and the elders of Israel summoned the people, saying, Keep all the commandments which I command you this day. And it shall be on the day when ye shall pass over the Jordan unto the land which Jehovah thy God giveth thee, that thou shalt set thee up great stones, and plaster them with plaster: and thou shalt write upon them all the words of this law, when thou art passed over; that thou mayest go in unto the land which Jehovah thy God giveth thee, a land flowing with milk and honey, as Jehovah, the God of thy fathers, hath promised thee. And it shall be, when ye are passed over the Jordan, that ye shall set up these stones, which I command you this day, in mount Ebal, and thou shalt plaster them with plaster. And there shalt thou build an altar unto Jehovah thy God, an altar of stones: thou shalt lift up no iron tool upon them. Thou shalt build the altar of Jehovah thy God of unhewn stones; and thou shalt offer burnt-offerings thereon unto Jehovah thy God: and thou shalt sacrifice peace-offerings, and shall eat there; and thou shalt rejoice before Jehovah thy God. And thou shalt write upon the stones all the words of this law very plainly."
"And Moses ..." The third person was often used by the sacred writers, and the use of it in this chapter does not change the fact that Moses is the speaker throughout.

Moses in this passage associated himself with the elders, an unusual arrangement. "But this joint address has particular significance. At the renewal of the covenant which was here commanded, Moses would not be present, because he would die before Israel entered Canaan."[6]
Another feature of this paragraph is the repetition occurring in it. Cousins noted that this is characteristic of Hebrew style,[7] and we might add that this is particularly true of the times of Moses.

"And it shall be on the day ..." (Deuteronomy 27:3). This does not mean within 24 hours, for the expression as used here "is a generalized indication of time."[8] We might paraphrase by reading, "When you have passed over Jordan, etc."

"Write ... all the words of this law ..." (Deuteronomy 27:3). This presupposes literacy among the Hebrew people, for in Deuteronomy 27:8, it is commanded that it should be written plainly, indicating that people were expected to read it. Furthermore, there is an overwhelming presupposition here to the effect that there was indeed a law containing many words, and that this law existed in written form! The commandment here was not limited to the specific examples of the law cited here, but included "all the law of God, as recorded in Exodus, etc."

It has been objected that "all the words of this law" would be too long for the kind of inscription commanded here, but this is an unlearned objection. "Ancient inscriptions varied in length. The one on the rockface at Behistun is nearly three times as long as the entire Book of Deuteronomy!"[9]
"Set up these stones ... in mount Ebal ... and there shalt thou build an altar ..." (Deuteronomy 27:4,5). Well, well, isn't it a shame that Moses knew nothing about the critical claims that "the altar" in Deuteronomy ALWAYS means Jerusalem? The critical community will NEVER understand Deuteronomy as long as that error concerning the "central sanctuary" in Jerusalem is promulgated.

Mount Ebal and Mount Gerizim were twin mountains facing each other and enclosing a natural amphitheater in which a vast audience would be able to hear distinctly a favorably located speaker. These mountains were "forty miles north of Jerusalem and twenty miles west of Jordan."[10] "Ebal was on the north and Gerizim on the south, and the principal trade mute of that era went between the mountains. Shechem on the east was prominent in early Hebrew history."[11] These mountains were of considerable height. "Ebal was 3,075 feet in altitude, and Gerizim was 2,850 feet."[12]
Instructions on building the altar correspond exactly, as should have been expected, with the commandment of God through Moses in Exodus 20:25. (See the comment in my commentary, volume II (Exodus) under that reference.) Countless passages such as these make it impossible to receive any theories about seventh century priests being involved in any manner whatever with the production of the Pentateuch. Of course, the critics know this, and therefore they hail this chapter as "pre-Deuteronomic!"[13] Of course, the passage is Deuteronomic, the only "pre-" we have here being found in the fact that it is most certainly pre-7th-century-priests, as is the whole of the Pentateuch!

"The Samaritan Pentateuch translated `Gerizim' instead of `Ebal' in Deuteronomy 27:4, but all the ancient versions, as well as all the Hebrew manuscripts support the received text."[14] In light of this, it seems incredible that Von Rad would read Gerizim here instead of Ebal.[15]
Ebal near the north end of the city of Shechem was an especially appropriate place for the ratification of the covenant near the beginning of Joshua's succession to the leadership of Israel. Abraham had built an altar there, and from the time of the patriarchs, it had been associated with the Lord's promise to give Israel the land of Canaan. Jacob also had built an altar in the vicinity of the place (Genesis 33:18-20), and when the children of Israel left Egypt carrying the bones of Joseph, they buried his bones at Shechem (Joshua 24:32).

Verse 9
"And Moses and the priests the Levites spake unto all Israel, saying, Keep silence, and hearken, O Israel: This day thou art become the people of God. Thou shalt therefore obey the voice of Jehovah thy God, and do his commandments and his statutes, which I command thee this day."
"This day thou art become the people of God ..." This indicates that these two verses were spoken by Moses and the Levites upon the same day as the oath of ratification reported in Deuteronomy 26. It was that oath that made Israel God's people:

"Israel became a nation, not by virtue of acquiring a land or language of their own, but by taking on itself the yoke of the Torah even while it was still in the wilderness, without a land or the other tangible attributes of nationhood."[16]
"The silence commanded in this passage marked the climax of the ceremonies just concluded. Nehemiah 8:11; Zephaniah 1:7; Zechariah 2:13 record examples of the use of silence in such a manner. See also Habakkuk 2:20."[17]
This silence was also symbolical of a very important fact: "In the covenant relationship, the parties were by no means equal: God issued the commands, but Israel could not command God in any manner."[18] The silence dramatically symbolized that truth.

"Thou shalt therefore obey ..." (Deuteronomy 27:10). Many Protestant commentators insist on misconstruing this order to "obey." Again from Cousins: "Obedience is fundamental to the covenant, but as a consequence, not as a condition of the covenant."[19] But, of course, obedience was indeed a condition of the covenant, as proved by the fact that when Israel disobeyed, God commanded Zechariah to break Beauty and to break Bands, dramatically indicating that God abrogated the covenant on the grounds of Israel's disobedience. As Phillips accurately stated it, "It was obedience to the law which not only determined Israel's physical welfare, but ultimately possession of the land itself."[20]
Not satisfied with attempting to shout the command for OBEDIENCE out of the N.T., some would like to eliminate it from the O.T. as well. The history of Israel is the only refutation that such theories require. When Israel obeyed God they prospered; when they disobeyed they suffered. And when they finally rebelled against God they were rejected as the chosen people and removed from the promised land.

Verse 11
"And Moses charged the people the same day, saying, These shall stand upon mount Gerizim to bless the people, when ye are passed over the Jordan: Simeon, and Levi, and Judah, and Issachar, and Joseph, and Benjamin. These shall stand upon mount Ebal for the curse: Reuben, Gad, and Asher, and Zebulun, Dan, and Naphtali. And the Levites shall answer, and say unto all the men of Israel with a loud voice."
Moses here set up the procedure for that second ratification of the covenant that was scheduled to take place very early after Joshua succeeded to the leadership following Moses' death. The particular part of the ceremony in review here was that of the blessings and cursing, standard feature of all the suzerainty treaties of that period. Many scholars have commented on the appropriateness of the location of this great ratification ceremony in which a major portion of the host of Israel would participate. The natural amphitheater afforded by the favorable contour of the two mountains made it easy to hear voices for an incredibly long distance, and to help out, the Levites were commanded to speak in a certain way. The words in Deuteronomy 27:14 are, literally, "recite in a high-pitched voice!"[21]
Regarding the division of the tribes, six on Gerizim, and six on Ebal, Cook pointed out that, "Those on the mount of blessing were all sons of Jacob's legitimate wives; and those on the mount of cursing were the sons of the concubines, with the renegade Reuben (who for his incest lost his primogeniture, Genesis 49:41), and in order to make up the required six, Zebulun the youngest."[22]
The identification of these tribes, six with each mountain, has no suggestion in it that, "the six tribes on Ebal were under the curse. All twelve tribes had been favored by God with the gift of the land. The curses were against individuals who broke God's laws, not against tribes."[23]
Verse 15
"Cursed be the man that maketh a graven or molten image, an abomination unto Jehovah, the work of the hands of the craftsman, and setteth it up in secret. And all the people shall answer and say, Amen.

"Cursed be he that setteth light by his father or his mother. And all the people shall say, Amen.
"Cursed be he that moveth his neighbor's landmark. And all the people shall say, Amen.

"Cursed be he that maketh the blind to wander out of the way. And all the people shall say, Amen.

"Cursed be he that wresteth the justice due to the sojourner, fatherless, and widow. And all the people shall say, Amen.

"Cursed be he that lieth with his father's wife, because he hath uncovered his father's skirt. And all the people shall say, Amen.

"Cursed be he that lieth with any manner of beast. And all the people shall say, Amen.

"Cursed be he that lieth with his sister, the daughter of his father, or the daughter of his mother. And all the people shall say, Amen.

"Cursed be he that lieth with his mother-in-law. And all the people shall say, Amen.

"Cursed be he that smiteth his neighbor in secret. And all the people shall say, Amen.

"Cursed be he that taketh a bribe to slay an innocent person. And all the people shall say, Amen.

"Cursed be he that confirmeth not the words of this law to do them. And all the people shall say, Amen."

Note that there are exactly twelve of these regulations, one for each of the twelve tribes, and strongly suggesting the symbolical nature of the laws here cited. These should not be understood as exclusive, but as symbolical of all of God's laws, as surely indicated by Deuteronomy 27:26. Remember, this was a ceremony, but regardless of specific segments of it, all of God's law is in view throughout.

Searching for some kind of a pattern in the list, we find that most of the things mentioned here would have been secret violations of God's law. Some of them, however, do not fall into such a classification. It is also obvious that several of these relate directly to the Decalogue itself.

The big surprise is that the blessings are not here enumerated. Keil thought it was unnecessary to specify the blessings, since, "It is easy to single out the corresponding blessings,"[24] the same being the opposite of the violations mentioned along with the curses. Thus, the blessing would pertain to him that "honors father and mother." and the curse pertained to him who did not do so. Also, there are blessing in large numbers before this ceremony is completed.

We have already made full comment on each one of the stipulations here mentioned with respect to the curses, under the references where each occurs in previous portions of the Bible. "Each of the first eleven curses here is directed against some particular sin already denounced in the Law; and the twelfth is directed generally against all breaches of the Law.[25] This, coupled with the fact of there being exactly twelve of these, corresponding to the twelve tribes, "shows that they were selected by way of specimens."[26] We might say, that as they stand here, they are symbolical indications of the entire Law of Moses. The repetition of the phrase, "all the words of this law," a number of times in the chapter is further proof of this.

Here is a checklist for where these forbidden things are previously mentioned, and where additional comment is available:

<MONO>

Deuteronomy 27:15 ... Exodus 20:4; Leviticus 26:1
Deuteronomy 27:16 ... Exodus 21:17; Leviticus 20:9
Deuteronomy 27:17 ... Deuteronomy 19:14
Deuteronomy 27:18 ... Leviticus 19:14
Deuteronomy 27:19 ... Exodus 22:21-23; 23:3; Deuteronomy 24:17
Deuteronomy 27:20 ... Leviticus 18:8; Deuteronomy 22:30
Deuteronomy 27:21 ... Exodus 22:19; Leviticus 18:23; 20:15

Deuteronomy 27:22 ... Leviticus 18:9,17
Deuteronomy 27:23 ... Leviticus 18:9,17
Deuteronomy 27:24 ... Exodus 21:12; 20:13; Numbers 35:16
Deuteronomy 27:25 ... Exodus 23:7,8
Deuteronomy 27:26 ... Deuteronomy 28:15SIZE>MONO>

Watts suggested that the appearance of a number of forbidden actions here which would normally be indulged secretly indicates that, "God sees all things, even those in the secret places of the heart."[27]
Joshua, the faithful leader who followed Moses, dutifully carried out the orders which Moses delivered here; and the account of that obedience is in Joshua 8:30-35.

28 Chapter 28 

Verse 1
This incredible chapter is the marvel of three millenniums! One may read in these tragic pronouncements the history of the nation of Israel, a history written by the great prophet who loved them enough to die for them, a history written 3,400 years before the events related! Where on earth is there anything else to compare with Deuteronomy? Furthermore, it is a history still being unfolded, day by day, decade by decade, century by century in every particular true to the pattern Moses outlined here. In this fantastic prophecy there is dissolved and expelled every shadow of doubt as to the author of these phenomenally dramatic lines. God Himself is the Author! None except Almighty God could have written such a circumstantial and accurate account of a whole nation of people, millenniums before it happened. Such a heart-breaking history could never have been written by a priesthood in Israel, regardless of when! No mere man, nor any group of mere men would have consented to lay out a projection such as this which drowned every legitimate hope of Israel in shame and tears. Not even Moses could have done it, or would have done it, unless it had been upon the express command and compulsion of the Almighty God.

There is another factor here. At the time when the Pentateuch was written by Moses, approximately 1400 B.C., we find it difficult to believe that Moses himself could have brought himself to write these curses, unless it had been true that when he wrote, the issue was not yet decided. The die was not yet cast; it still remained a hope in the heart of the Great Type of Jesus that Israel would avoid such curses by faithful adherence to the Word of God.

But "in the seventh century B.C.,"[1] some seven hundred years later, when Israel had already been rejected and disinherited as the Chosen People, could any Jew have brought himself to call down such imprecations upon Israel as those in this chapter, and which any discerning priest could not fail to have recognized as being fully deserved by Israel? The answer is absolutely NO! The ridiculous critical theories about a post-Mosaic date for the Pentateuch are blasted into oblivion by this single chapter! Thus, there is within the sacred text itself, as we have so frequently noted, the inherent, built-in proof of its integrity and authenticity.

The first fourteen verses of this lengthy chapter detail the blessings Israel will inherit from God, provided they continue in his ways.

"And it shall come to pass, if thou shalt hearken diligently unto the voice of Jehovah thy God, to observe to do all his commandments which I command thee this day, that Jehovah thy God will set thee on high above all the nations of the earth: and all these blessings shall come upon thee, and overtake thee, if thou shalt hearken unto the voice of Jehovah thy God. Blessed shalt thou be in the city, and blessed shalt thou be in the field. Blessed shall be the fruit of thy body, and the fruit of thy ground, and the fruit of thy beasts, the increase of thy cattle, and the young of thy flock. Blessed shall be thy basket and thy kneading-trough. Blessed shalt thou be when thou comest in, and blessed shalt thou be when thou goest out."
Throughout the whole chapter, it appears that language itself breaks down as an adequate vehicle for enumerating all the blessings that God will give Israel. Among these blessings are prosperity in city, in field, in posterity, in wealth, and in the exaltation of Israel "high above all nations!" Israel, however failed to understand the two biggest words in this paragraph, namely, the mountain-high IF in Deuteronomy 28:1, and there is another IF just like it in Deuteronomy 28:2.

Verse 7
"Jehovah will cause thine enemies that rise up against thee to be smitten before thee: they shall come out against thee one way, and flee before thee seven ways. Jehovah will command the blessing upon thee in thy barns, and in all that thou puttest thy hand unto; and he will bless thee in the land which Jehovah thy God giveth thee. Jehovah will establish thee for a holy people unto himself, as he hath sworn unto thee; if thou shalt keep the commandments of Jehovah thy God, and walk in his ways. And all the peoples of the earth shall see that thou art called by the name of Jehovah; and they shall be afraid of thee. And Jehovah will make thee plenteous for good, in the fruit of thy body, and in the fruit of thy cattle, and in the fruit of thy ground, in the land which Jehovah sware unto thy fathers to give thee. Jehovah will open unto thee his good treasure the heavens, to give thee rain of thy land in its season, and to bless all the work of thy hand: and thou shalt lend unto many nations, and thou shalt not borrow. And Jehovah will make thee the head, and not the tail; and thou shalt be above only, and not beneath; if thou shalt hearken unto the commandments of Jehovah thy God, which I command thee this day, to observe and to do them, and shall not turn aside from any of the words which I command you this day, to the right hand, or to the left, to go after other gods to serve them."
Again notice the recurring IF in Deuteronomy 28:9 and Deuteronomy 28:13,14. Also, it is significant that both in this paragraph and in the preceding one, there is the exaltation of Israel "high above all nations," "the head, and not the tail," "above only, and not beneath," etc. In a word, all these blessings are merely facets of the larger promise that God would bless Israel in every conceivable way, bodily health, material wealth, victory in war, etc. etc. One cannot think of any blessing that is not included in these superlative promises, even "everything to which they would put their hands" would prosper!

Verse 15
"But it shall come to pass, if thou wilt not hearken unto the voice of Jehovah thy God, to observe to do all his commandments and his statutes which I command thee this day, that all these curses shall come upon thee, and overtake thee. Cursed shalt thou be in the city, and cursed shalt thou be in the field. Cursed shall be thy basket and thy kneading-trough. Cursed shall be the fruit of thy body, and the fruit of thy ground, the increase of thy cattle, and the young of thy flock. Cursed shalt thou be when thou comest in, and cursed shalt thou be when thou goest out."
It is obvious that these five verses are the exact reverse of Deuteronomy 28:3-6. Entry into Canaan would in no sense EXEMPT Israel from the obligations of the covenant. Can it be otherwise in the kingdom of God? There is a powerful parallelism between what happened to Israel and what can and frequently does happen to members in the body of Christ. Many have pointed out that Israel received the promised land as "an unmerited gift"; and indeed they did, in exactly the same way that the grace of God, through his unmerited favor, receives followers of Christ today into his kingdom. Furthermore, even if Israel had faithfully obeyed God's commandments and kept his statutes, even the fullest possible measure of their obedience could never in a million years have altered the "unmerited" and "unearned" nature of blessings which they received.

However, reckless disobedience and rebellion against God's rules could, and in the case of Israel, did forfeit all of those unmerited favors. Is it not also true in the kingdom of Christ? Saved by grace as we surely are, recipients of unmerited favor from God, rejoicing in a salvation we did not earn nor could we ever earn; but we may surely forfeit all such mercies and blessings through willful and continual disobedience and rebellion against the ordinances and statutes God has commanded. Is not this exactly what Paul was saying in the following passage?

"All your fathers were baptized unto Moses in the cloud and in the sea, and did all drink the same spiritual drink. Howbeit, with most of them God was not well pleased: for they were overthrown in the wilderness ... Now these things happened unto them by way of example; and they were written for our admonition ... Wherefore, let him that thinketh he standeth take heed lest he fall." (1 Corinthians 1-10)

What follows in this chapter is a series of parallel pictures, five successive tableaus, each depicting in specific and severe language the total ruin of the Chosen Nation. These five paragraphs are in Deuteronomy 28:20-26,27-37,38-48,49-57, and Deuteronomy 28:58-68. In each of these presentations, there is nothing less than the loss "of Israel's status as the people of God's kingdom."[2] It is most regrettable that the Protestant world as a whole, even today, have failed to recognize that, without exception, all of the vaunted privileges of the once Chosen People have been taken away. Indeed, God once promised to make them first in all things, high above all nations, above only, but not beneath, etc., but is this the status of Israel now? NO. Repeatedly, the N.T. declares that them "is no distinction" between Jew and Gentile (Romans 12:10), Peter was commanded to go to Cornelius "making no distinction" between Jew and Gentile (Acts 11:12). In the instance of that great type of Israel, the prophet Jonah's refusal to preach to Nineveh, he was "cast overboard," a figure of God's rejection of Israel for her refusal to receive Gentiles as fellow-heirs of God's grace. In the prophecy of Zechariah, God commanded the prophet to break both of his staves - Beauty and Bands. One symbolized the abrogated covenant which God cancelled, and the other symbolized the removal of all racial considerations as being connected in any manner with redemption. And, if all of this should leave any doubt, let the reader turn and digest Hosea 9, where God flatly declared, "Therefore, I hate you (Israel), and I do cast you away, I shall not love you any more." (Hosea 9:15,16). (See my comment on this chapter in my commentary, Vol. 2 on the minor prophets.)

Furthermore, in the epistle of 1 Peter 2, all of the once-proud titles of Israel were preempted and applied to the New Israel in Christ Jesus, which throughout this whole dispensation is the only Israel God has!

In these next five paragraphs, we shall marvel at how God said all this five times in succession!

FIRST DENUNCIATION
Here is Cook's summary of this paragraph: "The curse of God shall rest on all they did, and should issue in manifold forms of disease, in famine, and in defeat in war."[3]
Verse 20
"And Jehovah will send upon thee cursing, discomfiture, and rebuke, in all that thou puttest thy hand unto to do, until thou be destroyed, and until thou perish quickly; because of the evil of thy doings, whereby thou hast forsaken me. Jehovah will make the pestilence cleave unto thee, until he hath consumed thee from off the land, whither thou goest in to possess it. And Jehovah will smite thee with consumption, and with fever, and with inflammation, and with fiery heat, and with the sword, and with blasting, and with mildew; and they shall pursue thee until thou perish. And thy heaven that is over thy head shall be brass, and the earth that is under thee shall be iron. Jehovah will make the rain of thy land powder and dust: from heaven shall it come down upon thee, until thou be destroyed. Jehovah will cause thee to be smitten before thine enemies; thou shalt go out one way against them, and shalt flee seven ways before them: and thou shalt be tossed to and fro among all the kingdoms of the earth. And thy dead body shall be food unto all birds of the heavens, and unto the beasts of the earth; and there shall be none to frighten them away."
"Among all the kingdoms of the earth ..." (Deuteronomy 28:25). What other race of the earth's peoples have been so dispersed among all nations as the Jews? This part of this fantastic prophecy is being fulfilled at this very moment, as has been the case already, for thousands of years. But this prophecy goes far beyond that. The mention of the great Supper of God in Deuteronomy 28:26 transcends and reaches beyond the mere history of nations. This is a reference to that great eschatological holocaust in which God will terminate his Experiment Adam. (See Revelation 19:17-18, and my commentary thereon in Vol. 12 of the N.T. series.)

Kline recognized this properly as a figurative presentation of the final judgment and the total destruction of the entire rebellious portion of the race of Adam. This is that same event, of which Zephaniah spoke (Zephaniah 2:1-3), in which God promised to "wipe this Adam (meaning the whole race) off the face of the earth," The import of this is exceedingly grave. It denies that, through some supreme act of mercy, God will intervene in spite of Israel's wickedness and save them anyway. In the Holy Scriptures, salvation is promised only through Jesus Christ, and there are not TWO ways to be saved. As our Lord expressed it, "No one cometh unto the Father except by me!"

SECOND DENUNCIATION
Summary of following paragraph: "These are judgments on the body, mind, and outward circumstances of the sinners."[4]
Verse 27
"And Jehovah will smite thee with the boil of Egypt, and with the emerods, and with the scurvy, and with the itch, whereof thou canst not be healed. Jehovah will smite thee with madness, and with blindness, and with astonishment of heart; and thou shalt grope at noonday, as the blind gropeth in darkness, and thou shalt not prosper in thy ways: and thou shalt be only oppressed and robbed alway, and there shall be none to save thee. Thou shalt betroth a wife, and another man shall lie with her: thou shalt build a house, and thou shalt not dwell therein: thou shalt plant a vineyard, and shall not use the fruit thereof. Thine ox shall be slain before thine eyes, and thou shalt not eat thereof: thine ass shall be violently taken away from before thy face, and shall not be restored to thee: thy sheep shall be given unto thine enemies, and thou shalt have none to save thee. Thy sons and thy daughters shall be given unto another people; and thine eyes shall look, and fail with longing for them all the day: there shall be naught in the power of thy hand. The fruit of thy ground, and all thy labors, shall a nation which thou knowest not eat up; and thou shalt be only oppressed and crushed alway; so that thou shalt be mad for the sight of thine eyes which thou shalt see. And Jehovah will smite thee in the knees, and in the legs, with a sore boil, whereof thou canst not be healed, from the sole of thy foot unto the crown of thy head. Jehovah will bring thee, and thy king whom thou shalt set over thee, unto a nation that thou hast not known, thou nor thy fathers; and there shalt thou serve other gods, wood and stone. And thou shalt become an astonishment, a proverb, and a byword, among all the peoples whither Jehovah shall lead thee away."
The destruction of Israel as a kingdom is clearly prophesied here. It is not necessary to suppose that this prophecy was written at a time after one of the kingdoms of Israel, or both of them, had been removed into captivity. Long before either the northern or southern kingdom had been removed by captivity, the prophet Amos had written: "Behold the eyes of the Lord Jehovah are upon the sinful kingdom, and I will destroy it from off the face of the earth" (Amos 9:8). The monarchy of Israel was itself an affront unto God and represented the rebellion of Israel against God.

Kline and others pointed out the chiastic arrangement in this paragraph, a rhetorical sequence featuring a contrast by parallelism in reverse order. Thus, we have:

(a) incurable disease (Deuteronomy 28:37);

(b) madness (Deuteronomy 28:28);

(c) continual oppression (Deuteronomy 28:29);

(d) frustration (Deuteronomy 28:30-32);

(c) continual oppression (Deuteronomy 28:33);

(b) madness (Deuteronomy 28:34); and

(a) incurable disease (Deuteronomy 28:25).[5]
Such minute attention to arrangement and detail indicates the care and forethought which lie behind every paragraph in the Word of God.

It would appear that many of the disasters predicted in Deuteronomy 28:30-34, "were the consequence of defeat in war and oppression by foreign powers."[6] An example of the historical fulfillment of this is found in Judges 6:3-6.

THIRD DENUNCIATION
Summary: "This series affects every kind of labor and enterprise until it has accomplished the total ruin of the nation, and its subjection to its enemies."[7]
Verse 38
"Thou shalt carry much seed out into the field, and shalt gather little in; for the locust shall consume it. Thou shalt plant vineyards and dress them, but thou shalt neither drink of the wine, nor gather the grapes; for the worm shall eat them. Thou shalt have olive-trees throughout all thy borders, but thou shalt not anoint thyself with the oil; for thine olive shall cast its fruit. Thou shalt beget sons and daughters, but they shall not be thine; for thou shalt go into captivity. All thy trees and the fruit of thy ground shall the locust possess. The sojourner that is in the midst of thee shall mount up above thee higher and higher; and thou shalt come down lower and lower. He shall lend to thee, and thou shalt not lend to him: he shall be the head, and thou shalt be the tail. And all these curses shall come upon thee, and shall pursue thee, and overtake thee, till thou be destroyed; because thou hearkenedst not unto the voice of Jehovah thy God, to keep his commandments and his statutes which he commanded thee: and they shall be upon thee for a sign and for a wonder, and upon thy seed forever. Because thou servedst not Jehovah thy God with joyfulness, and with gladness of heart, by reason of the abundance of all things; therefore shalt thou serve thine enemies that Jehovah shall send against thee, in hunger, and in thirst, and in nakedness, and in want of all things: and he shall put a yoke of iron upon thy neck, until he have destroyed thee."
Scott remarked that, "This whole chapter is full of literary and historical difficulties!"[8] And as regards all scholars who follow the critical denial of the supernatural and of predictive prophecy in particular, it is easy to see that the difficulties presented here are insoluble by their methods. (See the chapter introduction for more on this.) The only comment these remarkable predictions, uttered in the form of curses due to disobedience, require is to be found in the history of Israel, which for millenniums has fulfilled and continues to fulfill every line written here.

This paragraph means far more than the captivity that was sent upon Israel, both nations of which did indeed go into captivity, the greater part of them into the hands of the Assyrians, "the breakers," "the emptiers." the most heartless and brutal of all the nations of antiquity! "A perpetual divine cursing of Israel is predicted."[9] "The punishment of Deuteronomy 28:48, here, amounts to a return to the status from which God called Israel in covenant love (Leviticus 26:13)."[10]
FOURTH DENUNCIATION
Summary: "Here we have a description of the calamities and horrors which should ensue when Israel should be subjugated by its foreign foes."[11]
Verse 49
"Jehovah will bring against thee from far, from the end of the earth, as the eagle flieth; a nation whose tongue thou shalt not understand; a nation of fierce countenance, that shall not regard the person of the old, nor show favor to the young, and shall eat the fruit of thy cattle, and the fruit of thy ground, until thou be destroyed; that also shall not leave the grain, new wine, or oil, the increase of thy cattle, or the young of thy flock, until they have caused thee to perish. And they shall besiege thee in all thy gates, until thy high and fortified walls come down, wherein thou trustedst, throughout all thy land; and they shall besiege thee in all thy gates throughout all thy land, which Jehovah thy God hath given thee. And thou shalt eat the fruit of thine own body, the flesh of thy sons and of thy daughters, whom Jehovah thy God hath given thee, in the siege and in the distress wherewith thine enemies shall distress thee. The man that is tender among you, and very delicate, his eye shall be evil toward his brother, and toward the wife of his bosom, and toward the remnant of his children whom he hath remaining; so that he shall not give to any of them the flesh of his children whom he shall eat, because he hath nothing left him, in the siege and in the distress wherewith thine enemy shall distress thee in all thy gates. The tender and delicate woman among you, who would not adventure to set the sole of her foot upon the ground for delicateness and tenderness, her eye shall be evil toward the husband of her bosom, and toward her son, and toward her daughter, and toward her young one that cometh out from between her feet, and toward her children whom she shall bear; for she shall eat them for the want of all things secretly, in the siege and in the distress wherewith thine enemy shall distress thee in thy gates."
It is obvious that this account of the curses far exceeds in length the summary of the blessing in the first fourteen verses. However, as was pointed out in that section, one cannot imagine any more blessings than those mentioned in that brief account. This unevenness in the volume of words as between the blessings and curses has given rise to all kinds of foolish guesses and suppositions by speculative scholars, usually issuing in the mention of redactors, editors, composite documents, etc., etc., but none of that has any credibility whatever. For example, Watts claimed, without any proof or evidence whatever, that, "This chapter has been expanded in later versions of the book."[12] But as Craigie pointed out, "This imbalance finds several parallels in other Near Eastern texts (patterned after the suzerainty treaties) containing blessings and curses." "For example, in the Code of Hammurabi, the imbalance runs 20 to 1; and in the Lipit-Ishtar laws, the curses outnumber the blessings on a ratio of 3 to 1."[13] In this light, those constant rearrangers and rebuilders of the Bible should keep their hands off Deuteronomy.

A terrible feature of this fourth denunciation is the detailed prophecy of cannibalism, but terrible as these words are, Cook informs us that, "The Hebrew text in fact suggests an extremity of horror which the KJV fails to exhibit."[14] The question that arises here is, "What could possibly have motivated Jewish priests of any century whatever, to put such language, without any authority, into the sacred book of the Hebrew people?" Until the critics can come up with the answer to that, they should forget about their little fairy tale about the Jewish priests authoring any part of Deuteronomy.

The gruesome scenes here predicted (Deuteronomy 28:52-57) were accomplished in the siege of Samaria (2 Kings 6:28).[15] However, as many discerning writers have noted, "The description here applies especially to the Romans and carry one's thoughts immediately to those terrible scenes during the wars of Vespasian and Titus as narrated by Josephus."[16] We might go further and add that only the Romans fulfilled this prophecy, because they alone were from "the ends of the earth" (Deuteronomy 28:49), a stipulation by no means applicable to other alleged fulfillment of this awful prophecy. Josephus indeed has an extensive account of the horrors here foretold.[17]
Cook pointed out that the word translated "young one" (Deuteronomy 28:57), "is actually afterbirth."[18]
As is repeatedly evident, and as categorically stated, over and over again in this list of curses, it should be clear to all that, "The fulfillment of the promises (Deuteronomy 28:1-14) is conditioned upon full obedience to God's will."[19]
Ackand's summary of this portion of Deuteronomy states that, "The circumstances of Israel's eventual decline and fall, and present conditions, are here described with amazing accuracy."[20]
The persistent habit, seen throughout the O.T., of using various names for God, is conspicuous in Deuteronomy. As Harrison pointed out, we have the following names of God:[21] "The Living God" (Deuteronomy 5:26), "The Lord, the God of your fathers" (Deuteronomy 6:3), "The God of gods, and Lord of lords" (Deuteronomy 10:17), "The Rock, a God of faithfulness (Deuteronomy 32:4), "The Most High" (Deuteronomy 32:8), and "The Eternal God" (Deuteronomy 33:17).

FIFTH DENUNCIATION
Summary: "Here we have the uprooting of Israel from the Promised Land, and its dispersion amongst other nations."[22]
Verse 58
"If thou wilt not observe to do all the words of this law that are written in this book, that thou mayest fear this glorious and fearful name, JEHOVAH THY GOD; then Jehovah will make thy plagues wonderful, and the plagues of thy seed, even great plagues, and of long continuance, and sore sicknesses, and of long continuance. And he will bring upon thee again all the diseases of Egypt, which thou wast afraid of; and they shall cleave unto thee. Also every sickness, and every plague, which is not written in the book of this law, them will Jehovah bring upon thee, until thou be destroyed. And ye shall be left few in number, whereas ye were as the stars of heaven for multitude; because thou didst not hearken unto the voice of Jehovah thy God. And it shall come to pass, that, as Jehovah rejoiced over you to do you good, and to multiply you, so Jehovah will rejoice over you to cause you to perish, and to destroy you; and ye shall be plucked from off the land whither thou goest in to possess it. And Jehovah will scatter thee among all peoples, from one end of the earth even unto the other end of the earth; and there thou shalt serve other gods, which thou hast not known, thou nor thy fathers, even wood and stone. And among these nations thou shalt find no ease, and there shall be no rest for the sole of thy foot: but Jehovah will give thee there a trembling heart, and failing of eyes, and pining of soul; and thy life shall hang in doubt before thee; and thou shalt fear night and day, and shall have no assurance of thy life. In the morning thou shalt say, Would it were even! and at even thou shalt say, Would it were morning! for the fear of thy heart which thou shalt fear, and for the sight of thine eyes which thou shalt see. And Jehovah will bring thee into Egypt again with ships, by the way whereof I said unto thee, Thou shalt see it no more again: and there ye shall sell yourselves unto your enemies for bondmen and for bondwomen, and no man shall buy you."
Here the removal of Israel from the Promised Land is stated as one of the penalties of their repudiation of God's covenant, and, of course, that happened. Yes, following the Babylonian captivity, some of the Jews returned to Palestine, but the status of Israel (the old Israel) was not the same. Whereas they were at one time in covenant relationship with God, even having been allowed a king of their own, and being, in fact, God's wife, as symbolized in the prophecy of Hosea; they returned to the Holy Land, not as God's wife, but as his slave (a status they occupied until the Messiah was born). As God's property until the promise to the patriarchs was fulfilled, they were, of course, protected against annihilation by God's providence, but they remained "without king, without prince, without sacrifice, and without pillar, and without ephod or teraphim" (Hosea 3:4), and in that new and humble status Israel "sat still for God many days" (Hosea 3:3).

Many current scholars think that the restoration of a secular nation called "Israel," in the days of President Truman, is in some manner a sign that God has received Israel back as "his wife," and restored her to her ancient place as "the chosen nation," but an apostle declared that Christians are now "the people of God" (1 Peter 2:10). Christ himself declared that only those "who believe in Christ" are in any sense whatever "sons of Abraham" (John 8). Therefore, the pretension of modern Israel to any Divine sanctions for their usurpation of the ancient land of Canaan, even though they had the help of the U.S.A. and the United Nations, is without any Divine sanction whatever! The true Israel of God today is NOT an ancient racial element going back to Abraham, but it is the community of believers in Jesus Christ, in which all people, including Jews are welcomed to participate. This viewpoint fully harmonizes with what God declared through the apostle Paul, namely, that, "God has put no distinction between them and us" (Romans 10:12).

A discerning paragraph from Kline on this subject is the following:

"Prophetically following the besieged and conquered Israelites into their exile (Deuteronomy 28:64-67), Moses catches with a few strokes all the pathos of unbelieving, homeless Israel down through the long centuries - once the people of God, but become in their exile like the heathen, without Christ, having no hope, and without God in the world (Ephesians 2:12). By repudiating their election and covenant calling, in virtue of which they had been delivered from Egyptian bondage to become God's theocratic sons, the people of Israel were doomed to fall back into a worse Egyptian bondage (Deuteronomy 28:68), into bondage to Satan, and sin, and death, and Hell."[23]
Without at all disagreeing with the spiritual "slavery" in the Egypt of "sin," as indicated in the latter part of Kline's paragraph, above, we should also note that there was a literal return of a great many Jews to the literal Egypt, and that they were transported on ships. "After the capture of Jerusalem, the Roman general Titus sent a great many captives to the Egyptian mines."[24] Adam Clarke tells us that the Jews thus transported were "those above seventeen years of age."[25] Clarke also noted that "the eagle" (Deuteronomy 28:49) was universally identified with the Romans, an image of an eagle being atop all of the standards of all their legions. That, and the mention of an Egyptian slavery accomplished by the transportation "in ships" of many of the Jews to work in the mines of Egypt makes this passage an incontrovertible example of predictive prophecy. Have the critics ever come up with a reasonable means of denying this? No! Over fourteen centuries before it happened, Moses told exactly what would happen. Even the vain efforts attempting to move the authorship of Deuteronomy to a group of incompetent and rebellious priests in whatever century does nothing to aid their cause here! How did they know, in the seventh century, or at any other time, exactly how God would punish Israel?

Cook referred to this passage as the climax:

"Just as the exodus from Egypt was, as it were, the birth of the nation into its covenant relationship with God, so the return to the house of bondage is in like manner the death of it. The mode of conveyance is added to heighten the contrast. They crossed the sea from Egypt with a high hand, the waves of the sea itself being parted before them; but they would go back again cooped up on slave-ships!"[26]
The utter contempt in which the Romans would hold the Jews is here prophesied exactly. "They would be offered for sale, and no one would buy them, and therefore they were transported to work the mines of Egypt."[27]
In our studies we are deeply impressed with how little the critical scholars have to say about this chapter, but we do not blame them at all!

29 Chapter 29 

Verse 1
Both this and the following chapters are part of the ratification of the Sinai Covenant that took place on the plains of Moab, shortly before Israel would enter Canaan, the purpose being that of securing the succession to Leadership in the person of Joshua. A great part of the ceremony was already completed in the previous two chapters, and this through Deuteronomy 30 is concerned principally with the pronouncements of the curses and blessings, these two chapters being actually a kind of summary of the whole convocation of ratification

Deuteronomy 29:1 appears as Deuteronomy 28:69 in the Hebrew Bible, where it serves as a subscription to that long chapter. However, the better arrangement is that which appears in our version where it is the superscription for the final summary of the ratification ceremony embracing Deuteronomy 29-30. As Von Rad expressed it: "It is generally accepted today that this verse which, in German and in Hebrew, is reckoned as the last verse of Deuteronomy 28 is to be considered NOT as the conclusion of what precedes it, but as the heading of what comes next."[1] Von Rad also designated Deuteronomy 29-30 as the section which, in his opinion, "is the section described by this heading.[2] However, we cannot agree with Von Rad's notion that "another covenant" is made here. No, it cannot be another covenant in any sense of the word, for there were no sacrifices, no sprinkling of blood, or anything else identified with the Sinai Covenant.

As Keil accurately observed:

"Here we have literally a renewed declaration of the covenant which the Lord made with the nation at Horeb ... This is a fresh obligation of the congregation to keep the covenant which had already been concluded at Horeb, by the offering of sacrifices and the sprinkling of the people with the sacrificial blood. There was no necessity for the repetition of this act, because, despite Israel's sins, God had not abrogated the covenant, but it still remained in full validity and force."[3]
All of the mystery that perplexes some scholars is cleared up in the understanding that here we have the conclusion ceremony of ratification after the pattern of the old suzerainty treaties, the summary here being in the exact form of those old treaties. Watts' analysis is this:[4]
<MONO>

1. Pre-history...............................Deuteronomy 29:2-9
2. Recording the agreement made..............Deuteronomy 29:10-15
3. Warning against disobedience..............Deuteronomy 29:16-21
4. Curse for breaking covenant...............Deuteronomy 29:22-29
5. Statement of blessing.....................Deuteronomy 30:1-10
6. Exhortation to keep the covenant..........Deuteronomy 30:11-14
7. Blessing and curse conclusion.............Deuteronomy 30:15-20SIZE>MONO>

As Kline stated, "Moses himself made a direct personal appeal to the people standing before him, and confronted them with the central purpose of the ceremony of this great day."[5] Moses urged the people to choose obedience and life, instead of disobedience and death, pointing out that if they failed, that the curses of the covenant "would be visited on an unfaithful nation throughout their generations (Deuteronomy 29:16-29)."[6]
"These are the words of the covenant which Jehovah commanded Moses to make with the children of Israel in the land of Moab besides the covenant which he made with them in Horeb."
PRE-HISTORY (DEUT. 29:2-9)
"And Moses called unto all Israel, and said unto them, Ye have seen all that Jehovah did before your eyes in the land of Egypt unto Pharaoh, and unto all his servants, and unto all his land; the great trials which thine eyes saw, the signs, and those great wonders: but Jehovah hath not given you a heart to know, and eyes to see, and ears to hear, unto this day. And I have led you forty years by the wilderness: your clothes have not waxed old upon you, and thy shoe is not waxed old upon thy foot. Ye have not eaten bread, neither have ye drunk wine or strong drink; that ye may know that I am Jehovah your God. And when ye came unto this place, Sihon the king of Heshbon, and Og the king of Bashan, came out against us unto battle, and we smote them: and we took their land, and gave it for an inheritance unto the Reubenites, and to the Gadites, and to the half-tribe of the Manassites. Keep therefore the words of this covenant, that ye may prosper in all that ye do."
"Besides the covenant ..." (Deuteronomy 29:1). Despite this language, which should be understood in the sense of "reaffirming" the covenant already in force, "This was not a new covenant in addition to the one made at Sinai, but simply a renewal and reaffirmation of that covenant. Here no sacrifices were offered."[7]
The identity of this "covenant" mentioned here with the one made at Sinai leads to a very important deduction, pointed out by Oberst: "Thus, in future writings, `the Laws of Moses' includes both those given at Sinai and also these given here on the plains of Moab."[8]
In a few minutes Moses would ask the people to swear allegiance to the covenant with God, and leading up to that, in order to have them in the proper frame of mind to do this, and also conforming strictly to the pattern of the suzerainty treaties, there is given here a brief pre-view of God's wonderful works for Israel. True to the Scriptural pattern observed throughout the Pentateuch, that whenever a former event is mentioned, there is usually thrown in some additional truth not previously mentioned, the fact of clothes and shoes not even becoming old is given, also God's withholding wine and strong drink from the people! But think how much was left out! These few verses are but a tiny fragment of all God's wonders on behalf of Israel. This whole ceremony is in the form of an abbreviated conclusion.

There is a note of sadness in Deuteronomy 29:4. For all the wonders of God on behalf of Israel, the vast majority of them possessed very little spiritual understanding. Like those who followed Jesus in later times in Galilee, the people enjoyed the "loaves and the fishes" but they did not look beyond such blessings for the spiritual realities that lay behind them and provided them. As John Calvin put it, "Men are ever blind in the brightest light, until they have been enlightened by God."[9] "The natural man receiveth not the things of the Spirit of God; for they are foolishness unto him; and he cannot know them, because they are spiritually discerned" (1 Corinthians 2:14). Moses was one of the great spiritual giants of all time, and in the amazing statement here, he says very sadly, "God has not enlightened you! ... By attributing such incapabilities of the people to God, Moses was merely following the O.T. tradition in relating everything to God as the ultimate source or ground of all things."[10] "The people of Israel so signally favored as to have lived forty years in the atmosphere of supernatural providence, lacked that gift (of spiritual discernment)."[11]
A word of caution is in order. Although it is true that only God can supply the gift of spirituality, man himself is also responsible as to the kind of person he becomes. No one has the right to say, "Well, I'm not the religious kind!" Especially in this dispensation of God's grace, "Whosoever will may come" and drink of the water of life freely. If any man will obey the gospel of Christ, God will create a new heart within him and supply within the man himself "the gift of the Holy Spirit."

In these remarkable ceremonies, Moses not only provided for the future renewal of the covenant (as in the commandments to do so at Mount Ebal), "but he called for rededication then and there. Note the recurring phrase, "this day," in Deuteronomy 29:4,10,12,15, etc."[12]
Before leaving this first paragraph, we should take special note of the fact that Moses is specifically declared to be the speaker, the maker of both covenants, the one at Sinai, and the one here, and these declarations, along with a number of others in Deuteronomy, "constitute the Pentateuchal claim to be the Word of God spoken through Moses."[13] The critical claim that Deuteronomy does not claim Moses as its author, like many another critical cliche, is a falsehood.

Notice in Deuteronomy 29:6, how, in Moses' speech, he unconsciously slips into his role of speaking God's Words, and without change in person, says, "That ye may know that I am Jehovah your God." Kline stated that, "This evidences the reality of the supernatural revelation which came through Moses, God's mediator.[14]
Verse 10
RECORDING THE COVENANT
"Ye stand this day all of you before Jehovah your God; your heads, your tribes, your elders, and your officers, even all the men of Israel, your little ones, your wives, and thy sojourner that is in the midst of thy camps, from the hewer of the wood unto the drawer of the water; that thou mayest enter into the covenant of Jehovah thy God, and into his oath, which Jehovah thy God maketh with thee this day; that he may establish thee this day unto himself for a people, and that he may be unto thee a God, as he spake unto thee, and as he sware unto thy fathers, to Abraham, to Isaac, and to Jacob. Neither with you only do I make this covenant and this oath, but with him that standeth here with us this day before Jehovah our God, and also with him that is not here with us this day."
This covenant renewal extended to all within the house of Israel, even the strangers who made their homes among the people of God, and to all who, in the future, would do so! Of all the fantastic comments we have encountered, this one by Cook is the most amazing: "This text is fairly alleged in justification of the Church's practice of admitting little ones into the covenant of God by baptism, and accepting the promises made on their behalf by sponsors."[15] Of course, the text supports in no way whatever the baptizing of infants or the acceptance of such "little ones" into God's kingdom on the basis of pledges made on their behalf by sponsors. Jeremiah prophetically declared that the New Covenant of the grace of God "would be not according to the covenant God made with your fathers" (Jeremiah 31:32); and most certainly the impossibility of untaught, unbelieving, unrepentant persons of any age belonging to it, is one of the differences.

"The hewers of wood and drawers of water mentioned here were identified by Craigie as "those persons charged with the more menial tasks."[16]
"And with him that is not here ..." (Deuteronomy 29:15b). Kline has an excellent word on this:

"This means that there was to be a genealogical continuity to the covenant. This did not mean that salvation was an unalienable family right, but that God is faithful to extend his mercies to thousands of generations of those who love him.[17]
Verse 16
WARNING AGAINST DISOBEDIENCE
"(for ye know how we dwelt in the land of Egypt, and how we came through the midst of the nations through which we passed, and ye have seen their abominations, and their idols, wood and stone, silver and gold, which were among them); lest there should be among you man, or woman, or family, or tribe, whose heart turneth away this day from Jehovah our God, to go to serve the gods of those nations; lest there should be among you a root that beareth gall and wormwood; and it come to pass, when he heareth the words of this curse, that he bless himself in his heart, saying, I shall have peace, though I walk in the stubbornness of my heart, to destroy the moist with the dry. Jehovah will not pardon him, but then the anger of Jehovah and his jealousy shall smoke against that man, and all the curse that is written in this book shall lie upon him, and Jehovah will blot out his name from under heaven. And Jehovah will set him apart unto evil out of all the tribes of Israel, according to all the curses of the covenant that are written in this book of the law."
Regarding the parenthesis in Deuteronomy 29:16,17, "These verses are not a parenthesis (as in the KJV and ASV). Deuteronomy 29:18 connects, not with Deuteronomy 29:15, but with Deuteronomy 29:17, and there should be a full stop at the end of Deuteronomy 29:15."[18] Alexander, along with others, also stressed that, "The covenant was a national agreement,"[19] This is only partially true. Yes, the covenant was indeed made with the whole body of the posterity of Abraham, but throughout the entire O.T., that "whole body" contained within it the real Israel, the true people of God, and a very large, and at times dominant, element of evil and rebellious men. That commingling of the secular and the spiritual Israels was present in the family of Abraham itself as exemplified in the sons Ishmael and Isaac; in the family of Isaac, the same division was seen between Esau and Jacob; and in the family of Jacob, the same cleavage derived from the lying idolatry of Rachel, whose son Ephraim later usurped the very name "Israel" and led the Northern Israel in to the apostasy and debaucheries of paganism. An understanding of the Old Covenant absolutely demands. that it be understood as restricted to the spiritual Israel among the sons of Abraham. See Christ's discussion of this in John 8. In the days of Ahab, the true Israel consisted of only 7,000 people (Romans 11:4).

These verses (Deuteronomy 29:16,17) carry the warnings: "Remember, O Israel, that the Lord is your God, for, as you well know, the temptation to idolatry comes to you from all the surrounding nations; `You have seen their abominations.'"[20] Payne brought up a question which, in the minds of some, might require an answer. He asked, "Why would idolatry attract anyone?"[21] There is a great deal of attractiveness in idolatry, strange as it might appear.

(1) "There is the deliberate act of a warped mind.

(2) There is the sort of person who merely wants to be different."[22] Take a look at the people who turn to Eastern cults, or go off with a lunatic like Jones and wind up drinking cyanide in South America!

(3) There is the ability to get God "out of the way" in idolatry, at least in the mind of the idolater. An idol limits God's presence (in the pagan view) to a specific location, leaving the wicked person free to serve his own lusts. It is the natural passion of every wicked person to put God out of mind; and an idol enables the accomplishment of the next-best thing, that of restricting God to a single location.

(4) Also, an idol misrepresents God in every way. The idol is blind, and deaf, and mute, and helpless, and can, in no way, harm the idolater. That is not the way God is!

(5) In addition to all this, in the ancient pagan systems, there existed the most licentious ceremonies by which the idols were worshipped, and these lustful orgies were a major attraction to men through the lusts of the body.

"Root that beareth gall and wormwood ..." This is a metaphorical way of saying, "an evil person who produces a poisonous influence of bitterness and shame." The author of Hebrews mentioned this in Hebrews 12:15. One such person, advocating wickedness, is capable of defiling many, as indicated by another metaphor here, "He shall destroy the moist with the dry." The meaning of this is simply "everything."[23] Similar metaphors indicating totality as used in America are: "lock, stock, and barrel," "root and branch," etc.

"All the curse ... (Deuteronomy 29:20) all the curses ..." (Deuteronomy 29:21). This emphasizes that this passage is a summary, a ceremonial inclusion of all that God had commanded. There are no less that "ninety-eight of these curses"[24] in Deuteronomy 28 alone!

"That is written in this book ... (Deuteronomy 29:20) What are written in this book of the law ..." (Deuteronomy 29:21). That the whole law of Moses was committed to writing in "this book of the law" reveals that a solemn book of writings, amounting to the charter and constitution of Israel has existed from the times of Moses. That this was later "lost" by Israel is an unsupported and worthless theory. Could the United States of America lose the Declaration of Independence? Theories involving speculations about the lost book of Moses are worthless.

Verse 22
FINAL SUMMARY OF THE CURSE FOR BREAKING THE COVENANT
"And the generation to come, your children that shall rise up after you, and the foreigner that shall come from a far land, and shall say, when they see the plagues of that land, and the sickness wherewith Jehovah hath made it sick; and that the whole land thereof is brimstone, and salt, and a burning, that it is not sown, nor beareth, nor any grass groweth therein, like the overthrow of Sodom and Gomorrah, Admah and Zeboim, which Jehovah overthrew in his anger, and in his wrath: even all the nations shall say, Wherefore hath Jehovah done this unto this land? what meaneth the heat of this great anger? Then men shall say, Because they forsook the covenant of Jehovah, the God of their fathers, which he made with them when he brought them forth out of the land of Egypt, and went and served other gods, and worshipped them, gods that they knew not, and that he had not given unto them: therefore the anger of Jehovah was kindled against their land, to bring upon it all the curse that is written in this book; and Jehovah rooted them out of their land in anger, and in wrath, and in great indignation, and cast them into another land, as at this day. The secret things belong unto Jehovah our God; but the things that are revealed belong unto us and to our children, that we may do all the words of this law."
God's mention here of cursing "the land" was utilized by the Jewish scholars to deny that the curses here would actually fall "upon the people."

The curse of utter rain came only upon the land, and not upon the people, so that the Lord could root them out of their land in anger ... and cast them into another land; but Israel survived and continued to exist as a people.[25]
God, long ago, had already cursed the ground for Adam's sake, and there is no reference to anything like that here. The metaphor of the destroyed land is here a reference to the destroyed people. The land of Palestine never had any kind of disease. It was never burned up. It was never wiped off the face of the earth as were Sodom and Gomorrah. The type of sophistry used by the Rabbis to get Israel out of the curse in this passage is exactly like that which denied Jesus as the Messiah! Despite all this, however, the land of Palestine today is so far from being a "land flowing with milk and honey," as to provide incontrovertible evidence that the land did indeed also suffer an epic disaster, comparable to that which befell Sodom and Gomorrah. "It was a former paradise, but God turned it, like the cities of the plain, into a barren waste."[26] Cook also noted this, saying:

"Those towns of the vale of Siddim, of which were Admah and Zeboim, were fertile and well watered (Genesis 13:10), until devastated by the wrath of God (Genesis 19:24-25); and the ruin of Israel would follow that pattern. The desolate state of Palestine today, and the traces of former fertility and prosperity are attested by every traveler."[27]
Notice in the example given by the Lord, to which the destruction of Palestine would be compared, that the people of Sodom and Gomorrah were not spared by the fact that the destruction fell on the land.

Deuteronomy 29:29 is one of the great verses of the whole book. To us, it seems to be wonderful just as it is. Harrison thought it should be translated: "The secret things belong to the Lord our God, as well as the revealed things; for us and for our children, it is requisite to carry out always all the words of this law."[28] We do not think that would be an improvement! Dummelow, it seems to us, comes very near the true meaning: "We do not know the entire nature and extent of divine judgments; it is enough for us and for our children to have heard the commandments of God, and to do them."[29]
The "hidden things" here mentioned must surely include the question of human suffering as raised by Blair, "Does God reward nations for full obedience and punish them for disobedience?"[30] As far as human observation goes, such a question must remain unanswered in any complete sense; and, it would appear that our lack of complete information in such an area is surely among the "hidden things" that belong to God.

To all people who have received a knowledge of God's will for themselves in this generation, that is the ultimate wisdom. Let people live up to all the light they have and leave the problems to God. That is the course of wisdom and of salvation.

Moses took every precaution to make certain that all Israel understood that the ruin and destruction of their whole nation, as well as its removal from the Promised Land, would result from deliberate disobedience and rebellion against the Lord. The tone and attitude of Moses here seem to indicate that he positively knew already that Israel would not remain true to the covenant.

30 Chapter 30 

Verse 1
There is widespread misunderstanding of this chapter as an "exilic or post-exilic addition,"[1] but such a postulation is totally unacceptable. Wright admitted that, "No proof can be adduced that it could not have been written in the seventh as well as in the sixth century,"[2] and we must add that no proof can be adduced that this chapter was written at any time whatever after the death of Moses. Moreover, there is the most convincing evidence that the chapter is a true production of MOSES himself, which, allowing for some small uncertainty as to the exact date of the Exodus, was most surely about 1,400 B.C. First of all, in the whole post-exilic period and reaching all the way down to the time when John the Baptist appeared on the banks of the Jordan, Israel had no prophet, that being a part of those long centuries of which Hosea said that Israel should "sit still for God" many days (Hosea 3:4), and during which there was "no prophet" (Psalms 74:9). Therefore, when Von Rad declared that this chapter contains, "simple affirmative propositions, clothed altogether in the style of prophetic predictions,[3] he removed the question of the date completely out of the entire inter-testamental period.

Yes, this chapter is pure PROPHECY, containing "not an exhortation and containing no admonitions."[4] "The whole chapter presupposes that the covenant relationship has been terminated, and that the curses laid down for its breach have fallen on disobedient Israel. Her land lies desolate, and her leading citizens have been carried into captivity."[5] Of course, this is the primary reason why critical scholars who reject any such thing as predictive prophecy because of "a priori" bias and unbelief go searching after the Babylonian captivity for the date of this chapter. We not only reject their false conclusions but also repudiate their whole evil mind-set which denies any such thing as predictive prophecy. Moses' prophecies regarding Israel in this very Book of Deuteronomy are being fulfilled this very day.

There is a double prophecy in this chapter:

(1) that of the rejection of Israel, the desolation of their land, and the scattering of Israel all over the world, but this would not signal the end of God's dispensations (Deuteronomy 30:1-10).

(2) The N.T. kingdom of Christ with its marvelous spiritual blessings would in time appear, and the truly penitent of all men, Jews and Gentiles alike, would be welcomed into the new institution (Deuteronomy 30:11-20). A careful study of the text itself removes all doubt of what this chapter actually is.

"And it shall come to pass, when all these things are come upon thee, the blessing and the curse, which I have set before thee, and thou shalt call them to mind among all the nations, whither Jehovah thy God hath driven thee, and shalt return unto Jehovah thy God, and shall obey his voice, according to all that I command thee this day, thou and thy children, with all thy heart, and with all thy soul; that then Jehovah thy God will turn thy captivity, and have compassion upon thee, and will return and gather thee from all the peoples, whither Jehovah thy God hath scattered thee. If any of thine outcasts be in the uttermost parts of heaven, from thence will Jehovah thy God gather thee, and from thence will he fetch thee: and Jehovah thy God will bring thee into the land which thy fathers possessed, and thou shalt possess it; and he will do thee good, and multiply thee above thy father."
The opening lines here assume that Israel has broken the covenant, the land has been desolated, and the people have been scattered among the nations. There is simply no way that this means "the Babylonian captivity," although, to be sure, that episode, along with the ravaging of the Northern kingdom by Assyria, was part of the total picture of Israel's rejection. The reason that this cannot be limited to the Babylonian period is the mention of the scattering of Israel "among all the nations" (Deuteronomy 30:1), among "all the peoples (Deuteronomy 30:3), even "the uttermost parts of heaven" (Deuteronomy 30:4). None of this ever occurred until after the destruction of Jerusalem in A.D. 70. Also. God's promise to "turn thy captivity" (Deuteronomy 30:3) could not possibly refer to the return of a handful of Jews to Jerusalem after the Babylonian captivity ended, except as a kind of symbol and token of what is really promised here.

"Turn thy captivity ..." (Deuteronomy 30:3). The Septuagint (LXX) has, "The Lord will heal thy sins" as the meaning of this passage. "The reference here, then, must refer to a much more extensive captivity than that in Babylon."[6] "The Jews themselves do not consider this prophecy fulfilled by their return from Babylon."[7] The reasons why the Jews take this position are:

(1) not all of them returned after Babylonian exile;

(2) they had not, at that time, been scattered among all nations;

(3) they were not multiplied above their fathers (Deuteronomy 30:5);

(4) their hearts were not circumcised to love the Lord (Deuteronomy 30:6), etc.[8]
Jamieson further stated that the Jews ardently look to this promise, believing that God will yet fulfil it by bringing them back from their exile among all nations and entering them again into Canaan.[9] For these and many other reasons we cannot believe that the turning of Israel's captivity refers to anything less than the spiritual blessings in the kingdom of the Son of God's love, even that of Jesus Christ our Lord.

In this connection, we should also remember that Jesus Christ announced himself as the fulfillment and executor of this promise, declaring that God had sent him (Christ):

To preach good tidings to the poor;

To proclaim release to the captives,

And recovering of sight to the blind,

To set at liberty them that are bruised (Luke 4:18).

What did Jesus mean? That he would start a campaign to empty all the jails in Judaea? Certainly not! Jesus never got anybody out of jail, not even his cousin, John the Baptist. This is clearly a reference to the release of people from the bondage of sin, and that is exactly what the prophet Moses was speaking of in this verse. The parallelism here makes it certain that lines two and three, above mean the same thing.

The student should beware of false renditions of this Deuteronomy 30:3 by the NIV. Moffatt, RSV, etc, which have, "God will restore your fortunes," the Good-News Bible which has "The Lord will have mercy on you," and a number of other corrupt translations which, in a passage such as this, do not pretend to translate the Word of God, but give us their words instead of God's.

Throughout the Bible, especially here, and in all of the minor prophets especially, the prophecies of the disasters that shall overwhelm disobedient Israel are usually ended by, or sometimes interspersed by, just such wonderful promises as are found here, and Christian scholars long ago discerned that all of those glorious promises of future glory for Israel pertain to the redemption that, through Christ, will, in time, be available to them (and also to the Gentiles and all people alike).

Look at the first verse where blessing is mentioned along with the curse. Keil properly explained this as an indication that, even in the times of the worst apostasy, "there would always be a holy seed."[10] When the real Israel of God, the church of the Lord Jesus Christ, is understood to be the ONLY Israel, it is clear enough why the anticipation of the New Covenant must be seen in such passages as this. It was the righteous remnant of Israel in the person of the holy prophets and apostles of the N.T. who constituted the personnel of the church of God, and to them and their followers alone must be ascribed all of the sacred promises of the entire Bible, made indeed to "Israel," but what Israel? Not the secular nation, but the HOLY REMNANT.

Verse 6
"And Jehovah thy God will circumcise thy heart, and the heart of thy seed, to love Jehovah thy God with all thy heart, and with all thy soul, that thou mayest live. And Jehovah thy God will put all these curses upon thine enemies, and on them that hate thee, that persecuted thee. And thou shalt return and obey the voice of Jehovah, and do all his commandments, which I command thee this day. And Jehovah thy God will make thee plenteous, in all the work of thy hand, in the fruit of thy body, and in the fruit of thy cattle, and in the fruit of thy ground, for good: for Jehovah will again rejoice over thee for good, as he rejoiced over thy fathers; if thou shalt obey the voice of Jehovah thy God, to keep his commandments and his statutes which are written in this book of the law; if thou turn unto Jehovah thy God with all thy heart, and with all thy soul."
"Circumcise thy heart ..." This is a far different thing from that which the Law commanded in the old dispensation. "In Deuteronomy 10:16, it is the Israelite himself who must do the circumcising as an act of obedience,"[11] but in the new covenant, which is certainly in view here, God Himself will create a new heart within His followers. As stated in Ezekiel 11:19, God would "give them a new heart and put a new spirit within them," thus linking this blessing with the reception of the Holy Spirit, an unerring indication that the New Covenant is meant. The forgiveness of the transgressions of Israel, implied throughout the passage, is also another indication of the same thing. Only in the days of the New Covenant would God forgive sins (Jeremiah 31:31ff). Cook therefore made the correct conclusion on this: "The `turning again of the captivity' will be when Israel is converted to Him in whom the Law was fulfilled, who died `not for that nation only,' but also, that He might `gather together in one the children of God that were scattered abroad' (John 11:51,52)."[12]
"In this book of the law ..." By no stretch of imagination could this be limited to the Book of Deuteronomy, or to anything less than all five of the Books of Moses. Sir Isaac Newton, one of the great minds of the last millennium, mentioned the lost book of the Law that was discovered in the eighteenth year of King Josiah and declared unequivocally that the book there discovered was, "The book of the Law now extant,"[13] meaning the Torah, the so-called five Books of Moses. Critical enemies of the Bible now deny this, but they have no proof of their claims, and while their theories exhibit a great deal of skill and ingenuity, any careful study of them can discover no basis of credibility. This "book of the law" was in the process of compilation throughout the lifetime of Moses, and, upon his death, Joshua, carried on the work, recording the death of Moses and the subsequent entry into Canaan. It should be remembered that God put the spirit that was in Moses in Joshua also.

Sir Isaac also pointed out that the Law (called by him The Pentateuch) was in existence long before the third year of Jehoshaphat, that Israel therefore had it long before the captivity, and that even the Samaritans "had this same Pentateuch."[14]
In this first section (Deuteronomy 30:1-10), we not only have a number of the most remarkable prophecies, most of which were never fulfilled until the beginning of the Christian era, but also some that are not even yet fulfilled, leaving such things as the final restoration of all Israel still far in the future, and all of this being most certainly true, how is it, as the critics claim, that some hypothetical "D" is the author of these great prophecies? Neither "D" nor any one else could have known such things as were revealed here unless he was miraculously inspired, and if he was inspired, it would have been impossible for him to have attributed his prophecies to Moses. As McGarvey wisely concluded:

"This prophecy, then, must have come from Moses; and it is in some respects the most wonderful prediction of the future ever uttered by a prophet of Israel. It antedates the predictions of the other prophets by some six or eight centuries, and it reaches farther down the stream of time than almost any other. It proves Moses to be the greatest prophet that ever lived until that Prophet like unto Moses appeared in the person of the Son of God."[15]
Kline also pointed out that, "The renewal and restoration here foretold by Moses is that which was accomplished by Christ in the New Covenant."[16] The words of Moses here am not restricted to any particular time, except, in a general sense, to the "times of the regeneration"; "but they comprehend all times."[17] "Israel has never been hardened and rejected in all its members, although the mass of the nation lives under the curse until this very day."[18]
"That thou mayest live ..." (Deuteronomy 30:6) is an interesting clause, because, as Oberst observed, "Unless people's hearts are truly given unto the Lord, they were not `living' at all, as far as God was concerned."[19]
Scott commented on Deuteronomy 30:8, that, "It does not refer to the Exile, but is used in a spiritual sense."[20]
"If thou shalt obey ..." (Deuteronomy 30:10). Keil called this, "The renewed enforcement of the indispensable condition of salvation."[21] Of course, obedience is indeed the constant and invariable condition of salvation. People who read the glorious promises of the word of God, whether in the O.T. or in the N.T., without strict attention to those mountain-high "IF's" that dominate the sacred text throughout are simply not reading it at all.

One other very important consideration was stressed by Harrison. "The book of this Law," meaning the whole Pentateuch, was mentioned in Deuteronomy 30:10, and, in the same verse, this obedience to this Law is stated to be the equivalent of "obeying the voice of Jehovah thy God," `Whereby attesting to its inspiration and authority; we can therefore speak of this book (the Pentateuch in particular, indeed the whole Bible) as The Word of God!"[22]
Verse 11
"For this commandment which I command thee this day, it is not too hard for thee, neither is it far off. It is not in heaven that thou shouldest say, Who shall go up for us to heaven, and bring it unto us, and make us hear it, that we may do it? Neither is it beyond the sea, that thou shouldest say, Who shall go over the sea for us, and bring it unto us, and make us hear it, that we may do it? But the word is very nigh unto thee, in thy mouth, and in thy heart, that thou mayest do it."
The apostle Paul utilized these words in the famed quotation of Romans 10:6-8, where it reads:

"But the righteousness which is of faith saith thus: Say not in thy heart, Who shall ascend into heaven? (that is, to bring Christ down): or Who shall descend into the abyss (that is, to bring Christ up from the dead). But what saith it? The word is high thee, in thy mouth, and in thy heart: that is, the word of truth, which we preach" (Romans 10:6-8).

Most commentators declare that Paul was here quoting a passage from this chapter, but strict attention to it reveals that, despite his appeal to the O.T. in referring to this passage, he did not "quote it." Paul was writing Scripture in that passage, not quoting Scripture. As John Locke said, "It is an rule for interpreting Paul to tie up his use of any text he brings out of the O.T., to that which is taken to be the meaning there."[23] Nevertheless, the thrust of both passages is exactly the same. Whether in the O.T. or in the N.T., God's word and will for Adam's rebellious race is nothing so complicated and intricate that people need any special help to know what it is. "He who runs may read." It is not lack of information regarding God's will, but the lack of will to do it that plagues humanity now as it did in the days of Moses. As Dummelow expressed it, "All that is essential in revelation is plain; it is within the compass of human understanding and will?"[24]
Of these two chapters (Deuteronomy 29-30), Phillips noted that, "They are based on the suzerainty-treaty form, exhibiting: (1) the historical prologue (Deuteronomy 29:2-8); (2) statement of general principles (Deuteronomy 29:9); (3) blessings and curses (Deuteronomy 30:16-18); and (4) the call to witnesses (Deuteronomy 30:19).[25]
Paul's reference to the "righteousness which is of faith," is more accurately understood as "the righteousness that is of the Christian faith." As in so many passages throughout the N.T., "faith" in passages like this is objective, not subjective. (See our extensive discussions of this in Romans 3 in the N.T. series.) Note the following on the nature of the gospel:

It is something that is evident. It can be talked about. It never requires an effort on man's part to fetch it from some distant place and set it actually before his eyes. In this respect Jehovah has done all that is necessary; he has placed it on Israel's lips, and in its heart. See Jeremiah 31:33.[26]
The citation by Von Rad of the passage in Jeremiah 31:31ff indicates that he applied these words also to the New Covenant, which is correct. Von Rad also mentioned that, "We can recognize clearly the fundamental features of the ceremonial elements of the covenant formula."[27] These characteristics are hallmarks of the 15th century B.C., and NOT of either exilic or post-exilic times.

Verse 15
"See, I have set before thee this day life and good, and death and evil; in that I command thee this day to love Jehovah thy God, to walk in his ways, and to keep his commandments and his statutes and his ordinances, that thou mayest live and multiply, and that Jehovah thy God may bless thee in the land whither thou goest in to possess it. But if thy heart turn away, and thou wilt not hear, but thou shalt be drawn away, and worship other gods, and serve them; I denounce unto you this day, that ye shall surely perish; ye shall not prolong your days in the land, whither thou goest over the Jordan to possess it. I call heaven and earth to witness against you this day, that I have set before thee life and death, the blessing and the curse: therefore choose life, that thou mayest live, thou and thy seed; to love Jehovah thy God, to obey his voice, and to cleave unto him; for he is thy life, and the length of thy days; that thou mayest dwell in the land which Jehovah sware unto thy fathers, to Abraham, to Isaac, and to Jacob, to give them."
This is the grand conclusion that brings the whole procedure of the re-ratification of the covenant to its dramatic and formal terminal. "In conclusion, Moses sums up the contents of the whole of his preaching on the law in the words, "Life and good, and death and evil."[28] Of the very highest importance was the command "to love" Jehovah in Deuteronomy 30:20. Scott referred to this little paragraph as "the peroration"[29] to all of Moses' preceding lectures.

"He is thy life, and the length of thy days ..." (Deuteronomy 30:20). Alexander rendered this: "For this is thy life; to love the Lord is really to live the true, the higher life."[30] "Adam and Eve died the day they ate the fruit; they ceased not to exist, but died out of fellowship with God. People die when they are separated from God as really as the branch broken from the tree. Sin is the mother of death (James 1:15). It brings it forth because it separates the soul from him who is the Fountain of life."[31] It was of this that Paul spoke when he declared that, "She that giveth herself to pleasure is dead while she liveth" (1 Timothy 5:6).

31 Chapter 31 

Verse 1
FAREWELL ADDRESS OF MOSES INCLUDING HIS PARTING SONG AND BENEDICTION (Deuteronomy 31-33)
Again in this chapter we have a problem with Deuteronomy 31:1, regarding whether it concludes the preceding chapters or looks forward to the next chapters. "The Septuagint (LXX) considered it as the conclusion of what preceded; and the KJV and the RSV (along with our own version, the ASV) believe that Deuteronomy 31:1. refers to what follows. It is difficult to know which is meant."[1] We see no valid reason for departing from the ASV.

There are a number of very interesting events recorded in this chapter, quite a few of which might be called "the last actions of Moses."

These final chapters continue to be Mosaic in their entirety. Nothing has frustrated critics any more than this. As Nicholson said, "The most perplexing difficulty in attempting to analyze the literary growth of Deuteronomy is the remarkable homogeneity in language, style, and ideology which pervades the book."[2] To us, such a remark is laughable. What else should the critics have expected of a portion of that larger work called the Pentateuch, which for thousands of years has been universally understood as the writing of Moses? What Nicholson wrote is solid evidence that the old traditions are correct and that Moses indeed wrote the "Five Books." This "homogeneity" that Nicholson mentioned is no slight thing at all; he confessed that "the differences" in various parts of the writings of Moses "are slight, amounting to no more than a nuance in syntax, or at most a short phrase."[3] No wonder Von Rad admitted that this portion of the Pentateuch "confronts the commentator who seeks to analyze it with a thoroughly complicated state of affairs!"[4] It is no problem for the believer that the death of Moses (Deuteronomy 34) was probably added to the Pentateuch by Joshua, and possibly also the song and benediction (Deuteronomy 32-33), although written by Moses might also have been actually included in the book by Joshua. Joshua also was fully inspired, and as Sir Isaac Newton said, "Joshua wrote some things in the book of the Law of God (Joshua 24:26). These were public books and not written without the authority of Moses and Joshua."[5] It seems to us that among those things that Joshua wrote in the Law of God, the passages in these final chapters pointed out above were probably included. Of course, there may be some who insist that Moses wrote every word of Deuteronomy. Of such persons, McGarvey said:

"A very small number of persons with extreme views of inspiration, have expressed the opinion that Moses, by inspiration, wrote this account and all those comments at the end of the book; and destructive critics have sometimes cited this fact to discredit that great host of able scholars who believe in the Mosaic authorship of the whole Pentateuch. This is unworthy of men claiming to be critics. We could as well quote many of the silly comments advanced by unskilled advocates of critical positions!"[6]
"And Moses went and spake these words unto all Israel. And he said unto them, I am a hundred and twenty years old this day; I can no more go out and come in: and Jehovah hath said unto me, Thou shalt not go over this Jordan. Jehovah thy God, he will go over before thee; he will destroy these nations from before thee, and thou shalt dispossess them: and Jehovah, he shall go over before thee, as Jehovah hath spoken. And Jehovah will do unto them as he did to Sihon and to Og, the kings of the Amorites, and unto their land, whom he destroyed. And Jehovah will deliver them up before you, and ye shall do unto them according to all the commandment which I commanded you. Be strong and of good courage, fear not, nor be affrighted at them: for Jehovah thy God, he it is that doth go with thee; he will not fail thee, nor forsake thee. And Moses called unto Joshua, and said unto him in the sight of all Israel, Be strong and of good courage; for thou shalt go with this people into the land which Jehovah hath sworn unto their fathers to give them; and thou shalt cause them to inherit it. And Jehovah, he it is that doth go before thee; he will be with thee, he will not fail thee nor forsake thee: fear not, neither be dismayed."
"And Moses went and spake ..." (Deuteronomy 31:1). Alexander is correct in the affirmation that "this does not mean that Moses went anywhere!"[7] A similar passage in the N.T. is, "Jesus went and preached unto the spirits in prison" (1 Peter 3:19); and there also, the meaning is not that Jesus went anywhere. It was merely a redundant way of saying that he preached. If a judge dismisses a criminal with the command, "Go and behave yourself," the meaning is not that the person is commanded to go anywhere. Many ancient writers used this type of language. Herodotus often wrote: "he spoke, saying," "speaking, he said," etc. Barnes compared the expression "he went and preached" to such expressions by Herodotus.[8] James Macknight also agreed with this.[9] This O.T. example of this rather unusual type of idiom is valuable in that it sheds light on the many foolish theories based on 1 Peter 3:19, concerning what Jesus did while he was dead and buried! Again from Macknight:

"If Christ is said by Paul to go and do what he did by his apostles (Ephesians 2:17), then the apostle Peter with equal propriety may say that Christ "went and preached" by the hands of Noah."[10]
The true meaning here is that the speaking Moses did "was the consequence of his having arranged, disposed, or set himself to speak."[11]
"I can no more go out and come in ..." (Deuteronomy 31:2). It is unfair to contrast these words with what was said of Moses in Deuteronomy 34:7, that his eye was not dim nor his natural strength unabated, as if the two statements were incompatible. Moses was saying here that he was no longer able to lead the people, and, in view of his advanced age, it is remarkable that he had been able to lead them so long. The contradiction that critics are always hunting, nothing else whatever in the Sacred Text being of any interest to them, does NOT exist. Moses did not say here that he was blind and no longer able to move about. What he said was that he was no longer able to "go in and out" as the leader of Israel. The 120 years of Moses' life were lived as follows: forty years in the courts of Pharaoh, forty years in Midian with Jethro, and forty years leading Israel to the banks of the Jordan. In Deuteronomy 31:2, Moses was not thinking of his abilities as they existed at that moment, but of the strength that future leadership in the wars of Canaan would require. Cook stated that it would be preferable to render the passage, "I shall not longer be able to go out and come in."[12]
"And Joshua, he shall go over before thee, as Jehovah hath spoken ..." (Deuteronomy 31:3). These words, spoken publicly and formally before all Israel, constituted Moses' resignation of the leadership of Israel and the appointment of Joshua as his successor. Joshua was a mighty man of war, having won a great victory over the Amalekites shortly after the Exodus, but it should be remembered that Joshua was some forty-two years younger than Moses. At the time of his appointment to succeed Moses, "Joshua was 78 years of age; he died 32 years later at age 110 (Joshua 24:29)."[13] God had already approved this transfer of authority in Numbers 27:17, but here the formal transfer occurs.

"Be strong and of good courage ..." (Deuteronomy 31:6,7). This commandment, delivered first to the people and a moment later to Joshua, has been the marching order for God's people in all ages. "Paul seems to have borrowed this in 1 Corinthians 16:13, where we have, `Stand firm in the faith, play the man, be vigorous,' - act like heroes."[14]
Verse 9
"And Moses wrote this law, and delivered it unto the priests the sons of Levi, that bare the ark of the covenant of Jehovah, and unto all the elders of Israel. And Moses commanded them, saying, At the end of every seven years, in the set time of the year of release, in the feast of tabernacles, when all Israel is come to appear before Jehovah thy God in the place which he shall choose, thou shalt read this law before all Israel in their hearing. Assemble the people, the men and the women and the little ones, and thy sojourner that is within thy gates, that thou may hear, and that they may learn, and fear Jehovah your God, and observe to do all the words of this law; and that their children, who have not known, may hear, and learn to fear Jehovah your God, as long as ye live in the land whither ye go over the Jordan to possess it."
"And Moses wrote this law ..." (Deuteronomy 31:9,11,13). This law in these passages, and throughout the O.T., is not a reference to Deuteronomy or any part of Deuteronomy in any exclusive sense. Dummelow parroted the arrogant assignment of this expression to such a restricted meaning, as follows: "`This law' means the Deuteronomic law, especially Deuteronomy 12-26."[15] There is no way that such a limited definition of "this law" can be accepted. Sir Isaac Newton stated that the copy of "the law" discovered in the eighteenth year of Josiah's reign over Israel was none other than "The Pentateuch," the same volume owned by the Samaritans, the Torah, as it is called today. "Since the Pentateuch was received as `the book of the Law' both by the Two Tribes and the Ten Tribes, it follows that they received it before they became divided into two kingdoms ... Therefore The Pentateuch was the Book of the Law in the days of David and Solomon."[16] Of course, Sir Isaac Newton had not consulted Dummelow! He arrived at that conclusion by attention to what the Word of God says; and that Word of God still says what it always has said, that the first five books of our O.T. are "this law."

As Keil also discerned, "Ezra did not regard the Book of Deuteronomy as the true national law-book, like the critics of our day."[17] We might add that "nobody" for thousands of years, ever heard of such a limitation as the current school of unbelieving critics have vainly sought to impose upon sacred terminology.

How, it may be asked, do enemies of God's Word attempt to establish their dogmatic rejection of the whole Pentateuch as "this law" so frequently mentioned in the O.T.? Their principal argument, and usually admitted by them to be their main argument, is that the "reading of the book of the law" discovered in the reign of Josiah is represented as having taken place in a single day or so. This is merely imagination at work. There is not a line in the Bible that indicates "how long" the various readings mentioned in that connection required, and we may be certain that the time-argument in that context is worthless. Also, the various commandments throughout the Bible regarding reading of the "the Law," were probably never anything very much beyond "symbolical readings." The Holy Bible teaches this. For example, Paul declared in Acts 13:15 that both "the law and the prophets" were read at a single sabbath day service! And in Acts 13:27, indicated that this was done "every sabbath." It merely means that selected passages from "the law" and the prophets were read every sabbath; and it is definitely not an affirmation that the entire O.T. (or a major part of it) were read publicly every week. Cook therefore was correct when he declared that, "This reading every seven years was evidently a symbolical transaction."[18] When a man today says, `They read the Bible every Sunday at church," he means merely that they "read from the Bible." In this light, not only from every-day language, but from the Bible itself, how worthless are those silly arguments based upon how long some scheming critic thinks it might have taken to read `Deuteronomy?

Note also in Deuteronomy 31:9 that Moses gave a copy of "this Law" to all of the elders of Israel, indicating as Phillips pointed out, that, "both clerical and lay leaders were entrusted with the care of the written law."[19]
It is merely a quibble that Moses could not actually have written such large volumes, but it should be remembered that Moses' authority was hardly less than that of an absolute monarch, and, at his disposal, were countless men who had the ability to write. And, as far as the physical possibility of it is concerned, the Jewish tradition that Moses wrote twelve copies of the whole Pentateuch and gave a copy to the leader of each of the Twelve Tribes, is in no way unreasonable. The only reason for obscuring or ignoring this obvious truth is that doing so makes it easier to postulate the "total loss" of God's law prior to that discovery of Deuteronomy in the reign of Josiah.

Verse 14
"And Jehovah said unto Moses, Behold, thy days approach that thou must die: call Joshua, and present yourselves at the tent of meeting, that I may give him a charge. And Moses and Joshua went and presented themselves in the tent of meeting. And Jehovah appeared in the Tent in a pillar of cloud: and the pillar of cloud stood over the door of the Tent. And Jehovah said unto Moses, Behold, thou shalt sleep with thy fathers; and this people will rise up, and play the harlot after the strange gods of the land, whither they go to be among them, and will forsake me, and break my covenant which I have made with them. Then my anger shall be kindled against them in that day, and I will forsake them, and I will hide my face from them, and they shall be devoured, and many evils and troubles shall come upon them; so that they will say in that day, Are not these evils come upon us because our God is not among us? And I will surely hide my face in that day for all the evil that they shall have wrought, in that they are turned to other gods. Now therefore write ye this song for you, and teach thou it the children of Israel: put it in their mouths, that this song may be a witness for me against the children of Israel. For when I shall have brought them into the land which I sware unto their fathers, flowing with milk and honey, and they shall have eaten and filled themselves and waxed fat; then will they turn to other gods, and serve them, and despise me, and break my covenant. And it shall come to pass, when many evils and troubles are come upon them, that this song shall testify before them as a witness; for it shall not be forgotten out of the mouths of their seed: for I know their imagination which they frame this day, before I have brought them into the land which I sware. So Moses wrote this song the same day, and taught it the children of Israel. And he gave Joshua the son of Nun a charge, and said, Be strong and of good courage; for thou shalt bring the children of Israel into the land which I sware unto them: and I will be with thee."
The great Theophany here is the major part of this paragraph. God Himself appeared to Moses and Joshua in the Tent, the same being the tabernacle, erected upon the express command of God to Moses, as recorded earlier in the Pentateuch. The pillar of cloud which had been a prominent accompaniment of their wilderness journeys appears here one more time, and the terrible prophecy about the future of Israel which was uttered by the Lord must have been a source of great grief to Moses and Joshua alike.

"The tent of meeting here is the tabernacle."[20] The repeated commands in this chapter that Moses should "write," first the law, then this song (in the next chapter), are proof, "That there is absolutely no question whatever as to the contemporary nature of this record, and thus of the basic Mosaicity of Deuteronomy."[21] Furthermore, this certainty is by no means restricted to Deuteronomy. Moses did not write one book, but five! And no writer is supposed to sign every page of a letter. The fact of Moses' name being affixed so surely at this point constitutes a signature to the whole Pentateuch.

The remarkable event here, in which God Himself appeared to the departing and incoming commanders of Israel "may be viewed as the solemn inauguration of Joshua."[22]
"Play the harlot after the strange gods in the land ..." (Deuteronomy 31:16) In the KJV, this is "go a-whoring after strange gods," and, as Scott said, "It may be taken in a literal sense,"[23] due to the licentious orgies that were a cardinal feature of the worship of Canaanite gods.

Why should the Lord have chosen this dramatic moment to reveal in such blunt language the future apostasy and ruin of Israel? Cook thought it was done as a warning for Joshua, that "he should be fully aware of the dangers and strive to avert them."[24] Joshua was successful, for "Israel served Jehovah all the days of Joshua, and all the days of the elders that outlived Joshua, and had known all the work of Jehovah, that he had wrought for Israel (Joshua 24:31)." Nevertheless, near the end of Joshua's ministry, "He repeated the very same warnings and predictions found in this paragraph."[25]
It is of interest to note that "even before Israel entered Canaan (Deuteronomy 31:21)," "They were already making plans for various practices in which they could participate as soon as they crossed over the Jordan, and nearly the whole Book of Judges chronicles the historical accuracy of this prediction."[26]
"Write this song ..." (Deuteronomy 31:19) was addressed to both Moses and Joshua, "since the verb is plural."[27] This, of course, might indicate that Joshua "wrote" it in the sense of copying into the Book of the Law, after Moses had composed and written it down. "This song" is a reference to the song recorded in the next chapter.

"He gave Joshua ...a charge ..." (Deuteronomy 31:23). The subject here is "God." It was God, not Moses, who gave Joshua the charge.[28]
Verse 24
"And it came to pass, when Moses had made an end of writing the words of this law in a book, until they were finished, that Moses commanded the Levites, that bare the ark of the covenant of Jehovah, saying, Take this book of the law, and put it beside the ark of the covenant of Jehovah your God, that it may be there for a witness against thee. For I have known thy rebellion, and thy stiff neck: behold, while I am yet alive with you this day, ye have been rebellious against Jehovah; and how much more after my death? Assemble unto me all the elders of your tribes, and your officers, that I may speak these words in your ears, and call heaven and earth to witness against them. For I know that after my death ye will utterly corrupt yourselves, and turn aside from the way which I have commanded you; and evil will befall you in the latter days; because ye will do that which is evil in the sight of Jehovah, to provoke him to anger through the work of your hands.

"And Moses spake in the ears of all the assembly of Israel the words of this song, until they were finished."
Moses' writing is mentioned again in Deuteronomy 31:24. "The first command for Moses to write occurs in Exodus 17:14, and this is the last mention of his doing so. From early times Jewish tradition has included the whole Pentateuch in `the Book of the Law.'"[29] We might add that there is no authority and no evidence at all effectively refuting that tradition. "Your law," as mentioned by Jesus in John 10:34 was a reference to the whole Pentateuch. Despite our conviction that Joshua added certain writings to this book, it should also be noted that:

"It is quite possible, however, that Moses himself, ere he laid down the pen, may have recorded what he said when delivering the Book of the Law to the priests, and there is nothing in the manner or style of the record to render it probable that it was written by another.[30]
"The `book' here spoken of would be the whole Pentateuch up to this point, and be `the Book of Moses,' called generally by the Jews, `the Law.' (Matthew 22:40, and Galatians 4:21)."[31] "With these words, Moses handed over the complete Book of the Law to the priests."[32]
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Verse 1
The introduction to this long poem is actually the last verse of the preceding chapter, a chapter which not only credits Moses with the writing of the poem, but also states that he read it to the people in its entirety. Critical scholars usually make a point of denying everything that the Bible says, except in instances here and there, where they think they can find some grounds for supporting their numerous theories. All such denials are exceedingly tiresome, none of them supported by any proof or solid evidence. In this context, it is refreshing that Watts declared on this poem that, "It would be impossible to prove or disprove that any of them (various portions of Deuteronomy) was actually composed by Moses!"[1] This is profoundly correct, and it is a good thing to keep this in mind when one encounters the glib assertion that this or that portion of Deuteronomy was NOT written by Moses. Until someone can prove that it is not written by MOSES (as the Bible affirms), the ancient tradition that it was thus written must stand. The very poem we are studying in this chapter is itself a marvel of inspiration. It is the very fountainhead of prophecy; here the minor prophets, almost without exception, found the basic themes which they developed more particularly. Any careful investigator will come to know that Moses alone could have written these remarkable lines, lines that unfold the future of Israel down to the very present, lines speaking of a salvation that shall be "for the Gentiles," those who, in the days of Moses, were "no people," and yet in such a manner that no Israelite who ever lived was excluded from the grace of God!

"Beyond all possibility of doubt, the Book of Deuteronomy came from Moses, and there is no way to avoid this conclusion except by robbing this account of all truthfulness."[2] Deuteronomy was appropriate to the first generation that heard it, as was also this song, and, likewise, it has been appropriate to every generation since then. This song is as up-to-date as this morning's newspaper. As Ackland said, "The historical basis of Deuteronomy is not in question."[3]
Some of the commentators refer to this song as "a didactic poem,"[4] which is indeed a fair description, because a didactic poem is one that imparts moral instruction, which this certainly does. However, we do not consider the word "theodicy" as a proper designation, as stated by Wade.[5] Although the word might have a present-day connotation of which we do not know, the word was originally coined by Baron Gottfried Wilhelm von Leibnitz in 1710 A.D., and is given as a name for "an attempt to reconcile the existence of evil with the sovereign goodness of God."[6] This poem was not written as "an attempt" to justify anything. It is a magnificent prophecy pertaining to the future of Israel in particular, and to the nature of God and of rebellious men in all generations. As Cook said, "This song forms the summary of all later O.T. prophecy, and gives as it were the framework upon which they are laid out. Here, as elsewhere, the Pentateuch presents itself as the foundation of the religious life of Israel."[7]
A broad outline of the poem divides it as follows: The introduction is found in Deuteronomy 32:1-3; and Deuteronomy 32:43 is the conclusion. The main divisions are:

(1) the faithfulness of God and the faithlessness of Israel (Deuteronomy 32:4-18),

(2) The punishment and the need of its execution by God (Deuteronomy 32:19-33), and

(3) God's compassion upon the low and humbled state of his people (Deuteronomy 32:34-42).[8]
We shall break up the long passages according to a more detailed outline given by Oberst.[9] "In its general structure this poetic song follows the patterns of the Deuteronomic treaty,"[10] and is in some ways a general summary of it.

INTRODUCTION (Deuteronomy 32:1-3)
"Give ear ye heavens, and I will speak;
And let the earth hear the words of my mouth.

My doctrine shall drop as the rain;

My speech shall distill as the dew,

And as the small rain upon the tender grass,

And as the showers upon the herb.

For I will proclaim the name of Jehovah:

Ascribe the greatness to our God."

What an amazing coincidence is it that the exodus both begins and ends with a Song of Moses. See Exodus 15:1-18; also "Psalms 90 is attributed to Moses."[11] The calling of heaven and earth to witness is somewhat similar to the extravagant language often used in the introduction to ancient lawsuits; and we find echoes of this in Hosea. The meaning here is that the words to follow are of the utmost importance to all people everywhere.

"My doctrine ..." Unger was correct in finding here a type of the doctrine of Christ to be revealed in the future. "This looks forward to the doctrine and the word of Christ."[12] The figure of the rain and the dew here should be understood not so much as a reference to the reviving influence they had, but as symbolizing "the effective force of these agents as sent from heaven to produce results."[13] See Isaiah 55:10,11.

Verse 4
THE CORRUPT PEOPLE CALLED TO REMEMBER GOD (Deuteronomy 32:4-6)
"The Rock, his work is perfect;
For all his ways are justice:

God of faithfulness and without iniquity,

Just and right is he.

They have dealt corruptly with him, they are not his children, it is their blemish;

They are a perverse and crooked generation.

Do ye thus requite Jehovah,

O foolish people and unwise?

Is not he thy father that hath bought thee?

He hath made thee and established thee."

Note the use of the term "Rock" for God; it appears a number of times in this song (Deuteronomy 32:13,15,18,30,31).

"They have dealt corruptly with him ..." The time envisioned in this prophecy is long subsequent to the times of Moses. This is predictive prophecy at its best. The time foreseen here is after the settlement of Canaan, indeed after the death of Joshua, when Israel shall have become arrogant, proud, fat, rebellious, and shameful in their debaucheries. It is this time-focus of the prophecy that drives the critics to later centuries to find the date of Deuteronomy, but their "a priori" rejection of predictive prophecy compels this on their part. There is no logical necessity for ascribing this song to any generation other than that of Moses. As Keil put it: "This standpoint of the ode is not to be identified with the poet's own time."[14] Moses here spoke of developments that would occur long after his death.

"A perverse and crooked generation ..." The crookedness of Israel became a proverb in the whole world. Even when Jesus Christ saw an honest Israelite, he exclaimed, "Behold an Israelite in whom there is no guile!" (John 1:48). If the words of Jesus mean anything, they mean, "Look here! Here's an Israelite who is not crooked!" On Pentecost, Peter came to this very passage in his appeal for Israel (to whom he spoke) to obey the gospel (Acts 2:40).

Verse 7
THE LOW ESTATE OF ISRAEL AT FIRST (Deuteronomy 32:7-11)
"Remember the days of old,
Consider the years of many generations:

Ask thy father, and he will show thee;

Thine elders, and they will tell thee.

When the Most High gave to the nations their inheritance,

When he separated the children of men,

He set the bounds of the peoples according to the number of the children of Israel.

For Jehovah's portion is his people;

Jacob is the lot of his inheritance.

He found him in a desert land,

And in the waste howling wilderness:

He compassed him about, he cared for him,

He kept him as the apple of his eye.

As an eagle that stirreth up her nest,

That fluttereth over her young,

He spread abroad his wings, he took them,

He bare then on his pinions."

In the long history of Israel, God had nurtured and cared for Israel, finding them in the most dire circumstances, that is, in Egyptian slavery, and threatened with annihilation. God rescued them and developed them into a mighty people. That is the theme of these verses.

"When the Most high gave to the nations ..." This passage is difficult to understand; but there is N.T. light on it. If we understand the phrase, "According to the number of the children of Israel," as a reference including the members of the "New Israel" in Christ, as is surely indicated in Acts 17:26-27, we have this apparent meaning: "From the very first, God has determined the boundaries of nations in such a manner as to make it possible for them to know God, `that they should seek God ... and find him.'" What is taught is that God overrules in the affairs of nations in order that many men may believe and know the truth.

"Most High.." This name for God is used only here in the Book of Deuteronomy, but it is a term that belongs exclusively to the one true God of heaven and earth. This was the God that Abraham worshipped when he paid tithes to Melchizedek, and even the demons recognized Jesus Christ as the "Son of God Most High" (Luke 8:28). The Most High, therefore, was not a pagan deity, nor a Gentile god, but the true God!

Finding Israel in "the howling wilderness" is poetic language for the early wretchedness of the whole people.

The tender manner in which the mother eagle looks after her young until they are able to fly is here a figure of the manner in which God has looked after Israel.

Verse 12
HOW GOD EXALTED ISRAEL (Deuteronomy 32:12-14)
"Jehovah alone did lead him,
And there was no foreign god with him.

He made him ride on the high places of the earth,

And he did eat the increase of the field;

And he made him to suck honey out of the rock,

And oil out of the flinty rock;

Butter of the herd, and milk of the flock,

With fat of lambs,

And rams of the breed of Bashan, and goats,

With the finest of the wheat;

And of the blood of the grape thou drankest wine."

These lines are highly-figurative references to the national prosperity that God gave Israel AFTER the entry into Canaan. They successfully drove out thirty-two kings, and, although they failed to exterminate the pagan religion and the followers of it, nevertheless they achieved a very great measure of material wealth and prosperity.

The mention of Bashan (Deuteronomy 32:14) is a recognition of the superior breed of flocks and herds that came from that area. One finds a number of references to this same truth in the minor prophets.

"Jehovah alone ...no foreign god with him ..." This is equivalent to the expression also found in the Pentateuch, "I am God, and there is none else besides me."

Verse 15
ISRAEL'S REBELLION (Deuteronomy 32:15-18)
"But Jeshurun waxed fat, and kicked:
Thou art waxed fat, thou art grown thick, thou art become sleek;

Then he forsook God who made him,

And lightly esteemed the Rock of his salvation.

They moved him to jealousy with strange gods;

With abominations provoked they him to anger.

They sacrificed unto demons, which were no God,

To gods that they knew not,

To new gods that came up of late,

Which your fathers dreaded not.

Of the Rock that begat thee thou art unmindful,

And hast forgotten God that gave thee birth."

"Jeshurun" in Deuteronomy 32:15 is a disputed word, but most seem to believe that it is an affectionate designation of Israel used here in a sarcastic or ironic sense. "God's favorite people have rebelled against him!"

"Then he forsook God ..." Israel was doing fine until that happened. This passage reminds us of what Hosea said of Ephraim, "When Ephraim spake, there was trembling; he exalted himself in Israel; but when he offended in Baal, he died!" (Hosea 13:1). Such passages dramatize the fact that the fatal error, the mortal mistake is forgetting God!

Verse 19
GOD'S ANGER FLAMES AGAINST ISRAEL (Deuteronomy 32:19-22)
"And Jehovah saw it, and abhorred them,
Because of the provocation of his sons and his daughters.

And he said, I will hide my face from them,

I will see what their end shall be:

For they are a very perverse generation,

Children in whom is no faithfulness.

They have moved me to jealousy with that which is not God;

They have provoked me to anger with their vanities:

And I will move them to jealousy with those that are not a people;

I will provoke them to anger with a foolish nation.

For a fire is kindled in mine anger,

And burneth unto the lowest Sheol,

And devoureth the earth with its increase,

And setteth on fire the foundations of the mountains."

These verses speak of the anger and abhorrence that sprang up in the heart of God Himself over the unfeeling ingratitude of those for whom he had done such wonderful things. This is a good place to remember that God's choice of Israel, from the very first, had in view the salvation of all men, not Israel only. See Genesis 22:18, which is a manifest reference to Jesus Christ (Galatians 3:16ff). Furthermore, God's was a wise choice, for there were qualities in the chosen people that simply were not duplicated anywhere else. God, of course, foresaw their rebellion, pride, arrogance, and faithlessness, and even the fact that the Gentiles would eventually be called as leaders of God's people on earth. The "no people" here is clearly a reference to the Gentiles (1 Peter 2:10; Ephesians 2:12). Thus, the prophecy embraces an incredibly long sweep through history. Before we are finished with these verses, we shall see that they include: the apostasy of Israel, God's rejection of Israel, the calling of the Gentiles, and finally the destruction of the entire earth in that great holocaust that shall conclude the dispensation (Deuteronomy 32:22).

"Burneth unto the lowest Sheol ... and setteth on fire the foundations of the mountains ..." We are disappointed that none of the commentaries we have consulted gets the point of these words at all. Here is a glimpse of the eschatological conclusion that shall at the last day terminate God's toleration of the rebellious race of Adam. See Zephaniah 1:2-3. Keil agreed that we do not have hyperbole here and that the judgment foretold cannot be restricted "To the Israelite nation only,"[15] but he then limited the "fire" which is here said to extend even to the foundations of the mountains, stating that, "The fire signifies really nothing else than God's jealousy."[16] To us it appears impossible to accept such an understanding of this passage. The mention of Sheol here, "the place of the dead," indicates that the "living and the dead" alike shall participate in that final judgment. Keil came very near to this understanding, but still missed it. A little earlier he noted that, "The adoption of the Gentile world into covenant with the Lord (foretold in this very passage) involved the rejection of the disobedient Israel; and this rejection would be consummated in severe judgments, in which the ungodly would perish!"[17] Indeed this is profoundly true, but there is more to it. All of the "severe judgments" throughout history (including the destruction of Jerusalem) are tokens, symbolical assurance of the Final Judgment that shall involve all of the Adamic race.

Verse 23
SORROWS AND DESTRUCTIONS TO COME UPON ISRAEL (Deuteronomy 32:23-27)
"I will heap evils upon them,
I will spend mine arrows upon them:

They shall be wasted with hunger, and devoured with burning heat

And bitter destruction;

And the teeth of beasts will I send upon them,

With the poison of crawling things of the dust.

Without shall the sword bereave,

And in the chambers terror;

It shall destroy both young man and virgin,

The suckling with the man of gray hairs.

I said I would scatter them afar,

I would make the remembrance of them to cease from among men;

Were it not that I feared the provocation of the enemy,

Lest their adversaries should judge amiss,

Lest they should say, Our hand is exalted,

And Jehovah hath not done all this."

An episode from the life of Moses himself is incorporated into his poem at this point. It will be remembered that when Moses pleaded with God not to destroy Israel, he said, "Wherefore should the Egyptians speak, saying, For evil did (God) bring them forth, to slay them in the mountains" (Exodus 32:12).

The identical thought is here: God would utterly destroy Israel (Deuteronomy 32:26), but God's enemies would make the wrong conclusions from such an event (Deuteronomy 32:27). This is but one of many internal evidences of Moses' authorship, any one of these evidences seeming to be a small thing, but in the aggregate they constitute a voice of thunder affirming the Mosaic authorship of the poem.

The principal thought of this paragraph is that, "God will not utterly destroy Israel, but when Israel's strength has been totally exhausted, God would have compassion upon them."[18] God's reasons for not utterly destroying Israel also most certainly included the fact that "the salvation of all mankind" would have been countermanded, or at least, seriously delayed by such a destruction. Also, God's ultimate compassion promised to the rebellious nation should never be understood as being an unconditional boon to the wicked nation; it was a compassion to be poured out at last upon "the righteous remnant," the few souls who were indeed "true children of Abraham," which persons would, in time constitute the New Israel of the kingdom in Jesus Christ.

Verse 28
THE WAY IT WAS WITH ISRAEL (Deuteronomy 32:28-36)
"For they are a nation void of counsel,
And there is no understanding in them.

Oh that they were wise, that they understood this,

That they would consider their latter end!

How should one chase a thousand,

And two put ten thousand to flight,

Except their Rock had sold them,

And Jehovah had delivered them up?

For their rock is not as our Rock,

Even our enemies themselves being judges.

For their vine is of the vine of Sodom,

And of the fields of Gomorrah:

Their grapes are grapes of gall,

Their clusters are bitter:

Their wine is the poison of serpents,

And the cruel venom of asps.

Is not this laid up in store with me,

Sealed up among my treasures?

Vengeance is mine, and recompense,

At the time when their foot shall slide:

For the day of their calamity is at hand,

And the things that are to come upon them shall make haste.

For Jehovah will judge his people,

And repent himself for his servants;

When he seeth that their power is gone,

And there is no remaining, shut up or left at large."

It is a little difficult, here and there, in this passage to follow the meaning, due to the characteristic changes in person. "Their" in some passages refers to Israel, and in others to Israel's enemies. The question in Deuteronomy 32:30, as to how "one could chase a thousand" is actually the sequel to Deuteronomy 28:7,25, where the blessing in warfare becomes the exact description of the curse during Israel's apostasy. Earlier in Deuteronomy, Moses had promised that in warfare Israel would be mightily victorious. The question here is "how could such a situation be reversed" unless their Rock (God) had sold them"?

"Their vine (Israel's vine) is of Sodom ... and Gomorrah ..." This is a true prophecy of the complete degradation of Israel through their shameful debaucheries. Ezekiel 16 states categorically that Israel became worse than Sodom and Gomorrah (Ezekiel 16:46ff). Also see Isaiah 3:9, and Jeremiah 23:14. Some of the prophets also expanded the figure of the vine to include the charge that Israel's vine became a wild vine (Hosea 10:1; Jeremiah 2:21).

"Vengeance is mine, and recompense ..." (Deuteronomy 32:35). This is the verse allegedly quoted by the apostle Paul in Romans 12:19.[19] However, a comparison of the passages reveals a marked difference in what Paul said and what is written here. Our own conclusion is that the inspired Paul deliberately misquoted a passage which is true both ways, the way it appears here, and also as Paul wrote it. The author of Hebrews "misquoted it" in exactly the same way as Paul (Hebrews 10:30); and we are still waiting for someone to explain how anyone except Paul would have done that!

Verse 37
GOD'S RESPONSE (Deuteronomy 32:37-43)
"And he will say, Where are their gods,
The rock in which they took refuge;

Which did eat the fat of their sacrifices,

And drank the wine of their drink-offering?

Let them rise up and help you,

Let them be your protection.

See now that I, even I, am he,

And there is no god with me:

I kill, and I make alive;

I wound, and I heal;

And there is none that can deliver out of my hand.

For I lift up my hand to heaven,

And say, As I live forever,

If I whet my glittering sword,

And my hand take hold on judgment;

I will render vengeance to mine adversaries,

And will recompense them that hate me.

I will make mine arrows drunk with blood,

And my sword shall devour flesh;

With the blood of the slain and the captives,

From the head of the leaders of the enemy.

Rejoice, O ye nations, with his people:

For he will avenge the blood of his servants,

And will render vengeance to his adversaries,

And will make expiation for his land, for his people."

When it is considered that this song was to be memorized and sung by the Hebrew people, it becomes apparent that this was the very best possible way to preserve in the minds of the children of Israel the knowledge of their true God. Even today, many a child of God has found relief from temptation by the songs of the church found repeatedly upon his lips, as an ever present reminder of the great verities of the faith.

"Where are their gods ..." (Deuteronomy 32:37). Keil reminds us that these are the false gods worshipped by the Israelites instead of the true God whom they have forsaken.[20] The Creator is here represented as taunting the foolish Israelites, "Let them rise up and help you, Let them be your protection" (Deuteronomy 32:38). Cook's comment on this great passage is thus:

"In this profound passage, there is shadowed forth the purpose of God to overrule: (1) the unbelief of the Jews to the bringing in of the Gentiles; and (2) the mercy shown to the Gentiles to the eventual restoration of the Jews." (Romans 11:25ff)[21]
We cannot believe that the "eventual restoration of the Jews" mentioned by Cook in his comment should be understood as God's promise to restore "the sinful kingdom" and to pour out His blessings again upon the secular claimants of being the "sons of Abraham." Christ flatly declared that if such persons were indeed Abraham's sons, "they would believe in Jesus." (John 8). What then is meant? "Any Jew throughout history who desires God's salvation is welcome in the spiritual body of Christ, where alone salvation is available for any person whomsoever. Millions of Jews have already been saved in Christ, along with the holy apostles and prophets of the N.T., who were almost exclusively of the Jewish race. That alone is meant. (See a full investigation of this whole question, developed over a hundred pages in our N.T. series in the commentary on Romans in Romans 9-12.) The current secular Israel cannot possibly be identified with the "Israel" spoken of in the Bible!

Verse 44
"And Moses came and spake all the words of this song in the ears of the people, he, and Hoshea the son of Nun. And Moses made an end of speaking all these words to all Israel; and he said unto them, Set your heart unto all the words which I testify unto you this day, which ye shall command your children to observe and do, even all the words of this law. For it is no vain thing for you; because it is your life, and through this thing ye shall prolong your days in the land, whither ye go over the Jordan to possess it."
"Which I testify to you this day ..." (Deuteronomy 32:46). Here is the true Biblical definition of "testifying." It means the teaching, through repetition, of the commandments of God, along with exhortations that the people should obey. If this is compared with some of the trivia that is called "testifying" in some group meetings current today, it will be seen how far short of true testifying such things really are.

Note the name "Hoshea". This was the name that Moses himself gave Joshua (Exodus 17:9). And whether Moses himself personally wrote these final words, or if they were added shortly after Moses' death by Joshua, the deep attachment of the two men for each other is strongly suggested by the use of this special name given by Moses to the new leader of Israel.

"This is your life ..." Indeed it is the life of every person ever born that he should know the will of the Lord and obey it. In the last analysis, there is an infinite futility in every life lived apart from the will of the Creator. If one lives out his days on earth without coming to know God, "having tasted of the heavenly gift, and made partakers of the Holy Spirit, and tasted the good Word of God, and the powers of the age to come" (Hebrews 6:4-5), then such a person might as well have never lived at all!

Verse 48
GOD SUMMONS MOSES TO HIS DEATH (Deuteronomy 32:48-52)
"And Jehovah spake unto Moses that self-same day, saying, Get thee up into this mountain of Abarim, into mount Nebo, which is in the land of Moab, that is over against Jericho; and behold the land of Canaan, which I give unto the children of Israel for a possession; and die in the mount whither thou goest up, and be gathered unto thy people, as Aaron thy brother died in mount Hor, and was gathered unto his people: because ye trespassed against me in the midst of the children of Israel at the waters of Meribah of Kadesh, in the wilderness of Zin; because ye sanctified me not in the midst of the children of Israel. For thou shalt see the land before thee; but thou shalt not go thither into the land which I give the children of Israel."
This is an infinitely sad passage. The long and brilliant career of the great Lawgiver terminates here. The blunt message of his impending death must have been a shock even for Moses. Why could he not enter Canaan? (For a full discussion of the event mentioned here, please see our comment in Vol. 3 of the Pentateuchal series, under Numbers 20:10ff.) "This same episode is also mentioned in Deuteronomy 1:37; 3:26; 4:21; and in Numbers 27:12-14)."[22]
The quibble about the two names for the mountain is unimportant. Pisgah is merely one of the older names for Nebo, and as Keil said:

"The paragraph here concerning Moses' ascent of mount Nebo differs in form from the previous mention of it in Numbers 27:12-14, partly in the fact that the situation of mount Nebo is more fully described, and partly in the use of the imperative, and a few other trifling points. These differences are all explained from the fact that the account here was not written by Moses himself."[23]
Moses was one of the great O.T. types of the Son of God, and his leadership of Israel in the wilderness is typical of Jesus' leadership of Christians in the wilderness of their probation (in the church during this present dispensation), but great as Moses was, he could not lead the people over the Jordan (typical of death) into Canaan (typical of heaven). Only Christ could do that. Therefore, it was necessary that Moses die before Israel entered Canaan.
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Verse 1
Critical commentators remain a mystery to this writer, despite the fact of our reading their writings for a full quarter of a century! The chapter before us contains the final blessing of Moses upon the Twelve Tribes of the Chosen People, and yet, Wade declared, apparently in all sincerity that, "This poem is quite unconnected with the context!"[1] How amazing that any man could fail to see the "connection" between the death of a mighty world leader and the last words of the man! The Book of Deuteronomy could not have been complete without this. "In the ancient Near East the parting blessings of tribal and family heads were irrevocable last wills and testaments, as is evident from the story of Isaac's blessing of Esau and Jacob (Genesis 27), as well as from extra-Biblical accounts from the fifteenth and fourteenth centuries B.C."[2] Such final blessings by important men were treasured, honored, and considered to be power-laden documents affecting the destiny of those mentioned therein. The very fact of our having this one from Moses is proof enough of its being authentic. The proposition advanced by Wade and other critics that, "This was written during the prosperous reign of Jeroboam II (786-746 B.C),"[3] is ridiculous! If it had been written then, who would have preserved it? Can it be supposed that any of the Twelve Tribes did not know what Moses had said of them on the day of his death, and then that all of those tribes would have accepted a forgery of an "alleged last testament of Moses" in the eighth century B.C., and that they then incorporated this new and unheard of work into the archives of their sacred records? A more preposterous fairy tale than that was never invented!

Cousins complained of "the abrupt appearance"[4] of this last will and testament at this particular point, but one wonders where else it would have been less so. As a matter of fact, Moses' death was abrupt, and we can think of no better place for his "last will and testament" than adjacent to the account of his decease.

There is therefore no reason whatever to depart from the plain intimations of the holy text to the effect that: "As a spiritual and theocratic father to the Twelve Tribes, Moses, according to ancient Near East custom, pronounced a blessing upon them just before his death."[5]
INTRODUCTION (Deuteronomy 33:1-5)
"And this is the blessing wherewith Moses the man of God blessed the children of Israel before his death. And he said,
Jehovah came from Sinai,

And rose from Seir unto them;

He shined forth from mount Paran,

And he came from the ten thousands of holy ones:

At his right hand was a fiery law for them.

Yea, he loveth the people;

All his saints are in thy hand:

And they sat down at thy feet;

Every one shall receive of thy words.

Moses commanded us a law,

An inheritance for the assembly of Jacob.

And he was king in Jeshurun,

When the heads of the people were gathered,

All the tribes of Israel together."

This paragraph is the introduction to the main body of the blessing which extends from Deuteronomy 33:6 through Deuteronomy 33:25. "Some of the outstanding manifestations of God's power and glory and his goodness toward Israel are reviewed here as a proper introduction to the blessings,"[6] That Moses is called "the man of God" here, contrary to the general usage in Deuteronomy, sends the critics after their favorite adjuster, the editor, or the "redactor," but no such person would have deviated from the usual address. Joshua might have added this as an identification of what follows when he wrote the account of Moses' death. It is not stated here that Moses "said" these first three lines of prose. Adam Clarke gave some beautiful lines on these words: "Sinai, Seir, and Paran ... These are the identical places where God manifested his glory in fiery appearances to proclaim his special providence and care over Israel."[7]
The use of the third person is no problem, such usages being the norm rather than the exception in the sacred writings, as for example, in Jonah. Blair even made this second person reference to Moses as his first and principle reason for denying that Moses said these things.[8] One would think that critical scholars never heard of Julius Caesar, Frederick the Great, and fully half of the Biblical writers, all of whom used the third person in references to themselves and did so extensively. Despite this, even a scholar like Dummelow, stated that, "Moses could hardly have written this himself!"[9]
"And he was king in Jeshurun ..." The subject here is not Moses, but God. Craigie has a most interesting (and we believe) CORRECT explanation of what this rather difficult passage is saying:

"This is a response of the people. The Law received at Sinai was to be the constitution of the new state of Israel, which was to come into existence in the near future: the lawgiver would be the head of the new state. Hence, the people acclaim their leader, namely God (the Lawgiver): Let there be a king in Jeshurun."[10]
This is a most enlightening comment on a passage which has doubtless suffered some damage in its transition through history and which is variously understood. We may be certain that this passage is not a legitimate basis for assuming an eighth century date for this "last will and testament." This, of course, is exactly the erroneous position of critical scholars. Kline also explained the mention of the glories at Sinai, Seir, and Paran, mentioned just ahead of this passage, as heralding, "The appearance of the Lord as King of Kings to proclaim his covenant in radiant, sun-rise like glory over the eastern mountains of the Sinai peninsula."[11]
"And he came from the ten thousands of holy ones ..." Several renditions of this are proposed, but the one here is as reasonable as any. This fits in perfectly with the glorious appearance of the King (God) in the preceding lines, for as Kline interpreted this place, "In attendance upon the King was a heavenly host of holy ones."[12] That this vast multitude of "holy ones" were the angels of God appears certain, for the N.T. repeatedly emphasizes the connection of angels in the giving of the law of Moses (Acts 7:53; Galatians 3:19; and Hebrews 2:2).

Verse 6
BLESSING OF REUBEN (Deuteronomy 33:6)
"Let Reuben live and not die;
Nor let his men be few."

Despite the fact of Reuben's being removed from the coveted position of the first-born because of his adultery with one of Jacob's concubines (Bilhah), the blessing of God was poured out upon him in the fact that he did not perish as a result of his sin, but was allowed to continue as one of the Twelve Tribes, at times being somewhat powerful. Some versions render the second line above, "Let his men be few," and from this many project the continued decline of Reuben, but we have seen nothing that requires our departure from the ASV.

Verse 7
BLESSING OF JUDAH (Deuteronomy 33:7)
"And this is the blessing of Judah: and he said,
Hear, Jehovah, the voice of Judah,

And bring him in unto his people.

With his hands he contended for himself;

And thou shalt be a help against his adversaries."

As might have been expected, these blessings follow, generally, the same pattern as that of the blessings which Jacob pronounced upon the Twelve shortly before his death, but there were some significant differences. Here, in the case of Judah, the blessing is actually a prayer that God will fulfill the blessing that Jacob conferred upon Judah. Notice that there are absolutely no historical allusions whatever here.

Verse 8
BLESSING OF LEVI (Deuteronomy 33:8-11)
"And of Levi, he said,
Thy Thummin and thy Urim are with thy godly one,

Whom thou didst prove at Massah,

With whom thou didst strive at the waters of Meribah;

Who said of his father, and his mother, I have not seen him;

Neither did he acknowledge his brethren,

Nor knew he his own children;

For they have observed thy word,

And keep thy covenant.

They shall teach Jacob thine ordinances,

And Israel thy law;

They shall put incense before thee,

And whole burnt-offerings upon thine altar.

Bless, Jehovah, his substance,

And accept the work of his hands:

Smite through the loins of them that rise up against him,

And of them that hate him, that they rise not again."

Here is a marked difference from the blessings pronounced by Jacob. Simeon and Levi in Jacob's blessing were doomed to be "divided in Jacob and scattered in Israel." In the case of Simeon, that tribe indeed diminished significantly during the wanderings, and by the time of the division of the land of Canaan, they were content with a few cities in the territory of Judah, and although the Levites were indeed "scattered" throughout Israel, there was a great and continuing honor that came to them in the holy service assigned as their portion and in the offices of the high priest and the Aaronic priests who played such an important role in the whole history of Israel. Here is also a good place to note that Simeon did not here receive a separate blessing, although, as a member of the Chosen People this whole blessing fell also upon him.

"This recovery of God's favor by the Levites may be traced to the faithfulness of Moses and Aaron who came of this tribe and served God faithfully, also to the zeal and constancy of the tribe who defended the truth (even against their own kin) in the episodes of Exodus 32:26 and Numbers 25:11)."[13]
Verse 12
BLESSING OF BENJAMIN (Deuteronomy 33:12)
"Of Benjamin he said, The beloved of Jehovah shall dwell in safety by him; He covereth him all the day long, And he dwelleth between his shoulders."
Benjamin was the "apple of his father's eye," and the object of the most affectionate love by Jacob; and Moses here promised him that God also would continue to love and protect him.

Verse 13
BLESSING OF JOSEPH (Deuteronomy 33:13-17)
"And of Joseph he said, Blessed of Jehovah, be his land, For the precious things of heaven, for the dew, And for the deep that coucheth beneath, And for the precious things of the fruits of the sun, And for the precious things of the growth of the moons, And for the chief things of the ancient mountains, And for the precious things of the everlasting hills, and for the precious things of the earth and the fullness thereof, And the good will of him that dwelt in the bush. Let the blessings come upon the head of Joseph, And upon the crown of the head of him that was separate from his brethren. The firstling of his herd, majesty is his; And his horns are the horns of the wild-ox: With them he shall push the peoples all of them, even the ends of the earth: And they are the ten thousands of Ephraim, .And they are the thousands of Manasseh."
Here Moses followed Jacob in pouring out the richest of all blessings upon Joseph, whose two sons, Ephraim and Manasseh, were each elevated to the status of a full tribe, thus bestowing upon Joseph the right of the first-born. Moses indeed might have thought that Joseph was to rule in Israel; and when Ephraim's usurping of the name "Israel" and taking ten tribes away from the house of David are considered, it is clear enough that "majesty" in a sense did pertain to him (Deuteronomy 33:17). Nevertheless, Moses also confirmed the blessing of Jacob to Judah; and, in time, Judah would be the true leader of Israel. The prophecy of Moses here also confirmed the superiority of Ephraim over Manasseh, as had been done by Jacob, ascribing "ten thousands" to Ephraim and "thousands" to Manasseh.

Of special interest is, "the good will of him that dwelt in the bush" (Deuteronomy 33:16). Who but Moses would ever have thought of such a designation for God? As Dummelow pointed out, "Jehovah revealed himself in the bush as the Deliverer of Israel (Exodus 3:2,6-8). The latter part of this verse is identical with Genesis 49:26)."[14]
In Deuteronomy 33:15, the parallelism of "ancient mountains" and "everlasting hills," found frequently in Hebrew poetry was noted by Wright who made the comment that, "The source of this is evidently Canaanite literature!"[15] Wright did not cite any examples of this from Canaanite literature, and, although we have encountered a dozen such claims, no scholar has ever shown a single line of that alleged "Canaanite literature." After awhile, one becomes suspicious of such "discoveries." Frankly, we believe that if there were any such indications, someone would have favored us with some examples of it.

"Horns of the wild-ox ..." In the KJV, this reads, "horns of the unicorns"; from this comes the allegation that "a mythical beast" is mentioned in the Bible. Before we came up with this revised reading, "the wild-ox," Adam Clarke pointed out that, "Of course, there are unicorns, the rhinoceros being just such a beast. He is a very large quadruped with one great horn on his nose."[16] Clarke also mentioned some distinguished scholars who favored such a translation.

Verse 18
BLESSING OF ZEBULUN AND ISAACHAR (Deuteronomy 33:18,19)
"Of Zebulun he said,
Rejoice, Zebulun, in thy going out;

And, Isaachar, in thy tents.

They shall call the peoples unto the mountain;

There shall they offer sacrifices of righteousness:

For they shall suck the abundance of the seas,

And the hidden treasures of the sand."

The most remarkable feature of all these blessings is the generality of the terms in which the message is conveyed and the total lack of specifics. Such expressions as "mountain," "seas," and "sand," have no specific denotation whatever. Furthermore, it is not stated that these tribes would live on the sea-coast, on the sand, or on the mountain; yet such things would "bless" them. The scholars who postulate a later time when this or that tribe lived here or there are simply reading a lot of things into these lines that are not there, nor have they ever been there. Keil has a very discerning paragraph on this feature of these blessings (a paragraph which Keil attributed in part to a prior scholar named Schultz):

"Throughout these blessings, the speaker rises to a height of ideality which it would have been impossible for any later author to reach, at some subsequent time when the confusions and divisions of later ages had actually occurred. The author (Moses) here sees nothing of those calamities from without which fell upon the nation again and again with destructive fury, nothing of the Canaanites who still remained in the land, and nothing of the hostility of the tribes one toward another; he simply sees how they work together in the most perfect harmony, each contributing his part to realize the lofty ideal of Israel. And again he grasps this ideal and the realization of it in so elementary a way, and so thoroughly from the other side, without regard to any inward transformation and glorification, that he must have lived in a time preceding the prophetic age, and before the moral conflicts had taken place ... In this peculiar characteristic of the blessing of Moses, we have the strongest proof of its authenticity.[17]
It is a stupid error, therefore, for one to suppose that he can find traces of later ages mentioned in these blessings. "There is no such thing in the whole blessing as a distinct reference to the peculiar historical circumstances of Israel that arose after Moses' death."[18] Even the "majesty" ascribed to Ephraim in Deuteronomy 33:17, although surely prophetic of the glory that came to that tribe, nevertheless fails to reveal the sinful and licentious nature of Ephraim's dominance, and the untimely end of Northern Israel, which he founded.

Verse 20
BLESSING OF GAD (Deuteronomy 33:20-21)
"And of Gad he said,
Blessed be he that enlargeth Gad:

He dwelleth as a lioness,

And teareth the arm, yea, the crown of the head.

And he provided the first part for himself,

For there was the lawgiver's portion reserved;

And he came with the heads of the people;

He executed the righteousness of Jehovah,

And his ordinances with Israel."

Here again, there are no specifics. It is the overall impression here that is significant; and it is very favorable. Gad's enlargement, his importance, his strength, and his righteousness are all stressed. When Moses wrote this, Gad already possessed his part of the inheritance east of Jordan; but this was not referred to here. Kline thought that Deuteronomy 33:21b ("He executed the righteousness of Jehovah") was a reference to the fact that Gad joined their brethren in the conquest of Canaan, in fulfillment of their agreement when they settled east of Jordan,[19] and, although such came to pass, it is not prophetically declared in this verse.

Verse 22
BLESSING OF DAN (Deuteronomy 33:22)

"And of Dan he said,
Dan is a lion's whelp,

That leapeth forth from Bashan."

Does this say that the tribe of Dan shall be quartered in Bashan, or that Dan shall be like a lion's whelp from Bashan? The utter lack of specifics continues to be the salient feature of these blessings. Yet the blessing is a desirable one. Dan will not be like a dog or a pig, but like a lion!

Verse 23
BLESSING OF NAPHTALI (Deuteronomy 33:23)
"And of Naphtali he said,
O Naphtali, satisfied with favor,

And full with the blessing of Jehovah,

Possess thou the west and the south."

"The west and the south" may be presumably the western and southern portions of Palestine, but Palestine is not mentioned here; and, as one observer noted, `There's not a place on earth which cannot be described as the `west' and the `south,' provided the appropriate point of reference is selected!" Again, the generality of the language is pervasive. Unger thought that the "possession of the `south' here means the southern part skirting along by the sea of Chinnereth,"[20] but such an interpretation goes dramatically beyond what is written. We think that "the west and the south" are merely an idiomatic way of designating a favorable location.

Verse 24
BLESSING OF ASHER (Deuteronomy 33:24-25)
"And of Asher, he said,
Blessed be Asher with children;

Let him be acceptable unto his brethren,

And let him dip his foot in oil.

Thy bars shall be iron and brass;

And as thy days, so shall thy strength be."

Here again, we have a very favorable blessing indicating growth of the tribe, popularity with the other Israelites, domestic tranquility, and bounteous living are promised, but that about the bars of iron and brass is not clear, but ambiguous. Does it refer to the bars of Asher's prison after the Assyrian captivity of the people, or to the wealth of mining enterprises? Thus, right to the end of the passage, we find no specifics whatever that could be used as historical check points.

Verse 26
FINAL HYMN OF PRAISE (Deuteronomy 33:26-29)
"There is none like unto God, O Jeshurun,
Who rideth upon the heavens for thy help,

And in his excellency on the skies.

The eternal God is thy dwelling place,

And underneath are the everlasting arms,

And he thrust out the enemy from before thee,

And said, Destroy.

And Israel dwelleth in safety,

The fountain of Jacob alone,

In a land of grain and new wine;

Yes, his heavens drop down dew.

Happy art thou, O Israel:

Who is like unto thee, a people saved by Jehovah,

The shield of thy help,

And the sword of thy excellency!

And thy enemies shall submit themselves unto thee;

And thou shalt tread upon their high places."

The generality of the language continues here to the very end of the chapter. Scholars who think they find a historical situation depicted here, namely, a secure Israel dwelling in the land of CANAAN, and all the enemies already driven out, are simply "finding" what is NOT in the passage at all! Blair, of course, postulated his theory of a later date for Deuteronomy on "such facts" suggested here, giving as one of his principal reasons WHY this will and testament came later than Moses, "this allusion to the conquest of Palestine as already past (Deuteronomy 33:27-28)."[21] No! The situation here is "ideal" in every way; and Moses was here thanking God for an ideal state of affairs which never, in actually, came to pass at all. Jacob never dwelt alone in Canaan. The enemy was never driven out completely. Israel never, at any period of her history, really "dwelt safely." Moses was here thanking God for the "potential achievement" of such a blessed state in Canaan, which God indeed had given to Israel, but which, due to their sins and failures, they never realized at all!

That the above practical interpretations of what is written here is correct is strongly indicated by the fact that Unger and many other scholars take all this as prophetic of the times of the millennium![22] We take these intimations of ideal conditions to be neither an indication of what happened to Israel, nor what is scheduled for some distant millennium, but as a prophecy of what was intended to happen in Canaan upon Israel's entry, and further on in history, a prophecy of the ideal state of affairs in the New Israel of God (the church), and, although the church's partial fulfillment of this may indeed be understood as exceeding any achievements of the old Israel, even in the case of the church it is still unrealized in any complete sense.

These special blessings upon the Twelve Tribes were spoken by Moses, "on the same day as the song in the preceding chapter,"[23] and to the same assembly upon the same occasion. This happened just before Moses ascended mount Nebo, where he would survey the land of Canaan and then die. The blessings recorded in this chapter are in several ways a counterpart of the song in the preceding chapter. The song dealt largely, almost exclusively, with the curses and calamities that would befall Israel in their disobedience, but here in the blessings, all that is ignored. There is a presumption of their perfect obedience and a heartfelt hymn of praise to God for what a wonderful privilege he has brought to Israel. Here in contrast we have the two sides of Israel's fortunes, the bright side, and the dark side. The tone of the song is somber, dismal, and threatening; the tone of these blessings is "serene and cheerful."[24]
Before concluding our comment on this chapter, there is one more quotation which we feel compelled to notice. Von Rad declared that the blessing of Moses is more religious than that of Jacob in Genesis 49, and, despite the fact that we do not understand upon what grounds Von Rad made a deduction like that, we are still reluctant to find any fault with it. However, he added, regarding the blessing of Jacob, that, "In the sayings in the Blessing of Jacob the name Yahweh did not occur at all."[25] Nevertheless, the name Jehovah (Yahweh) occurs in Genesis 49:18, and in Genesis 49:24-25 one finds no less than five names of God! These are The Mighty One of Jacob, The Shepherd, The Stone of Israel, The God of Thy Father, and The Almighty.

34 Chapter 34 

Verse 1
This brief chapter brings us to the end of Deuteronomy. Having now completed our detailed study of the five Books of Moses, we find the same full confidence that was expressed by Keil, "So far as critical opinions respecting the origin of these works is concerned, we find the INTERNAL UNITY of the whole Torah, as well as its Mosaic origin, thoroughly confirmed!"[1] The problems that men discover in these books are of as little account as a speck of dust on the George Washington Monument. There are no intellectual grounds upon which an inquiring mind should refuse to hear the word of MOSES. That some will not believe is due not to: (1) their intelligence, nor (2) their learning, but as the Son of God said so long ago, "Men have loved darkness rather than the light because their deeds are evil." (John 3:19). Therefore, people who will not believe the Pentateuch are without excuse!

When the critical tide against the Bible was running at its flood in the first one third of this century, D. R. Scott boasted that, "The fact that Moses is no longer accepted as the author of Deuteronomy, does not lessen its value."[2] Scott was profoundly in error on two counts:

(1) There are today a vast number of able, conservative scholars who devoutly believe that MOSES indeed wrote the five Books which have come down through history as his, and his only. The exception that may be cited in such small instances as the two paragraphs of this conclusion do not compromise this fundamental truth.

(2) If Moses indeed did not write this, the value of the books are infinitely diminished. The invariable affirmation of the Pentateuch itself is that Moses wrote it, and, indeed, if he did not, then we have a tissue of lies here, the value of them not merely diminished, but destroyed!

A word from the Head and Founder of our Holy Religion is appropriate here: "They have Moses and the prophets; let them hear them ... If they hear not Moses and the prophets, neither will they be persuaded, if one rise from the dead" (Luke 16:29,31). Here is one of the profoundest truths ever revealed. Where them is a will to disbelieve, no evidence of any kind whatever is effective. What Jesus said here was profoundly true of the Jewish Hierarchy in Jerusalem, men who had been present for the funeral of Lazarus, and were also present four days and nights later when Jesus Christ raised Lazarus from the dead; and would they believe? Indeed not! They freely admitted that "a notable miracle" had been done and that they were unable to deny it, and therefore they decided that, in order to prevent "the whole world" from believing on Jesus, they would murder Lazarus! What has this to do with us? Much in every way, for the same is true of every man alive today, and it was no less an intellectual genius than Sir Isaac Newton who drew the parallel between them and ourselves as follows:

"We have Moses, the prophets, and the apostles, and the words of Christ himself, and if we shall not hear them, we shall be more inexcusable than the Jews. For the prophets and apostles have foretold, that as Israel often revolted and broke the covenant, and upon repentance renewed it. So there should be a falling away among the Christians soon after the days of the apostles; and that in the latter days God would destroy the impenitent revolters ... The giving ear to the prophets is a fundamental character of the church."[3]
Today we have many who will NOT believe Moses, and we may be certain that the brilliant and unanswerable refutations of their unbelieving arguments will produce no change whatever in willful unbelievers, but it should be an encouragement to the saints of God to know that such unanswerable refutations of Satan's carpings against the Bible are available for all who might need such help. The greatest help, however, is exactly what Jesus said in the passage cited above. "They have Moses and the prophets; let them hear them!" We are thus commanded to BELIEVE!

This final chapter falls into two divisions: (1) the death and burial of Moses (Deuteronomy 34:1-8); and (2) the succession of Joshua and a final evaluation of Moses' great life (Deuteronomy 34:9-12).

"And Moses went up from the plains of Moab unto mount Nebo, to the top of Pisgah, that is over against Jericho. And Jehovah showed him all the land of Gilead, unto Dan, and all Naphtali, and the land of Ephraim and Manasseh, and all the land of Judah unto the hinder sea, and the South, and the Plain of the valley of Jericho, the city of palm trees, unto Zoar. And Jehovah said unto him, This is the land which I sware unto Abraham, unto Isaac, and unto Jacob, saying, I will give it unto thy seed: I have caused thee to see it with thine eyes, but thou shalt not go thither. So Moses the servant of Jehovah died there in the land of Moab, according to the word of Jehovah. And he buried him in the valley in the land of Moab over against Beth-Peor: but no man knoweth of his sepulchre unto this day. And Moses was a hundred and twenty years old when he died: his eye was not dim, nor his natural force abated. And the children of Israel wept for Moses in the plains of Moab thirty days: so the days of weeping in the mourning for Moses were ended."
As to the authorship of this final chapter, there have been many opinions. We have already noted that Sir Isaac Newton thought Joshua wrote it, and, as Adam Clarke said, "Some believe Ezra wrote it; some think Joshua did; and others think that the seventy elders wrote it immediately after Moses' death."[4] Clarke went on to say that he favored the opinion that Joshua wrote it, and that, "What now makes the last chapter of Deuteronomy was originally the first chapter of Joshua."[5] The divisions between books on the same roll were sometimes confused. "The beginning of one book might therefore be easily transferred to the end of another, and in process of time be considered its real conclusion, as in the case of Deuteronomy."[6] Of course, there is an element of speculation in this; but certainly this is a lot better guess than the arbitrary suggestion of Watts that, "Deuteronomy 34:9-12 here connect directly with Numbers 27:23,"[7] and the dogmatic guess of Von Rad that the first paragraph here (Deuteronomy 34:1-8), "is the immediate continuation of Deuteronomy 32:48-52."[8]
Pisgah and Nebo appear here as synonymous names of a single place; and all quibbles based on the two different names should be ignored.

"And Jehovah showed him all the land ..." Several opinions on this from men who should know leave us a little confused. Alexander said, "This whole prospect could not have been surveyed by any ordinary power, so Moses' vision was miraculously increased."[9] Dummelow said, "No miracle was required,"[10] and went on to tell how travelers who have been there say one can see all over Palestine, all the way from Mount Hermon to the Mediterranean and southward throughout the whole country from the place where Moses stood. Still others declare that, it is impossible to see all of this country from that height. We do not know whose opinion on this is correct, but whatever was necessary for Moses to see all of Palestine was provided by God Himself. Satan showed Jesus "all the kingdoms of this world" (Matthew 4), and we do not know exactly how that was done either. It is sufficient for our information that it occurred. The mention of the various tribal possessions here seems to indicate that the land had already been allocated, but at the time of Moses' death, this had not yet taken place. Joshua, writing after the land was divided would naturally have described the whole of Palestine in the manner we have here.

Phillips, Kline, and Cousins have all pointed out that in ancient times, the purchaser of land actually took possession of it by seeing, or surveying, it. Thus, it appears that God in this passage invited Moses to take possession of the entire land of Canaan on behalf of the children of Israel. This must be hailed as the very climax of Moses' great life.

"So Moses the Servant of Jehovah died there in the land of Moab ..." (Deuteronomy 34:5). Here is another of the striking similarities between the Type and the Antitype, Moses, and Christ. "The testator must die before the testament is in force" (Hebrews 9:16-17). Just as Christ died before the New Covenant became operative, in that same manner, the great system of laws and regulations, many of which could not be practiced in the wilderness, became fully operative in Canaan, after the death of Moses. Note the title of Moses, "Servant of Jehovah." He is also called, "The Man of God," (Deuteronomy 33:1).

Josephus has an interesting account of Moses' death, and, since this is unquestionably the Jewish tradition of what happened, imaginative critics have no right whatever to substitute "their tales" about Moses' death for this one from Josephus. All of the objections they have to this are applicable in double force to theirs! A paraphrase of Josephus is:

"Moses was universally wept and mourned for by all of the people, so much that Moses himself even joined in the weeping as he prepared to ascend the mountain. He was accompanied by Eleazar the High Priest, by Joshua the commander, and the entire Jewish Senate. While they were talking with Moses a cloud suddenly stood over him, and he disappeared."[11] 

"And he buried him in the valley, etc ..." (Deuteronomy 34:6). The undeniable antecedent of "He" in this passage is Jehovah, last word of the preceding verse, and there has never been a translator who could avoid the conclusion that God must be the subject of this clause, and that it was "God Himself who buried Moses." The very best that Satan's servants can do with this verse is simply to ignore it and deny it. "Moses' grave was probably well known in earlier days, but, in course of time the knowledge of it was lost, and in the opinion of the narrator the grave ought never to have been known to men![12] A commentator who could cook up anything like that is capable also of supposing that the United States of America lost the graves of George Washington, Ulysses S. Grant, Robert E. Lee, etc. The Jews never lost any important graves, as demonstrated by the graves of Abraham, Isaac, and Jacob, and Sarah, Rebekah, and Leah, all of which are still known today! We like what Cook said about this:

"Bearing in mind the appearance of Moses at the Transfiguration (Matthew 17:1-10), and what is said by Jude (Jude 1:1:9), we may conjecture that Moses after death passed into the same state with Enoch and Elijah, and that his sepulchre could not be found because he was shortly translated from it."[13]
"And he (God) buried him ..." (Deuteronomy 34:6). Dummelow's remark that, "This probably means no more than what is expressed in the second half of the verse, that his sepulchre was never known,"[14] could not possibly be based upon anything else except the writer's unwillingness to believe what the Holy Bible plainly declares as a fact. It is amazing that men whose scientific ability is supposed to consist in understanding "the meaning of words" could be blind to what the words in this text declare.

The preposterous notion that Moses died as an atonement for the sins of Israel, as advanced by some scholars, is refuted here by the fact that Moses, like every other mortal who ever lived, suffered in his death the deserved punishment of sin. "Moses' sin at the waters of Meribah rendered it necessary that he should suffer the punishment of death."[15] Keil also went on to say:

"After the justice of God had been satisfied by this punishment, he was to be distinguished in death before all the people, and glorified as the servant who had been found faithful in all the house of God, whom the Lord had known face to face (Deuteronomy 34:10), and to whom he had spoken mouth to mouth (Numbers 12:7-8)."[16]
In view of the fact that to the Jews a dead body was the ultimate in things unclean, and that even a grave was considered to be extremely unholy, we may set aside the superstition that the reason God buried Moses and hid the grave was to prevent the Jews from worshipping it. It is more likely, as pointed out by Keil, that God's purpose in taking care of the disposal of Moses' body was, "in order to place Moses in the same category as that of Enoch and Elijah."[17]
Verse 9
"And Joshua the son of Nun was full of the spirit of wisdom; for Moses had laid his hands upon him: and the children of Israel hearkened unto him, and did as Jehovah commanded Moses. And there hath not arisen a prophet since in Israel like unto Moses, whom Jehovah knew face to face, in all the signs and the wonders, which Jehovah sent him to do in the land of Egypt, to Pharaoh, and to all his servants, and to all his land, and in all the mighty hand, and in all the great terror, which Moses wrought in the sight of all Israel."
"In the acceptance of Joshua, the people needed to understand that Joshua was not Moses' equal. God spoke to Moses face to face, but Joshua needed to find the divine will through priestly mediation."[18] Later on when Joshua neglected to consult through proper channels the will of God, in the case of the Gibeonites, a very costly error resulted.

"A prophet ...like unto Moses ..." There was never but One, in all human history who was indeed a prophet like unto Moses in several mighty particulars, a number of which are cited here: (1) in the mighty signs and wonders; (2) in his being the mediator of a Covenant; (3) who knew directly from God what was indeed the divine will; and (4) who actually led the people out of bondage. (Please see my comment more extensively on this in Deuteronomy 18, above.)

Joshua was indeed an inspired man, as indicated here. (See Numbers 27:18-23, and the comments there, regarding the endowment of Joshua with God's spirit.) (See Vol. 3 in this Penteuchal series).

Deuteronomy 34:10 is seized upon by some as proof that "ages have passed since Moses' death." This is not true. As Keil said, "This remark concerning Moses does not presuppose that a long series of prophets had already risen up since the times of Moses."[19] This remark would have been just as appropriate six months after Joshua's succession to the leadership of Israel as it would have been a thousand years later! The remark is eternally true.

Throughout these long studies of the Pentateuch, we have found C. F. Keil to have been a true and helpful guide in many difficult passages, and we can think of no better way to conclude this research on the five Books of Moses than to include this final paragraph:

"There is but One who is worthy of greater honor than Moses, namely, the Apostle and High Priest of our profession, who is placed as a Son over all the House of God, in which Moses was found a faithful servant (See Hebrews 3:2-6, and Numbers 12:7). He is Jesus Christ, the founder and mediator of the new and everlasting Covenant."[20]
POSTSCRIPT
Our final thought with reference to this long and intensive study is one of surprise. Through long contact with the writings of critical enemies of the Bible, this writer had unconsciously come to believe that, after all, maybe there were some really intelligent reasons behind the widespread rejection of these five nooks as the Books of Moses. Our surprise is that no shadow of any such intelligent reason exists. As a study in the University of Jerusalem has affirmed; "A careful long-term, computerized study of the whole Pentateuch reveals that one author, and one author only, may be credited with writing it." This report was circulated over the international wire services in all the newspapers of the world in 1982.

